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PREFACE. 



In presenting the following pages to the 
public, the writer and compiler is not able 
to say, as many authors are, that • she has 
been urged to do so by the solicitations 
of friends. 

With the exception of some members of 
her own family, on whose discernment, 
judgment, and piety, she could rely, no 
persons are acquainted with their contents. 
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She might, perhaps, have sought and ob- 
tained the recommendation of some minis- 
terial friends, well known to the public, 
but two distinct feelings prevented her from 
soliciting such a favour: — The first was, a 
desire that no respected name should be 
involved in the defects of the work ; and 
the other, was a secret fear that some might 
check her in her progress, by intimating 
that she " exercised" herself " in great mat- 
ters," and " in things too high " for her. 

Her reasons for studying the subject are 
given in the introductory Letter : — and 
knowing, from intercourse with many friends, 
that considerable feeling is entertained against 
the writings of Mr. Combe and the science 
of Phrenology, as well, also, from having been 
the subject of such feeling in her own mind; 
her intention was, from the first, to supply, 
according to her ability, that which, while it 
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would dissipate the fears of the timid Chris- 
tian, would also serve as a guide to in- 
quiring minds. 

How successfully the self-imposed task has 
been accomplished, Eternity only will disclose. 

Whatever defects may be found in the com- 
position and arrangement, none will be de- 
tected in the extracts from the writings of 
the honoured men who home preached, or do 
now promulgate " the gospel of the grace of 
Grod." The compiler of the Letters owes to 
them, — as also to the other gentlemen whose 
works she has consulted, — a debt of gratitude; 
and begs to acknowledge her sense of obli- 
gation to such of them as do not yet " rest 
from their labours." 

With an earnest desire and prayer, that the 
blessing of the Infinite Spirit may accompany 
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this feeble effort to promote His honour, in 
connexion with the benefit, — physical, mental, 
and moral, — of the great family of man, she 
leaves it in His keeping. 

S. D. PUGH. 

London, December, 1845. 
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THE RELIGIOUS QUESTION 



PHRENOLOGY. 



LETTER I. 

CIRCUMSTANCES WHICH INDUCED THE STUDY. 

My dear Sister, 

" That there does exist a harmonious 
connexion between scriptural Christianity and 
the science of Phrenology, or, as it is now 
designated, Cerebral Physiology, will not be 
questioned by those who believe, that the for- 
mer is of divine origin, and that the latter is 
true." You are among those who have received 
the first, and, while I stand at your side here, I 
am quite satisfied that, without compromising 
my religious principles, I can receive the other 
too. 

Permit me, in the following letters, to lead you 
along the path which I have just passed, and 
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at the end of which I have been compelled to 
admit:— 

" 1. That moral and intellectual faculties are 
innate,— or natural : 

2. That their exercise depends upon organ- 
ization. 

3. That the brain is the organ of all the 
propensities, sentiments, and faculties. 

4. That the brain is composed of as many 
organs as there are propensities, sentiments and 
faculties; which differ essentially from each 
other." 

Phrenology then explains the reason why, 
when I was a child at school, and anxious to 
please my beloved preceptress, I could not main- 
tain the first place in my class ; that post being 
dependent on the pupil repeating by rote all 
the lessons that were to be learned. 

At a later period too, when my thirst for in- 
formation was rather more ardent than that of 
those around me, it was not without consider- 
able effort that I committed to memory, daily, 
several pages of history, geography, grammar, 
&c. for subsequent recitation. Yet, having 
succeeded so far, my position in my class was 
generally second, never below two consecutive 
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days, rarely above, and the same young female 
always exchanged this place with me. This 
fellow-student, who constantly maintained the 
first place in the highest class, in all those pur- 
suits which required thought and the power of 
repeating, could not by any effort attain to 
mediocrity in the accomplishments of music, 
drawing, and dancing, and, after spending much 
time during several years in her vain attempts, 
at length relinquished them. 

I remember, also, that in a lower class there 
was a pupil of the same age, who was the pride of • 
the gentlemen who were engaged to teach these 
accomplishments. The music of Mozart, Han* 
del, and Dussek, was admirably performed. The 
practice of the harp and the piano was alike 
easy of acquisition. Her drawings, whether in 
pencil, chalk or colours, on card-board or on 
velvet; figures, landscapes, or flowers, rivalled 
the copies her master put before her. Her 
hand-writing excelled that of her tutor. Neat- 
ness and boldness were the characteristics of her 
handy-works* 

These and other observations which I con- 
tinually made, completely puzzled me, and in 
vain I longed to ascertain the reason why, with 
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the most anxious desire to excel, or at least to 
equal my two companions in their respective 
departments of excellence, I could by no efforts 
attain my wishes. 

Years passed on, and I engaged in the work 
of education. Among the number of my pupils 
I observed the usual variety of talent and dis- 
position* Here and there, one stood out from 
the rest in some mental or moral peculiarity, 
for the manifestation of which I could not ac- 
count. A lovely child, in her personal appear- 
ance, at eleven years of age attained distinction 
in a class where all her fellow-students were her 
seniors by four or five years; but the scowl 
upon her fair brow, shaded by her flaxen curls, 
and her spirit of contention, caused her to be 
shunned by all. No argument or reasoning 
had any effect beyond the passing day. 

A tall, slight girl of sixteen years, who gave 
not the least indication of deficient intellect, 
had scarcely acquired the art of reading : the 
utmost gentleness of manner, patience and judg- 
ment, had no influence in producing improve- 
ment. Her features were feminine and pretty, 
but an almost satanic expression of countenance, 
and extreme perverseness of temper, rendered 



OF PHKENOLOGY. 5 

the work of her instruction a most onerous and 
painful task. 

Thus engaged during ten years, I had ample 
opportunities for observing different orders of 
intellect, and degrees of moral feeling* 

I was, at the same time, very anxious not to 
limit my exertions to impart merely secular 
knowledge and ornamental arts. 

I realized, in some measure, my responsibility 
to society and to God. With the tribunal of 
the Supreme Judge in my mental view, I endea- 
voured to lead my pupils in the paths of virtue 
and religion* 

Some I had only to take by the hand, and 
they willingly accompanied me, pressing forward- 
subsequently in the way I wished them to walk, 
much to their own benefit and happiness, with 
the satisfaction of those around them. . 
• But, oh ! how many a wayward child have I 
endeavoured in vain to lead. What obstacles 
have I tried in vain to overcome ! How many 
weeds have I seen grow up, notwithstanding all 
my attempts to eradicate them ! The vain girl 
is now the vain woman. The perverse, and 
selfish disposition is such still, modified, it may 
be, by other feelings and surrounding circum- 
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stances. In all my pupils, where I have had 
opportunity of knowing, character remains es- 
sentially the same. 

I endeavoured invariably to sow the good 
seed ; and the varied success, or in some cases, 
alas ! entire failure of my anxious and prayerful 
efforts, have given rise to the most pleasing or 
painful feelings. In vain have I sought an an* 
swer to the question, How is it ? I could not, 
after the most diligent search, convict myself of 
want of kindness or of carelessness, or, accord* 
ing to the light I had, want of judgment, and 
I dared not charge God with unfaithfulness to 
his promise. 

At length I was induced to peruse " The 
Constitution of Man," a volume from the pen 
of Mr. George Combe. Light broke in upon 
my mind. The experience that I had gathered, 
and the facts which came under my daily obser- 
vation, so entirely corresponded with much that 
I met with upon its pages; that I could not with* 
hold the assent of my judgment, or come to any 
other conclusion than that the science of Phre* 
nology has truth for its basis. 

But in proceeding towards the end of the 
work, I met with very serious difficulties. 
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. My mind was painfully exercised while I read* 
again and again, the 9th chapter, " On the Rela- 
tion between Science and Scripture." Many of 
the views seemed to be at variance with Revela- 
tion. I could not disbelieve the evidence of my 
senses on the one hand, or relinquish my bold of 
Scripture truth on the other. To recede, ap- 
peared to be folly ; to advance, madness. 

I laid the book aside for many months, I 
searched the Scriptures diligently. I wept, and 
prayed, " Preserve my understanding from 
error. Let me not believe a lie. Lead me into 
all truth," Such was the language of my in- 
most soul. "Perish the knowledge of the 
science," I thought, " if it can only be obtained 
by the abandonment of my hopes for eternity !" 
When I first entered on the work of tuition, 
I sedulously availed myself of every assistance 
within my reach, to increase my fitness for the 
task. I diligently perused the works of Mrs. 
H. More, Miss Edgeworth, Miss Hamilton, and 
other writers of less note, I possessed myself 
of the small works of Mrs. Child and Mr. Ab- 
bott. I took in the " Mother's Magazine " at a 
later period, and added to my little library Mrs. 
Ellis's " Women of England," " Woman's Mis- 
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sion," Taylor's " Home Education," and other 
works of a similar nature. I also attended the 
meetings of the Maternal Society, held in Pater- 
noster Row, and in the Committee Room of the 
London Female Mission. 

But, after all, Mr. Combe's work had given me 
more light and assistance than I had obtained 
from any other source, and, after I had laid it 
aside, I found myself constantly acting upon the 
ideas I had received from its perusal. In my 
social intercourse, also, I found considerable 
help from his pages. 

" I, therefore, determined to recommence my 
study, and read other authors upon the same 
subject. I purchased Mr. Warne's pamphlet, 
" On the Harmony between Phrenology and the 
Scriptures," "Man responsible for his Opinions, 
&c," a lecture from the pen of Mr. Isaac Tay- 
lor ; " Lectures on Phrenology," by Dr. Spurz- , 
beim; Mr. Combe's "Elements of Phrenology.' 
Also, I read with very great satisfaction, a work 
by W. Newnham, Surgeon, entitled "Reci- 
procal Influence of Body and Mind;" also, 
"Physiology applied to Health and Education," 
by Dr. A. Combe. Lately I possessed myself of 
a copy of a small work by the Rev. J. Warne r 
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having for its title " Phrenology in the Family," 
or the Utility of the science in early domestic 
education. 

I now drew from my book-case Mr. Combe's 
work first mentioned, and resolved to read it 
once more, to ascertain what appeared to me 
to be in accordance with Revelation, and what 
seemed otherwise, that I might feel satisfied, 
whether his opinions were really opposed to 
the Scriptures, or merely independent of and 
distinct from them. 

In the following letters I shall endeavour to 
point out the mode of my investigation. 

Before I close, I must make one more remark 
with regard to Maternal Associations. Let it 
not be supposed that I depreciate their value. 
On the contrary, I think of them as well calcu- 
lated, with God's blessing, to effect great good : 
—on mothers, in arousing them to a sense of 
their solemn responsibilities to God and to the 
world ; — on children, as being the subjects of 
fervent, united, and believing prayer, which has 
never been offered in vain. 

Nevertheless, attendance upon their meetings 
did not answer my expectations, for this simple 
reason: I wanted physical knowledge, and an 
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acquaintance with mental philosophy. I needed 
information which would lead me to discern be- 
tween natural incapacity and moral obliquity ; 
and this I acquired, in part, from the works of 
Mr, George Combe, Dr. A. Combe, W. Newn- 
ham, Surgeon, and others of similar character. 
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LETTER II. 

" THKKB IS A 8FIEIT IS MAN." — Job XXZU. 8. 

" When any new doctrine is propounded which 
confessedly must exert a considerable influence 
on society, it is not unfair — on the contrary, it 
is the part of a wise, and prudent, and cautious, 
and scientific philosopher to ask himself, whither 
are these speculations leading me ? Are they 
conducting to good or evil ? Is their influence 
propitious to virtue and the general good of 
mankind, or the contrary ? Do they support or 
do they contravene the great truths of revealed 
religion and moral action, or do they not ? Be- 
cause, if they do not support what is so in- 
dispensable to man's happiness and welfare, 
they cannot be true ! So we see that the argu« 
ment in favour of Phrenology, drawn from its 
truth before that truth has been demonstrated, 
is overwhelmed by the converse proposition, that, 
if the doctrine leads to practical error 9 it cannot be 
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speculatively true, and it is wise and prudent to 
be satisfied on this head." 

u Nor indeed do we see how such conclusions 
are unavoidable, if the manifestations of mind 
are traced upwards, from the lowest and most 
imperfect, to the highest and most perfect 
developement of the nervous system ; except by 
supposing for man, the super-addition of an 
immortal spiritual principle, which is certainly 
generally not admitted by phrenologists. But, ad- 
mitting a presiding mind — an immortal, spi- 
ritual principle ; the science of Phrenology may 
be exceedingly useful." — Mr. Newnhams Reci- 
procal Influence. 

These remarks are very judicious. We must 
admit the super-addition of an immortal, spi- 
ritual principle — of a presiding mind, or else we 
involve ourselves in difficulties still more inex- 
plicable, as well as a thousand absurdities* 

True, our eyes never beheld the soul, the im- 
mortal, thinking principle. Have they ever be- 
held the wind? What do we know of this element, 
or any other, in creation, but by its effects ? We 
bear the sound thereof, we see and frequently 
feel the effects thereof, but never yet has it be- 
come visible to the eye. Nevertheless, we do not 
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hesitate to admit the existence of wind as the 
only adequate cause of the wonders we observe* 

With similar common sense, Jet us admit the 
existence of a spiritual principle — of a presiding 
mind in man* Let us admit that the body is 
an earthly house for a spiritual inhabitant — that 
in this house, and in all its compartments, this 
thinking occupant is obliged, by duty to its 
Creator, to command ; and that, though it some- 
times cannot command all it would, it is under 
solemn obligations to cherish the will to make 
every part of it subservient to promote its Crea- 
tor's glory. 

I have ever been forcibly impressed with the 
words frequently carved upon the grave-stones, 
" Here lie the remains of" — " Here is deposited 
the body of. 1 ' — No other idea is conveyed by 
these inscriptions, but that the individual him- 
self is not beneath the surface of the earth. 

Where is he then ?— whithe* gone? What 
says the voice which is within the bosom of 
every son and daughter of Adam? no matter 
what the age in which he lived, or the country 
in which she dwells. What mean the human 
sacrifices made on the occasion of the decease of 
a powerful heathen chief? — the pile lighted to 
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consume the Hindoo widow? — the stores of 
wealth buried in the tomb of a Radama ? Ah ! 
what, but that there is something after death, 
and that man does not then " cease to be ?" 

Admitting then the fact, which our reason 
and consciousness, as well as Revelation, tell us, 
that there resides in the human body while it 
lives, an immortal, spiritual principle, — a pre- 
siding mind; we will now consider in the next 
place the nature of the spiritual principle, that 
which we designate the soul of man. 

" Lord, what is man ! extremes how wide 
In this mysterious nature join ! 
The flesh to worms and dost allied, 
The soul immortal and divine 1" 

" Divine at first, a holy flame, 

Kindled by the Almighty's breath." 

Bev< J. NEWTOfr. 

The Rev. J. Flavel, in his interesting " Trea- 
tise on the Soul of Man," thus describes it :— 

" The soul of man is a vital, spiritual, and 
immortal substance, endowed with an under- 
standing, will, and various affections; created 
with an inclination to the body, and infused 
thereinto by the Lord. 



L 



OF PHRENOLOGY. 15 

" It is a substance, that is to say, not a quality, 
or an accident inhering in another being or sub* 
ject. 

" The soul can, and doth, exist and subsist by 
itself alone, when separated from the body by 
death* * To-day shalt thou be with me in 
Paradise.' ' Fear not them that kill the body, 
but are not able to kill the soul.' The soul is 
a vital substance, u e. a substance which hath 
an essential principle of life in itself — a living, 
active being— a spiritual substance. All sub- 
stances are not gross, material, visible, and pal- 
pable substances ; but there are spiritual and 
immaterial, as well as corporeal substances dis- 
cernible by sight or touch. The word sub- 
stance, as it is applied to the soul of man, puz- 
zles and confounds the dark understanding of 
some, that know not what to make of an imma- 
terial substance; whereas, it is understood in 
this place to be a subject in which properties, 
affections, and habits are seated and subjected. 
The soul is an immortal substance. In such a 
pure, spiritual nature as my soul is, there can be 
found no seeds or principles of death. No sword 
can pierce it from without, nor can opposition 
destroy it from within. Man cannot and God 
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trill not." We read that Christ said unto his 
disciples, " Fear not them which kill the body, 
but are not able to kill the soul ; but rather fear 
Him which is able to destroy both soul and body 
in hell," Matt. x. 28. 

There is nothing revealed about the intention 
of destroying it, but only of the power to do so. 

God who created the human spirit, if He 
thinks proper, certainly is able to annihilate it 5 
but He has accompanied its conscious existence 
with a desire for immortality, and in Revelation 
announces his intention of holding it in ex* 
istence. 

Yet how natural soever the feeling that the 
soul is immortal, no intellect in the heathen 
nations really penetrated the interesting and 
awful truth. Upon this subject all was dark- 
ness and mystery. Life and Immortality were 
brought to light only by the revelation of God 
himself. I pray you, notice the distinction 
between life and immortality. It would 
seem that that only is worthy of the name of 
life, which consists in positive enjoyment ; and 
only to the believer in Christ is promised 
eternal life. " He that believeth on the Son 
hath everlasting life; and he that believeth 
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not the Son shall not see life." John iii. 36. 
Immortality is a fearful thing to be an attribute 
of the spirit apart from happiness. Well may 
we shrink from the thought of possessing lofty 
intellect and keen feelings in connexion with 
never-ending wretchedness. 

" It, the soul, is void of any principle of cor- 
ruption in itself. It is not liable to any stroke 
of death by any adverse power without itself. 
It may be objected that ' There seems to be a 
decay upon our souls in our old age, and, decays 
argue and imply corruption, and are so many 
steps and tendencies towards the death and dis- 
solution thereof. The experience of the whole 
world shows us how the apprehensions, judg- 
ments, wit, and memory of old men fail, even 
to that degree that they become children again, 
in respect of the abilities of their minds — their 
eouls serving only as it were to salt their bodies, 
and keep them from putrefaction for a few days 
longer. 1 ' 

To this objection it is answered, " It is a 
great mistake, there is not the least decay upon 
the soul, as no time makes any change upon 
the essence of the soul ; all the alteration that 
is made, is upon the organs and instruments of 
c 
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the body, which decay in time and become inept 
and unserviceable to the soul. The soul, like 
an expert and skilful musician, is as able as ever 
it was, but the body, its instrument, is out of 
tune ; and the ablest artist can make no pleasing 
melody upon an instrument whose strings are 
broken, or so relaxed that they cannot be screwed 
up to their dye height. 

"Let Hippocrates, the prince of physicians, 
decide this matter for us. ' The soul,* saith he, 
c cannot be changed or altered as to its essence, 
by the access of meat or drink, or any other 
thing whatsoever ; but all the alterations that are 
made, must be referred either to the spirits with 
which it mixeth itself, or to the vessels and 
organs through which it streameth.' So that 
this proves not its corruptibility; and being 
neither corruptible in itself, nor vulnerable by 
any creature without itself, seeing man cannot, 
and God will not destroy it, the conclusion is 
strongly inferred that therefore it is immortal." — 
Flavel 

And with regard to its separation from the 
body, the same writer goes on to remark, that 
" The soul is not so maimed and prejudiced by 
its separation from the body, but that it can and 



OP PHRENOLOGY. 19 

doth live and act without it ; and perform the 
acts of cogitation and volition without the use 
and ministry of the body." 

" Ah, truly the home was here, but the tenant 
was removed. It is absolutely, as if I placed my 
garments upon the sofa, but as if I myself had 
walked away from them." This was said by a 
magnetized patient, in the state of Extase, and 
is extracted from Mr. Newnham's work, " Hu- 
man Magnetism." 

With respect to the question, whether the 
soul sleeps at the death of the body, Mr. Flavel 
says, " I know it is objected by them that assert 
the souls sleeping till the resurrection, that, 
though its essence be not destroyed, yet its 
operations are obstructed by the want and ab- 
sence of the body, its tool and instrument. It 
is much more difficult to conceive a stupid, be- 
numbed and inactive soul, whose very nature it 
is to be active, lively, and always in motion, than 
it is to conceive a soul freed from the shackles 
and clogs of the body, acting freely, according 
to its own nature." That this human intelligence, 
when separated from its earthly organization, is 
not annihilated and does not sleep, is I think to 
be learned from the page of Revelation. I may 
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be reminded of the words, " Them also which 
sleep in Jesus will God bring with him." One 
purpose for which the Lord will descend from 
heaven is to raise the bodies from the grave, and 
they who come with Him, or are brought by 
Him, are the souls of the blessed. 

When the apostle Paul writes, " We are will- 
ing rather to be absent from the body and pre- 
sent with the Lord/' he anticipates an introduc- 
tion to the Saviour's presence so soon as the 
spirit quits the body. Asleep it could have no 
such introduction; and to wait for it till the 
morning of the resurrection would contradict the 
statement, that he would be " present with the 
Lord" during his absence " from the body." 

Again, in the book of the Apocalypse we read 
that in one of the visions with which the apostle 
John was favoured, he ts saw under the altar the 
souls of them that were slain for the word of 
God, and for the testimony which they held." 
And, so far from being tranquilly asleep, M they 
cried with a loud voice, saying, How long, O 
Lord, holy and true, dost Thou not judge and 
avenge our blood on them that dwell on the 
earth?" And answer was made that they should 
*est yet for a little season, until other events 
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had transpired. I remark, that this communica- 
tion could not be made to sleeping, unconscious 
souls. 

" Whether there is in the universe any being 
purely spiritual, any perfectly detached from 
matter,except the Great Supreme, is a question 
perhaps not easy to solve. God is a Spirit, 
and we cannot conceive of any modification of 
matter as entering into His essence, without 
being betrayed into contradiction and absurdity. 
In regard to every other class of being, it is by 
many conjectured that the thinking principle is 
united to some corporeal vehicle, through which 
it derives its perceptions, and by which it ope- 
rates ; while perfect spirituality, utterly separate 
from matter in any possible state, is the exclu- 
sive attribute of Deity. When angels are spoken 
of as spirits, this mode of expression may possibly 
denote no more than that the material vehicle 
with which they are united is of a nature highly 
subtle and refined, at a great remove from the 
flesh and blood which compose our bodily frame . 
Who will presume to set limits to the creative 
power in the organization of matter, or affirm 
that it is not, in the hand of its Author, suscep- 
tible of a refinement which shall completely 
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exclude it from the notice of our senses ? He 
who compares the subtlety and vekcity of light 
with grosser substances which are found in the 
material system, will be reluctant to assign any 
bounds to the possible modifications of matter, 
much more to affirm there can be none beyond 
the comprehension of our corporeal organs." — 
Robert Hall's Works, vol. v. p. 59. 

I acknowledge that I like the idea of a cor- 
poreal vehicle for the soul, when it quits its 
earthly tabernacle, — of " a house," or covering 
" which is from heaven" The apostle cannot 
refer to the resurrection body, since that is to 
be raised from the grave. " This corruptible will 
then put on incorruption, — this mortal will put 
on immortality." 

The doctrine of the corporeal vehicle sets 
aside the supposed necessity for the sleep of the 
soul, and casts a pleasing light upon the Saviour's 
gracious promise to the thief, " To-day shalt 
thou be with me in Paradise." 

Another Christian author makes the following 
remarks on the nature of the soul, or spirit : — 
"We are too apt to attribute to the body of mat- 
ter, faculties and feelings which in truth do not 
belong to it. If we examine the very lowest sen- 
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sations, the mere bodily senses, as they are called, 
of feeling, hearing, and sight, we shall at once be 
convinced that the seat of those sensations is not 
to be sought in the body, but in the spirit. Ex- 
amine a corpse ; look at the members and organs, 
the eye, the ear, the hands ; every bodily instru- 
ment is in its proper place, every limb is per- 
fect ; why then does it not move ? ' Why !' 
you exclaim; ' because it no longer lives, be- 
cause the spirit is fled;' And if so, then it was 
the spirit that felt, and not the body ; it was the 
spirit, and not the body, that saw and perceived, 
and acted by it. 

" The body in itself, however perfect in its 
form, is lifeless and inert ; a mass of inanimate 
matter, as void of sensation and feeling as the 
dust from which it was taken. It does, indeed, 
serve the spirit as a medium of communication 
with this lower world; but of itself it feels no- 
thing, it hears nothing, it perceives nothing ; the 
smallest sensation, the slightest feeling exists 
not in the body, but the spirit within it ; take 
this away and the body is destroyed. 

" And if it is the spirit to which all our sen- 
sations are to be referred, then this spirit must 
be an organized substance, possessing, with these 
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powers of sensation, various organs, by and 
through which these feelings are received; for, 
to speak of a spirit acting and feeling, without 
the means of feeling and action, seeing and hear- 
ing, is manifestly absurd. The real and spiritual 
man, therefore, as- he alone sees and hears and 
feels, so he must possess every organ necessary 
for the reception and communication, both of 
pain and pleasure. 

" * There is a spirit in man,' a beam of the 
eternal light, a spark of the divine nature, which 
lives and moves, and thinks and feels when the 
body is no more." — Essentials of the Christian 
Faith, by'T. Whwntl. 

Corresponding with the first quotation from 
the pen of Mr. Whowell, is the following extract: 
— " Mind sees with a material eye, hears with 
a material ear, thinks with a material brain, and 
moves from place to place, in quest of in- 
formation and pleasure, with material bones and 
muscles." 

" It will be understood and remembered that I 
have been speaking of mind in out present state of 
being. The discussion of its powers and preroga- 
tives in a future state is the province of others." 
— Physical Education, by Charles Caldwell, M.D. 
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While studying " the Constitution of Man," 
I felt it necessary to endeavour not to confound 
subjects, which were perfectly distinct from 
each other ; and, accordingly, I set myself very 
diligently to clear away the difficulties around 
me- It was, therefore, needful to look at them 
fully, fairly, attentively, and patiently to exa- 
mine their "relative bearings ; to compare them 
with facts, so far as I possibly could, whether 
those facts were connected with my fellow-crea- 
tures or the stirrings of my own spirit, and to 
bring all to the standard of unerring truth, — 
the word of God. 

No reasonable person expects to acquire a 
knowledge of the wonders of creation from the 
sacred page alone. It tells of the Great Au- 
thor and Former of all; but the astronomer, 
the geologist, the physiologist, observe the 
works of God, above, beneath, around and with- 
in him ; and the more intimately he acquaints 
himself with them, the more thoroughly he is 
convinced of the power, the wisdom, and the 
benevolence of the Creator. And if to these 
acquirements, and to this knowledge, he adds 
the practice of seriously perusing the Scrip- 
tures, he finds that the Creator, the Infinite 
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Mind, "is the Mighty God, the Everlasting 
Father," the universal King. 

But who are the children of this Everlasting 
Father ? who are the subjects of this universal 
King? Having fixed upon the children and 
the subjects, it is natural that we expect to 
find a law by which they shall regulate their 
feelings and their conduct, both towards their 
Parent and their Sovereign. And it is also 
perfectly in keeping with what is reasonable 
and natural, if we find that this law has two 
distinct aspects: — one bearing on the duties 
required from the child towards his Infinite 
Parent,— on the allegiance of the subject towards 
his Divine Sovereign ; and the other having re- 
ference to the intercourse he holds mtk 9 and 
the relations he bears to the other children of 
the same family, and other subjects of the same 
King. 

Separate the two bearings with regard to the 
human race, and one difficulty in Phrenology 
vanishes at once. 

The discharge of the fraternal duties will not 
exonerate the child from those he owes to his 
parent ; and the man may be guilty of treason 
to his sovereign, who, nevertheless, discharges 
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the obligations due from him towards his fellow- 
subjects. 

The character of the parent is judged of by 
the instructions he imparts, and the laws he 
gives to his children. Men form their opinion 
of the monarch, supposing him absolute, by the 
laws he either issues or sanctions for the guid- 
ance of his subjects. 

Now we answer the questions, Who are the 
children of this Everlasting Father ? Who are 
the subjects of this universal King ? "And God 
said, Let us make man in our image, after our 
likeness. So God created man in His own 
image." Gen. i. 26, 27. " We are the offspring 
of God." Acts xvii. 29. " Jehovah is the God 
of the spirits of all flesh." Num. xvi. 22. 

As then the human spirit is the child, the 
subject of God, the Infinite Spirit, habiting only 
for a few years " the earthly house of this taber- 
nacle," and then returning to God its Supreme 
Author; it follows that the stirrings of that 
spirit must be perfectly known by its Infinite 
Parent, whether it be " in the body, or out of 
the body." And these motions of the spirit may 
be pleasing or otherwise, to God the Infinite 
Spirit, according as complacency in His perfec- 
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tions, and submission to His will be the ruling 
principle or not. 

The law of God issued to man, as it relates to 
Himself, is comprehended in one short sentence, 
viz. " Thou shalt love the Lord thy God, with 
all thy heart, and with all thy soul, and with all 
thy strength, and with all thy mind." — Deut. 
vi. 5. Luke x. 27. 

Thus does the Most High declare and com- 
mand what is due to Himself from the human 
spirit, and this feeling of love may be cherished 
and manifested by the spirit while in connexion 
with the material body, or otherwise. It wvery 
difficult to conceive an idea of an ^-embodied 
spirit of pure spiritual essence, of a human soul 
or other created spirit separate from all matter. 

I certainly incline to think such will never 
be its condition ; but, vague as the mental con- 
ception is, it gives intellect and feeling to its sub- 
ject The latter attribute may be good or bad. 

The mere change of abode which the human 
spirit makes when it leaves the body, does not 
in any case produce a feeling of love towards its 
Supreme Author, nor does it destroy the holy 
principle if it has been previously cherished. 
Its powers may be enlarged, its ignorance dis- 
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pelled, its prejudices removed, its intellectual 
faculties have a wider range, but the nature of 
its feelings towards its Infinite Author will re- 
main as before, " Now is the accepted time, 
behold, now is the day of salvation." I may now 
express my conviction that the spirit of man is 
not affected in the nature of its feelings towards 
God by the configuration of the " earthly taber- 
nacle " in which it dwells. 

, The cerebral organization and bodily health 
certainly affect it in its intercourse with its 
fellow, and this I am constrained to believe to 
be one cause of our meeting with so many un- 
amiable tempers, so much that is repulsive in 
manner, and in some individuals, alas ! the occa- 
sional predominance of the animal propensities, 
even in those of whose love to God we can 
scarcely dare to entertain a doubt. 

Does not this view of the case throw light 
upon the apostle's statement ? "I know that 
in me, that is in my flesh, dweUeth no good thing ; 
for to will is present with me, but how to per* 
form that which is good, I find not." Rom. vii. 
18, 19. 

We must not, however, on this account justify 
sin in ourselves or religious professors. We 
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only think it may co-exist with real love to God, 
though it is entirely inconsistent with it, and 
the subjects of it will be called to account for it 
at the bar of God at a future day. He will 
judge righteously. To their own master they 
stand or fall. 

On the other hand, it is a fact that there are 
many persons possessing high moral and intel- 
lectual organization, who manifest no compla- 
cency in the perfections of God — no desire for 
His honour — no sympathy with Him in His de- 
signs for the spiritual benefit of others — no long- 
ings for the enjoyment of His presence. 

How love to God becomes the predominant 
feeling of the soul, Phrenology cannot be ex- 
pected to inform us. The Word of God says, 
and that only. 

It is, however, but justice to Mr. Combe to 
remark that in his preface to his work he thus 
writes : " I confine my observations exclusively 
to man as he exists in the present world, and 
beg that, in perusing the subsequent pages, this 
explanation may be constantly kept in view. In 
consequence of forgetting it, my language has 
occasionally been misapprehended, and my ob- 
jects misrepresented." . . . . " This work, 
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however, does not directly embrace the interests 
of eternity. These belong to the department 
of theology, and demand a different line of 
investigation: I confine myself exclusively to 
philosophy." 

I conclude this letter by observing that the 
argument so far pursued does not oppose or in- 
terfere with the science of Phrenology. It may 
be truth, and the preceding pages truth also. 
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LETTER III. 

ON THB FEELINGS OF THE HUMAN SPIRIT IN RELATION TO GOD 
ITS FATHER. 

" Thou shalt love the Lord thy God, with all 
thy heart, and with all thy soul, and with all thy 
strength, and with all thy mind ; and thy neigh- 
bour as thyself." Luke x. 27. Love is the prin- 
ciple of all acceptable obedience. No parents 
are pleased with the obedience of their children 
if they know that it is yielded only through 
compulsion, or to accomplish their own purposes ; 
for that which merely desires its own selfish en- 
joyment, is not worthy of the name of love. 

" If ye love me," says our Lord, " keep my 
commandments." John xiv. 15. We see here 
that obedience is required as a proof of love. 
Yet many persons obey some of the commands) 
either because obedience will promote their own 
present interests, or, because such obedience is 
in accordance with their natural dispositions. 
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In phrenological language, " the moral sen- 
timents predominate," but love to God not being 
the feeling which prompts the actions, the 
obedience is not of that character which would 
render it ^//"-pleasing in His sight. 

The thirteenth Article of the Church of 
England states, that "works done before the 
grace of God, and the inspiration of His Spirit, 
are not pleasing to God, forasmuch as they' 
spring not of faith in Jesus Christ;" — "yea, 
rather, for that they are not done as God hath 
willed and commanded them to be done, we 
doubt not that they have the nature of sin" 

Lore to God is manifested by the created 
spirit towards the Supreme, by its obedience to 
those commands which have Him for their 
object. And while the human spirit is an in- 
habitant of this world, obedience is shown by 
man :— 

1 • By his having no other god but his Creator, 
to whom he presents his humble worship. 

2. By his not making or using any graven, or 
otherwise wrought image, to which he bows down. 

3. By his not using in an irreverent manner, 
the name of Jehovah ; and 

4. By his seriously and devoutly occupying 
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the day set apart by God for His own worship 
and service, to that especial business. Never- 
theless, even in these things the spirit must en- 
gage with feelings of love and complacency, or 
it is not an acceptable service. " God is a spirit, 
and they that worship Him, must worship Him 
in spirit and in truth." John iv. 24. 

Neglect of God, hypocritical service, breaking 
the Sabbath, swearing, receiving not His mercies 
with thankfulness; forgetting Him, forsaking 
Him, idolatry, are all sins of the spirit or soul of 
man, committed, not against his fellow-man, but 
against the Infinite Spirit, and are the manifesta- 
tions of that spirit of rebellion and of alienation, 
which is now natural to him and which in this 
world he can manifest in no other way. And, 
whenever a human soul passes into the eternal 
. world, unrenewed, unconverted, the spirit of 
alienation continues, although there are no Sab- 
baths there to' desecrate. Now, while it is an 
inhabitant of the body, is the only time to 
secure eternal happiness. 

However, the truth of Phrenology, or the 
manifestations of the mind through and by the 
brain, cannot be affected by this view of the 
subject, because a spirit of rebellion against God 
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is manifested by purely spiritual intelligences, 
whether in connexion with a material body, as 
in man, or of those of whom we are told, they 
€t kept not their first estate." Jude vi. 

All nations, then, have transgressed the law of 
God, as it relates to Himself. In ancient and 
modern times, as well among the civilized as 
among the barbarous — from the beginning, when 
the prohibition was given to our first parents* 
even until now, God has seen that the wicked- 
ness of man has been great upon the earth. He 
has looked down from heaven to see if there 
were any who did seek God, and has found every 
one of them gone back. (Ps. liii. 2, 3.) To 
each and to all, is the language applicable : — 
"Ah ! sinful nation, a people laden with iniquity, 
a seed of evil-doers, children that are corrupters, 
they have forsaken the Lord, they have provoked 
the Holy One of Israel unto anger, they are 
gone away backward." Isa. i. 4. 

Hypocritical service, too, is rejected by Him 
who looketh upon the heart. " To what pur- 
pose is the multitude of your sacrifices unto me, 
saith the Lord, when ye come to appear before 
me ? Who hath required this at your hands, to 
tread my courts ? Bring no more vain oblations, 
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incense is an abomination unto me. When ye 
spread forth your hands, I will hide mine eyes 
from you, when ye make many prayers I will not 
hear. (Isa. i. 11 — 15.) 

And again, our Lord condemns hypocritical 
service : " Woe unto you, Pharisees, for ye tithe 
mint and rue, and all manner of herbs, and pass 
over judgment, and the love of God ; these ought 
ye to have done, and not to leave the other un- 
done." Luke xi. 42. 

I do not overlook the fact, that, in the quota- 
tion from the prophet Isaiah, the service is 
rejected by God in consequence of want of love, 
evidenced by these worshippers in their conduct 
towards their fellow-men. But this only proves 
the perfection of the divine law. " If a man say, 
I love God, and hateth his brother, he is a 
liar ; for he that loveth not his brother whom 
he hath seen, how can he love God whom he 
hath not seen ? And this commandment have we 
from him, That he who loveth God, love his 
brother also." 1 John iv. 20, 2 1 . 

This disobedience and ingratitude is the 
natural consequence of the alienation of the 
affections of the spirit from its Author. And 
this being the fact, the most strict obedience 
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to His laws, relating merely to our fellow- 
men, will not, cannot, compensate for the absence 
of this principle. 

This perfect law of God, reaching to all the 
thoughts and feelings of man's inmost soul, bear- 
ing relation at once towards Jehovah on the one 
hand, and towards his fellow-creatures on the 
other, — this universal law of love, man cannot, of 
himself, without divine influence, perfectly fulfil. 

Would it, then, be consistent with the perfec- 
tions of God's character to abrogate this holy 
and just law ? Or should it be accommodated to 
the impaired moral condition of the spirit which 
was at first created in His own image ? 

Suppose the subjects of the rightful sovereign 
be rebels, still he is their sovereign, and, in jus- 
tice to himself, he can but demand that they 
should return to their allegiance ; and, whatever 
may be the difficulties in their way, they are 
bound to do so. Of course, I pre-suppose that 
this sovereign possesses all the moral and intel- 
lectual qualities which alone can fit him to fill 
the high office. 

No part of this law of love can be set aside 
or altered, if the honour of God, the Supreme 
Ruler, is to be preserved, although man, fallen 
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man, wants the disposition to fulfil it. What 
then ? God is love, and He sent His only Son, 
who declared unto His immediate disciples, say- 
ing, " My meat is to do the will of Him that 
sent me, and to finish His work." John iv. 34. 
Also, " I have kept my Father's commandments, 
and abide in His love." John xv. 10. 

The righteousness that He wrought out, the 
love which He bore to his Father, the obedience 
which He presented to Him, may be imputed ' 

to the children of Adam. God's justice is now ) 

satisfied, His law is honoured, and He will accept I 

the perfect obedience of His Son on their account, I 

if they choose to plead it before Him ; renoun- ' 

cing their own imperfect obedience, as the 
ground of acceptance, while still they render it 
to their very utmost, as an evidence of their 
love, — for love can in no wise be dispensed with. 

The sin, then, of those who are favoured with 
a knowledge of Revelation, is that of neglecting, 
or rejecting the Saviour. Any man who has the 
use of his reasoning faculties, with the Bible in 
his hand, may learn his condition before God. 

It matters not what his cerebral development 
may be, his spirit is by nature alienated from 
God, and if he reject the Saviour, or neglect to 
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avail himself of the opportunity of returning to 
God, through Him who is " the way, the truth, 
and the life;" eternal banishment from the 
holy Author of his being must be his portion. 
And, mournful thought, this misery will be self- 
inflicted. 

Phrenology may be true, and the preceding 
pages true likewise. The subject of them is 
found in Sacred Writ, on the page of Revela- 
tion, but this in no degree impugns the truth of 
Phrenology. 
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LETTER IV. 

ON THE MEANS USED BY THE INFINITE SPIRIT TO REMOVE THE 
ALIENATION 07 THE HUMAN SPIRIT. 

When good feeling between any two parties 
is suspended, coolness and distance take place of 
confidence and intimate communion. The re- 
bellious children retire from the presence of 
the parents, whose authority they have despised 
and whose commands they have broken. So, 
too, the subject who is guilty of disaffection to his 
sovereign, enters not into the royal presence ; at 
least, with any suitable and consistent feeling. 
The grieved parents send their kind messages, 
and invite their disobedient offspring to return 
and submit. They offer pardon for past trans- 
gression, and reconciliation for the future, on the 
ground of their overtures being accepted, and 
obedience renewed. The sovereign, too, anxious 
for the well-being of his disaffected subject, 
offers him pardon and favour, on condition that 
he return to his allegiance. 
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The purpose for which God creates the human 
soul is, the promotion of his own glory in the 
never-ending felicity of his creature. If the 
spirit seek not its happiness from its Creator, 
it can have none worthy of the name. In remov- 
ing from the source of all spiritual enjoyment, it 
wrongs itself and robs its God. 

Every [wise and good man seeks to make 
as many others wise and happy as he possibly 
can. He takes delight in doing so. Upon the 
same principle, the infinitely wise and benevolent 
Creator delights to bestow wisdom and happiness 
upon his creatures. The human benefactor seeks 
to imbue the recipients of his kindness with 
similar feelings to his own. He will not en- 
courage folly and vice as a means of making 
them happy, and if they will persist in a course 
of error he leaves them to take the consequences. 

So, also, the Creator and Benefactor of the 
human spirit must promote its happiness in His 
own way, viz. by bringing it into harmony with 
Himself, by making it holy like Himself, that it 
may seek its enjoyment in His favour and ser- 
vice and presence. Love and complacency will 
be reciprocated in the cases of both parties, and 
in both instances, the human and the divine. 
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But if offence has been given, reconciliation 
must be accomplished before aught else is done. 
In fact, this is essentially necessary ; for how- 
ever the human benefactor, and the Creator, 
may wish to promote the well-being and happi- 
ness of the respective parties, it cannothe effected 
till a sound state of the affections towards them- 
selves be possessed. 

In the case of the spirit of man towards his 
God, this change is termed by Christ, " being 
born from above," or, " born" of the Spirit." 
John iii. 5. The apostle James says, " Of His own 
will begat He," the Father of lights, " us, with 
the word of truth ;" (i. 17.) and John uses the 
term "born of God." (v. 18.) 

In the attempt to effect a reconciliation, how 
frequently it is found that the offended party is 
the first to make overtures of peace. It is in 
the very nature of the noblest spirits to do so. 
The transgressor is often the hardest to be won. 

Thus the Eternal Father, the Everlasting 
King, acts by His rebellious children and dis- 
affected subjects. He condescends to make 
overtures of reconciliation. " All things are of 
God, who hath reconciled us to himself by Jesus 
Christ, and hath given to us the ministry of 
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reconciliation, to wit, that 1 God was in Christ, 
reconciling the world unto himself, not imputing 
their trespasses unto them, and hath committed 
unto us the word of reconciliation." 2 Cor. v. 
18, 19. The Infinite Spirit makes known his 
love, and himself prepares the way by sending 
his Son for the purpose of bringing back these 
wanderers. 

Do all who hear of this expression of divine 
favour receive it with gratitude ? Do all hasten 
back to obedience, subdued by this love ? Ah, 
no ! Why not ? " Because the carnal mind is 
enmity against God." Rom. viii. 7. Will not 
the love of God, so manifested, overcome this 
enmity ? No. What more is needful, then, to 
subdue the rebel ? Another gift : — that of the 
Holy Spirit. This is his own holy, spiritual influ- 
ence. And if it be a fact, an incontrovertible fact, 
that one human spirit exerts control over another, 
even admitting that this is accomplished by call- 
ing into exercise the several organs of the brain,* 
by which the soul acts, why should it be thought 
a thing incredible that God, the Infinite Spirit, 
should influence that which He has created? This 
latter gift is bestowed in consequence of Christ's 
finished work. He speaks of the Spirit of Truth 
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whom he would send from the Father. John xv. 
26. By his meritorious life, and expiatory 
sacrifice which his Father has accepted as a 
satisfaction to his Divine justice, the plan is now 
completed for the rebel's restoration to favour. 

These sacred influences will be given to all 
who ask them, whatever be the form of their cere- 
bral organization. " If ye, then, being evil, know 
how to give good gifts unto your children, how 
much more shall your heavenly Father give the 
Holy Spirit to them that ask him ?" Luke xL 13. 

Asking, however, implies the exercise of the 
reasoning faculties, and sentiments, peculiar to 
man, which, thought and feeling can only be 
possessed and exercised by those who have the free 
use of their faculties, not infants, not idiots, not 
persons entirely under the influence of disease 
of the brain. 

The truth of the Science of Phrenology is 
not at all affected by any of the preceding ob- 
servations. " Truth is one." 
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LETTER V. 

ON THE CONNEXION BETWEEN THE MATERIAL AND IMMATERIAL, 
OR BODY AND SOUL. 

The soul being understood as being quite 
distinct from mind, the question naturally arises, 
What is mind ? Let us consider whether it be 
not an attribute or function, or, rather a collec- 
tion of attributes or functions pertaining to, or 
possessed by, the soul. We speak of a reason- 
able souL The soul perceives and reflects, and is 
the subject of emotions* 

" That the soul be without knowledge is not 
good." Prov, xix. 2. " Therefore shall ye lay 
up these my words in, your heart and in your 
soul." Deut. xi. 18. " The Lord, your God, 
proveth you, to know whether ye love the Lord 
your God with all your heart, and with all your 
soul." Deut, xiii. 3. Perception, memory, 
feeling, are here implied. Some of the emotions 
of the soul are alluded to thus : — " And if ye 
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shall despise my statutes, or if your soul abhor 
my judgments." Lev. xxvi. 15. These feelings 
of scorn and hatred are supposed to be likely to 
affect the conduct, for it is added, " so that ye 
will not do all my commandments, but that ye 
break my covenant." Again, grief is an emotion 
of the soul. " The soul of all the people was 
grieved ;" 1 Sam. xxx. 6 ; and joy, " Rejoice 
the soul of thy servant" Ps. lxxxvi. 4. 

I conclude, then, from that which the Word 
of God, and Science teach, that mind is pos- 
sessed by soul, but is not soul itself. 

The following statements will illustrate my 
meaning : — 

1. Sight and hearing are not the body; 
neither are thinking and feeling the soul. 

2. The eye and the ear are not the body ; 
neither is the brain the soul. 

3. The eye and the ear are the organs, or 
instruments of seeing and hearing ; and the brain 
is the organ, or the assemblage of organs, by 
which the soul thinks and feels. 

One more remark here, — the life of the body 
is necessary to capacitate the eye to see, and the 
ear to hear, — and the Holy Spirit of God is 
equally needful to enable the human soul to 
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perceive the infinite excellence of God's charac- 
ter, as set forth in Revelation, and to cherish 
the emotion of love to Him on account thereof. 
Such, and such only, is a truly living and 
healthy soul. 

If the eye and the ear be not perfectly formed, 
and healthy in all their parts, nerves, &c, the 
faculties of sight and hearing are more or less im- 
peded. So, also, if the brain be not perfectly 
formed, and in a thoroughly healthy state in all 
its parts, sympathizing, also, as it does, in the 
general health of the whole body, it imperfectly 
subserves the purpose of the presiding soul. Yet 
a perfectly formed and healthy eye may perceive 
the most loathsome objects, and the ear, likewise, 
well-formed and healthy, may listen to the most 
discordant sounds. So, also, the brain, however 
perfect in its formation, and healthy in its con- . 
dition, may be the instrument by which the soul, 
alienated from its heavenly Parent, thinks and 
feels dishonourably of him. 

" It is clear, that those who contend for an 
immaterial principle in man, super-added to and 
giving laws to his cerebral structure, are, indeed, 
supported by philosophy and fact, and that they 
are not carried away by a vain hypothesis." 
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"Of all the discoveries which have excited 
attention, from the remotest antiquity, that of 
somnambulism certainly gives us the most in- 
sight into the nature and the faculties of man. 
The phenomena to which it has drawn our atten- 
tion, demonstrate the distinction of two things : 
— the two-fold existence of the internal and the 
external man in a single individual. They offer 
a direct proof of the spirituality of the soul. 
They make evident the truth known to ancient 
sages, and so well expressed by M. de Bonald, 
that, man is an intelligence served by organs. 
This advantage cannot be too highly appreciated, 
especially in an age when audacious minds do 
not fear to employ the researches of physiology 
to shake the certainty of the interior sentiment 
which reveals to us the dignity of man, his su- 
premacy in the order of creation, and his moral 
liberty." — Practical Instruction in Animal Mag- 
netism, by J. P. F. Delenze* 

We now proceed to examine the soul, not 
distinct from, but in connexion with, its material 
frame — the instrument which brings us into con- 
tact with the world around us* It is in all cases 
desirable that the house should be well-built, in 
complete repair, free from impurity 5 that the 



OF PHRENOLOGY. 49 

instrument shall be perfect in every part. It is 
necessary to know when this is the case, with 
either the house or the instrument, or we cannot 
discover the opposite state of things. 

Yet how spirit connects itself with matter is 
confessedly beyond human ken, and can only be 
referred to the will and power of the Great 
First Cause, the Creator, the Father of the 
spirits of all flesh. Unless, indeed, the mesmeric 
medium be the bridge, as Mr. Townsend ex- 
presses it. This reverend writer asks, in his 
interesting work, page 352, " What is the wonder 
of the universe compared to the mystery of the 
mind linked to matter, and actuating it ? It is 
a mystery, but we need not on that account ren- 
der it an absurdity by inefficient causation, by 
denying the mind an adequate intermediate 
agency." 

" Mesmerism calls attention to our being, 
frame, and structure ; and, by proving that we 
have an immaterial principle which is not de- 
pendent on the organs of sense " — for its exist- 
ence — "it is calculated to reclaim to a purer 
faith the materialist, as it actually did reclaim a 
young French physician, named Georget, of 
great promise, who, dying, left on written re- 
E 
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cord, desiring it by will to be made public, that 
man was not a mere compound of organs, but a 
spiritual as well as corporeal being. The light 
which this phasis of our nature gathers from, 
and reciprocally sheds on Revelation, is remark- 
able, and to reason's eye most precious. By 
exhibiting man as at once delivered from the 
thraldom of his exterior senses, and enabled to 
attain to greater heights of moral excellence, it 
leads one to see that there is something more in 
the scriptural expression, 'sins of the flesh/ than 
a mere form of speech. In mesmerism the mind 
recurs to its native character and fundamental 
endowments, seeming to cast aside the accidental 
differences induced by education, circumstances, 
and neglect of moral discipline. We thus learn 
how great a part of the evil that clings to us, is 
our own work, from our omitting to discipline 
and subdue the grosser principle, and to combat 
those temptations which are actually, engendered 
by our present position and manner of organi- 
zation. 

"As regards our future state, — a question that 
concerns every mortal being — there is the 
greatest reason to believe, that mesmerism is a 
boon granted by God to confirm our faith and 
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to cheer us on our way. All its phenomena 
combine to identify it with that which Coleridge 
has called i the fundamental life.' " 

*' . * k . . The fundamental life is the body, 
— for what is life, in our case at least, but mind 
incorporate,— that we are to retain throughout 
eternity ? The organic life is the body, or means 
of communicating with matter, which we now 
palpably possess, and which may be imagined to 
be a temporary development of the other, just 
as leaves, flowers, and fruits are the temporary 
development of a tree. And, in the same man- 
ner that these pass and drop away, yet leave 
the principle of reproduction behind, so may 
our present organs be detached from us by 
death, and yet the ground of our existence be 
spared to us continuously." 

" Did persons clearly perceive the simple fact, 
that, sensation is not seated in the senses, but 
in the mind, they would be less astonished at 
hearing of a means of sensation apart from the 
usual action of the senses ; but there are few, 
very few, who discern the important truth 
(which, indeed, lies at the base of all metaphy- 
sical knowledge) with such perfection, as to be 
wholly free from a certain confusion of thought 
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respecting it. ' By mesmerism we best dissect 
man, whether mentally or physically.* " — Facts 
in Mesmerism* 

Notwithstanding the difficulties, in order that 
we may be better able to ascertain our present 
position, and its influence upon our hopes and 
expectations of futurity, it is the part of wisdom 
to apply ourselves diligently to the study of our 
physical, intellectual, and moral constitutions, 
and the laws, by which each is governed. All 
our experience and observations convince us that 
there exists a close connexion between soul and 
body.' A most important trust is committed 
unto us, and we frequently fail in the judicious 
discharge of our onerous duties in the several 
domestic relations, more from lack of the infor- 
mation necessary to assist us than from the 
want of desire to adopt the wisest and most 
benevolent plans. 

Let us no longer have occasion to reproach 
ourselves. Much useful knowledge may be 
attained. Why should we not endeavour to 
acquire it, and thus better qualify ourselves to 
exercise the influence we possess for the increased 
benefit of our social circles and the honour of 
our God? 
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Hitherto I have considered the human spirit 
in its relation towards the Infinite Spirit I have 
spoken of perception, memory, reflection, emo- 
tion, both of joy and grief, as general attributes 
of the soul, exercised upon its supreme and holy 
Author, and excited into action by the exhibi- 
tion of His infinite wisdom, power, goodness, 
and truth. I shall not further anticipate the 
subject of my ninth letter, but only add that my 
observation tells me that, looking at the human 
spirit among its fellow-spirits in this external 
world, and in relation to external objects, these 
attributes are not possessed in equal degrees, or 
exercised in the tame manner by every individual 
upon the same earthly objects. Gall, Spurzheim, 
an<t Combe, explain these phenomena satis- 
factorily. 
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LETTER VI. 

ON THE ANIMAL SOUL; ITS NATUBE AND DESTINY. 

Probably you have not accompanied me so 
far in my argument without the thought passing 
through your mind, that if the brain be the or- 
gan of the soul, by which it thinks and feels, the 
lower animals, having brains, must have souls 
also ; and such being the fact, the question arises, 
What is their destination ? I was for some time 
perplexed in this matter, but again I searched 
the sacred page to discover, if I could, a solution 
of my difficulties. 

Revelation says little on the subject of the 
animal soul, yet that which it does unfold is 
quite satisfactory. " Who knoweth the spirit 
of man that goeth upward, and the spirit of the 
beast that goeth downward to the earth ? w Ecc. 
iii. 21. Here is, indeed, a wide distinction be- 
tween the nature and final destination of the 
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two. The first returneth to God who gave it, 
to be judged, but the lower animals, having in- 
dividually subserved the purpose for which they 
were brought into existence, pass away, as such, 
for ever. The passage in the eighth chapter of 
Paul's Epistle to the Romans, may seem to 
teach another doctrine, viz., that of the resur- 
rection and future happiness of the brute crea- 
tion. But Dr. Wardlaw says, " That the mean-* 
ing of the passage seems to be that the creation 
was subjected to the one great evil of being 
alienated and perverted from its original pur- 
pose, under the domination of the folly, the 
iniquity, and the treason of man, to ends foreign 
to its own proper nature and tendency — to ends 
that are worthless or wicked — that are either 
without God, or against Him." And this was 
" not willingly ; " the " subjection to vanity was in 
perfect opposition to the original design, and 
legitimate tendency of the creatures of God," 
— Commentary on Rom. viii. 20, 21. 

" He that made them, — cattle, fowl, and creeps 
ing things, — as He pleased, might unmake them 
when He pleased, and who shall say unto Him, 
What doest Thou?"— Com, on Gen. vii. 21 
—24, 
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They were created beautiful manifestations of 
the power and wisdom of God, and destined for 
the use or service of man, with so much instinct 
as to enable them, when in a natural state, to 
provide for their own wants. Nevertheless, 
" they are subject to continual alteration and de- 
cay." They partake, with man, in the general 
ruin and depreciation of the earth through his 
fall, and are frequently "the food and fuel 
of his lusts." Yet, when this lower world shall 
be renewed, when there shall be " new heavens 
and a new earth," the race of animals then in 
existence shall no more be subjected to suffer- 
ing through the sin of man, " but in quietness 
shall they feed together, neither hurting nor de- 
stroying in all the holy mountain of the Lord." 
— Isa. lxv. 25. 

*• There is not in the structure, or the in- 
stincts, or the tendencies of any one of the 
inferior animal species, the faintest indication of 
a renewal of life after the extinction of the vital 
principle." 

"But it is altogether otherwise with man; 
and we believe him immortal, not because, as it 
is pretended, thought and consciousness cannot 
be annihilated; but because the human intel- 
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lectual and moral structure is such as to imply 
an after stage of expansion." — Physical Theory 
of Another Life. 

Mr. Newnham supposes the question to be 
, put, — " But do not brutes think ?" We fear- 
lessly answer, No. An antagonist may ask, 
" What then is the sum of their mental manifes- 
tations?" Our reply will be briefly this: — " It is 
allowed that they perceive impressions made upon 
the senses ; that they recollect these impressions, 
or, at least, that they are capable of being re- 
vised by circumstances connected with the 
original impressions, and that there appears to 
be a kind of reasoning upon these circum- 
stances, a reasoning which results in intelligent 
action. There is a species of forethought or 
prescience about them ; doubtless, from impres- 
sions made upon their more acute senses, which 
escape ours, and which leads them to prepare 
for certain approaching ills. Yet in all these 
circumstances, and many others, it will be seen 
on examination, that the action depends upon 
imparted knowledge or instinct, not upon original 
knowledge or reason." 

" Animals are not accountable creatures, and 
therefore do not possess a rational, moral soul. 
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The mind is suited to the exigencies of the 
animal, instinct being, in a word, that knowledge 
which has been imparted to the animal prior to 
education, and which, without thought, fits it 
immediatelyforits peculiar position in the world." 

"Mind is understood to be a monosyllabic 
expression of phenomena which result from the 
employment of the brain." 

The same writer makes the following remarks 
upon animal madness :— 

" Hydrophobia, the mad staggers, and some 
other forms of disorder, being clearly not to be 
paralleled with insanity, although equally 
clearly, affections dependent upon the cerebral 
system, in the same way as apoplexy, epilepsy, 
and paralysis; are not insanity. The simple 
reason why animals are not insane, is that the 
brain wants the function which is necessary for 
the development and manifestation of mans 
superadded principle, viz., Mind." 

" It is a common, but entirely erroneous, idea, 
that reason is peculiar to man, and that the 
actions of the lower classes of animals are en- 
tirely due to instinct ...... We must admit 

that an animal reasons when it profits by ex- 
perience, and obviously adapts its actions to the 
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ends it desires to gain, especially when it departs 
from its natural instincts to do this." — Animal 
Physiology, by W. B. Carpenter, M.D., par. 483. 

Here, then, is some difference from the 
opinion cited from the pen of Mr. Newnham, 
yet, in either case, we may well exclaim with 
the royal psalmist, " All thy works shall praise 
thee, O Lord ; and thy saints shall bless thee." 

At the end of Mr. Sheppard's interesting 
poem, " An Autumn Dream," will be found the 
opinions of many good and judicious men upon 
this subject. 
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LETTER VII. 



ORIGIN OF MORAL EVIL. 



At this point in the train of my reflections, 
I felt satisfied that I might continue my study 
of Phrenology with safety and advantage. 

I had discovered, or traced out the distinction 
between the soul and its properties or functions, 
and its instrument, the brain, by which it exer- 
cises those functions. This distinction is as 
discernible to the reflecting mind, as fire is dis- 
cernible to the eye to be distinct from the steam 
which its action generates from the water, and 
by which the engine is propelled. Without this 
steam-power the mechanism of the engine would 
be of no use, however creditable it might be to 
the talent of the individuals who contrived or 
constructed it. 

But now a new difficulty bearing a different 
aspect, arose before me. It was this, — assuming 
Phrenology to J>e true, then our first parents 
possessed, even as we do, the reflecting faculties, 
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the moral sentiments, and the animal propensities; 
all in the utmost perfection and harmonious com- 
bination, seeing that God pronounced every 
thing that He had made, very good. And yet 
these splendid specimens of human beings dis- 
obeyed His command, and all these excellent 
physical endowments were perverted to a wrong 
end. Again, the first human pair were the 
parents of a murderer — the victim, his own 
brother. Was it possible that the natural laws 
of hereditary transmission of qualities obtained 
in this case ? If so, how was it that their eldest 
son was so sadly the victim of his passions? 
How did moral evil enter ? Why was sin per- 
mitted to spoil what had been pronounced by 
the Creator " very good ?" But even the answer 
to these questions does not impugn the truth of 
the science. 

Here I will again enumerate the statements of 
Dr. Gall:— 

" 1. That moral and intellectual faculties are 
natural, or innate. 

" 2. That their exercise depends upon orga- 
nization. 

" 3. That the brain is the organ of all the 
propensities, sentiments, and faculties. 
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" 4. That the brain is composed of as many 
organs as there are propensities, sentiments, and 
faculties which differ essentially from each other.'* 

Bearing upon this part of the subject, Dr. 
Spurzheim makes -the following remarks, Lec- 
ture III. " On the Fundamental Powers." — 
" People often say to me, Have I such organs ? 
Are they good or bad ? Good and bad cannot 
be applied to the powers themselves, but only 
to their actions. We cannot say that the appetite 
for food, or the senses of seeing and hearing, are 
bad, but if we eat too much, that is bad ; if we 
see things we ought not to see, and listen to 
things we ought not to hear, they are bad. My 
opinion is, that every thing, as it is arranged in 
nature, is good, and that the abuse of it is bad, 
and that there is no power of the mind that may 
not, by its improper application, produce abuses 
and disorders." 

The remarks of Dr. Spurzheim coincide with 
the following from the pen of Dr. Payne — " The 
tendency of all the active or positive principles 
of our nature, of even the inferior and animal 
ones, must be to good, because they are the 
creation of God. Such must have been their 
tendency originally, such it is now. There is 
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no positive principle in our nature that is de- 
signed to lead us into sin ; nor is it the proper 
tendency of any principle, any appetite or pas- 
sion even, to lead us into sin. The inferior 
principles of our nature ffiay, as we have seen, 
lead us into sin. They too frequently do this, 
but they were not implanted for the purpose of 
doing it. There needs but a slight effort of 
analysis to preserve us from mistake here. * The 
teeth were given us to eat with, not to ache.' 
Appetites were implanted to lead us to act, not 
to sin ; the appetite of hunger, for instance, to 
lead us to take food, not to make gluttons of 
ourselves. Intemperate indulgence is the result 
of the lack of higher principles, which would 
have confined the action within the bounds of 

moderation Properly speaking, there 

is no positive tendency in our nature, even in its 

fallen state, to evil " 

" What Dr. Russel very justly calls the in- 
ferior and animal principles, belong to that 
class of principles which are essential to our 
very nature ; we could not be men without 
them. They existed in Adam before the fall, 
or he could not have desired the forbidden 
fruit, could have received no gratification from 
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the bounties of Paradise. They were found in 
Adam after the fall ; not, as I think, and as it 
may afterwards more fully appear, in increased 
absolute strength (except as the result of indul- 
gence) but merely in augmented relative strength. 
There was the love of God, to keep them in con- 
trol in the paradisaical state of man ; there is 
nothing but reason and conscience, both of 
them enfeebled by sin, to secure subjection in 
the fallen state of man." — On Original Sin. 

These powers of the mind need direction, so 
that they may be rightly applied by their pos- 
sessor. 

The higher, viz., the moral and intellectual 
powers must be instructed and guided by the 
Scripture of Eternal Truth, which is the instru- 
ment in the hands of the Holy Spirit for the 
.renovation of the human spirit. The intel- 
lectual and moral faculties, enlightened and in- 
fluenced by this suitable and kind provision 
of our Moral Governor, must be exercised to 
direct the application of those feelings which 
man shares in common with the lower animals. 

And now the question comes, How was it 
that man, thus created good and holy, became 
the subject of moral evil, or sin ? Scripture 
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states the fact, and all history and experience 
confirm it. 

I received assistance here from the perusal of 
the following passages in Dr. Chalmers' Natural 
Theology, vol. ii.-^-" Leibnitz is rightly held to 
be the most philosophical defender of Christi- 
anity in its more peculiar and evangelic form. 
We should not say he is the most effective de- 
fender of it ; an honour which we should rather 
ascribe to Jonathan Edwards. He has a vast 
deal more of eloquence and sentiment, and gene- 
ralization, than Edwards ; but he is more of ah 
adventurous speculatist ; and, therefore, not so 
safe to be trusted, and more especially when he 
proposes as a positive dictum what at best is an 
hypothesis. But an hypothesis might subserve 
a great logical purpose in theology. And, ac- 
cordingly, the one framed by Leibnitz respect- 
ing the Origin of Evil, even though admitted to 
ho higher rank than that of a mere unsupported 
imagination, may yet be of force to nullify all 
the objections wherewith this topic is conceived 
to be pregnant, and so as to leave, in their undi- 
minished strength, all those affirmative proofs 
on which the system of theology is based." 

" It may be right to state the leading concep- 
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tions which enter into Leibnitz's theory. He 
is an optimist/ and conceives the actual universe 
to be such as it is, because of all possible sys- 
tems it works off the greatest amount of good'. 
He imagines God to be not the author of evil 
as evil. Evil is not the terminating object of 
His creation. That object was the production 
of the maximum of good ; and evil has place in 
the existing economy of things only because 
subservient to the perfectly benevolent and 
holy end which God had in view, and of 
which end alone He can be properly called 
the author." 

" He elsewhere makes a distinction between 
the permissive and the productive will of God* 
The object of the productive, in this instance, is 
the maximum of good, The permissive has a 
reference to the evil. It is by the productive, and 
not the permissive, that the character of God 
is to be estimated. And the proper object of 
the permissive will, is not that which is permitted, 
but the permission itself, — a permission, not 
for the sake of the evil, but for the sake of its 
accompanying good." 

" There is a great accordance between it — the 
theory of Leibnitz — and the sentiments of 
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Augustine, and other ancient Fathers. It is 
impossible not to be reminded, too, of these 
verses in St. James : — ' Let no man when he is 
tempted, say, I am tempted of God. Every man 
is tempted when he is drawn away of his own 
lust, and enticed. Every good gift, and every 
perfect gift is from above, and cometh down 
from the Father of Lights, with whom is no 
variableness, neither shadow of turning.' Sin 
is thus made to proceed, not from any positive 
quality imparted by the Creator *, but from the 
defect which necessarily attaches to the creature, 
and which only can be supplied by the descent 
of good influences from above. At this rate, God 
is conceived to be no more the author of sin, than 
the sun in the firmament is of the cold in ice. 
This cold, too, is but a mere thing of privation, 
implying, not the existence of any force in ac- 
tive opposition to caloric, not even the total 
absence of caloric, but only the deficient supply 
of it. So far from this coldness of the ice being 
due to the sun, it is to the sun it owes that it ia 
not much colder, for, from it, it has derived all 
the caloric by which it is raised above the state 
of absolute zero ; and, from the same quarter 
alone, can receive those further supplies by which 
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its heart of stone may be taken out of it, and its 
present intractable nature be wholly done away." 

" Doubtless, — that we may use an easy exam- 
ple, — when a river carries ships along with it, it 
impresses a velocity upon them, but a velocity 
that is limited by their own inertia, so that, ceteris 
paribus, those which are laden are borne down 
more slowly. The thing is so, that the velocity 
cometh from the river, the slowness from the 
cargo ; what is positive, from the virtue of the 
impellent, what is privative from the inertia of 
the thing impelled." 

" In the same manner, plainly, it is to be said, 
that God bestoweth perfection upon his creatures, 
but a perfection limited by their receptivity, so 
that what is good cometh from the strength of 
God, what is evil from the torpor of the crea- 
ture." 

We will just review the foregoing extracts. 
God created man in His own image : the soul, 
a free, spiritual, and immortal being, having a 
moral resemblance to its Creator in knowledge, 
righteousness, and holiness, or truth. His phy- 
sical condition was also perfect; thus enabling 
the soul to manifest its intellectual faculties and 
its moral sentiments. His animal propensities, 
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also, were in entire and harmonious combination. 
Truly, he was a noble creature, who was to 
" have dominion over every living thing," Never- 
theless, he kept not his first estate. Accord* 
ing to Leibnitz, God's object was the produc. 
tion of the maximum of good. " And God saw 
every thing that He had made, and behold it 
teas very good." Yet evil entered, and the Ger- 
man philosopher conceives it was permitted, 
only to be subservient to a perfectly benevolent 
and holy end which God had in view, and of 
which end alone He can be properly called the 
author. 

There is a remark of a similar nature in the 
Commentary on the Bible, published by the 
Religious Tract Society, from the pens of the 
Revs. Matthew Henry, and Thomas Scott. On 
Gen. iii. from the sixth to the eighth verses:— 
f c We see what Eve's parley with the tempter 
ended in ; we find he prevailed ; God permitting 
it for wise and holy ends" 

If it be difficult to account for the entrance 
of moral evil into the world, how much more 
may we marvel that it should have had admis- 
sion into heaven ! For it did not originate with 
man. We read of "the angels which kept 
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not their first estate." (Jude, 5th verse.) These 
are " the angels that sinned." (2 Peter ii. 4.) 
The language implies that they were created 
holy, even as was man, in the moral image of 
God. He alone is unchangeable. " With Him 
is no variableness, nor shadow of turning." 
(James i. 17.) To Him all holy intelligences 
owe their being, and from Him they derive all 
the purity and happiness they possess. Angel* 
who have lost both, owe it only to themselves* 
Adam sinned under the influence of Eve, she 
having been persuaded by a sinful, fallen angel, 
to choose to disobey the command of her Creator! 
and, therefore, our first parents owe their fall 
only to themselves, for the serpent did not cam* 
pel; he reasoned, he argued falsely, " he abode 
not in the truth, because there is no truth in 
him." John viii. 44. 

Mr. Hinton's remarks in allusion to this sub- 
ject are valuable. They occur in a note, in his 
work on the Holy Spirit's influences. "The 
influence of attention in leading to what is 
voluntary in cases in which itself is involuntary, 
seems to facilitate our conception of the mode 
in which sin [might come into existence in a 
holy being. Whatsoever interests the feelings 
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tends to engage our attention involuntarily, and, 
therefore, not sinfully ; but, without care, it may 
be engaged unduly, or disproportionately* Dis- 
proportionate attention, however, produces dis- 
proportionate, or improper feeling, and so com- 
mences the progress of sin. Our first parent, 
for example, saw that the tree was good for food, 
and a tree to be desired to make one wise. This 
was true, nor was it wrong that it should be in- 
teresting to her ; nor, being interesting, could it 
fail of engaging her attention in a measure. But 
her attention was engaged disproportionately, 
and she neglected other considerations. Hence, 
undue attention excited undue desires, and the 
indulgence of this undue desire was sin. Had it 
been as soon repelled as the voice of conscience 
pronounced it wrong, Eve had come unhurt from 
the power of the tempter." These observations 
axe valuable, also, for their eminently practical 
bearing upon our daily and hourly experience. 

Mr, Jonathan Edwards writes thus, concern- 
ing sin's first entrance into the world : — " It was 
meet if sin did come into existence, and appear 
in the world, it should arise from the imperfec- 
tion which properly belongs to a creature, as 
such, and should appear to do so, that it might 
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not appear to be from God as the efficient or 
fountain. But this could not have been if man 
had been made at first with sin in his heart ; nor 
unless the abiding principle and habit of sin were 
first introduced by an evil act of the creature. 
If sin had not arisen from the imperfection of the 
creature, it would not have been so visible that 
it did not arise from God, as the positive cause 
and real source of it."— Freedom of the WiU. 

To return to the doctrines taught by Gall. It 
needs not, then, that any of the organs be bad, 
in themselves considered. Good in themselves, 
they may be used for a forbidden purpose ; and 
this was the case with the first human pair. 
Perception, intellect, conjugal love,— rthe ear, thei 
eye, — all excellent gifts in themselves, were ap- 
propriated to another purpose than that for 
which they were originally bestowed. 

" For God's pleasure all things aye, and were 
created." (Rev, iv. 11*) Man "was complete 
in his own order, but receptive of sinful impres- 
sions. He was created perfectly holy, but in a 
'mutable' state. He was invested with power 
to prevent his falling, yet under a possibility for 
it." — Cruderis Concordance. Note on the vwrd 
"Fall." 
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" The act of disobedience to the divine com- 
mand was preceded and attended by feelings 
of disbelief in God, confidence in the tempter, 
discontent with their present state, pride in 
their own merits, and ambition of the honour 
which comes not from God, envy at God's per- 
fections, and indulgence of the appetites of the 
body"-—CotnmMtary on Gen. iii. 6 — 8. 

Intellect, sentiments, and propensities were 
engaged in this act* We need not now wonder 
that their first-born son was so mournfully the 
slave of his passions, " Man's soul was ruined 
by the fall. The image of God was defaced, 
man's nature was corrupted." — Commentary 
on Gen. iii. 16 — 19. 

" I remark here, that sin being a want of con* 
formity to, or transgression of the law of God, 
it must have proceeded from the being that was 
subject to that law. Adam was created holy, 
capable of obedience ; the law was a righteous 
one to which he was commanded to yield sub* 
mission ; and not because he could not, but because 
he would not be guided by the command to ab- 
stain, he fell from the righteousness in which he 
was created." — Bev. Jonathan Edwards. 

Our first parents, then, exhibit the fact, that an 
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unholy human spirit may inhabit a body of the 
most perfect organization, in all its parts, includ- 
ing the cerebral development ; which organiza- 
tion is the servant of the spirit, and is used by it 
for a sinful purpose, not being subjected to the law 
and command of God* 

Still more satisfactory to my mind are the 
remarks of Dr. Payne upon this interesting 
subject : — 

" There was no infliction of spiritual death 
upon Adam. No holy feeling was extinguished, no 
unholy feeling kindled by direct divine influence. 
The interdict was, ' Touch not the forbidden 
fruit;' yet he was left, as every moral agent 
must be left, free to obey or disobey. No 
special divine influence, we grant, was employed 
to secure obedience ; and no such influence — no 
influence whatever emanating from God, can be 
conceived of as put forth to prompt to disobe- 
dience. Adam chose to disobey. How the 
wrong volition originated in a perfectly holy 
mind, has been the crux cruris of speculative 
theologians from that day to the present, while it 
is likely to remain such in all subsequent periods. 

" With its origin," the Doctor continues, " I 
have, at present however, no concern except to 
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deny that it was kindled by divine power. To 
imagine this, were not merely to represent God 
as the cause of sin, but as being Himself the 
sinner. Nor were the fruits of that volition, any 
more than the volition itself — the sense of guilt, 
the shame, the fear, the despair, the enmity, — 
the results of direct divine influence. They 
were the natural and necessary consequences of 
disobedience. God suffered the creature to 
bring down upon himself the fearful results 
of rebellion ; and He did not act, i.t. He did 
not prevent their descent. And, if we proceed 
a step further, and contemplate Adam after he 
had sunk under the full influence of rebellious 
principles, and when, but for the interposition 
of mercy, he would have remained an eternal 
enemy against God, we shall find that there was 
not, as some imagine, any infliction of depravity 
upon him as the punishment of his sin. The 
threatening, in case of disobedience, was not, 
as we have seen, that God would inflict spiritual 
death upon him, but penally withdraw the sus- 
taining influence of the Holy Spirit, the support 
of spiritual life. The sin of Adam incurred this 
penalty, and the penalty was inflicted. God 
executed to the full His threatening. He with- 
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drew from the soul of Adam. The spiritual 
life of that soul sank by inevitable consequence ; 
and our first parent fell under the full power of 
spiritual death." 

Now I learn the secret cause of the sin of which 
Cain was guilty. Inheriting from his father a 
noble bodily structure, he yet was born into 
the world destitute of the Holy "Spirit's influence* 

Adam, "having forfeited that divine in- 
fluence which constitutes the actual support of 
all positive holiness in a created mind, forfeited 
it as a public head, — acting in this point for the 
race, — is there, or can there be anything sur- 
prising in the fact, that the race," Cain included, 
" enter the world destitute of it ? Is it not a 
general law, that no being can transmit pro- 
perties which it does not possess? After the 
fall, Adam retained the nature of man ; and, ac- 
cordingly, he transmits that nature to his pos- 
terity. But, having lost the holinm of his 
nature — having lost all positive holy principles 
by forfeiting that sovereign influence which sup- 
ported them, it is surely as little mysterious that 
we do not derive them from him, as that we are 
born men and not angels." — Dr. Payne. 

It is, then, a fact, that a spirit destitute of 
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positive holiness may inhabit a form of the most 
excellent organization. And snch being the 
ease, I cannot sympathize with those phrenolo- 
gists who anticipate the millennium as the result 
merely of a better organization, affecting more 
especially the brain. For after all, the Infinite, 
as a Spirit of holiness, must incline the human 
spirit to obey 1hat "law," which "is holy, 
and just, and good." Dr. Payne remarks, 
" Adam was created in the image of God, in the 
full maturity of his powers. The law of God 
and the law of love were inscribed upon his 
heart. His body was the temple of the Holy 
Ghost. Preserved, as we have seen he was, by 
this Divine Agent from moral failure on all other 
points, he was left without any special divine 
influence to guard him against taking the for- 
bidden fruit. Still his mind was in a perfectly 
holy state ; the disposition to obedience re- 
mained in all its pristine vigour up to the 
moment of temptation; he had the strongest 
conceivable motives to resist it ; he must ruin 
himself and his race, if he did not stand stead- 
fast in his integrity. And yet he fell ! Can 
there be a stronger proof of the imbecility of 
man, without the constant presence and influence 
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of the Spirit of God ? Man, in innocence and 
holiness, sank ; and sank just at the point, too, 
where he was left, as I conceive, to the unaided 
support of his vigorous and perfect moral 
powers." 

• * + * 

"Man fell, when he was erect; how then, 
without the aid of God's Spirit, can he arise now 
that he has fallen ? " 

The Doctor continues: "Unless I mistake, the 
grand moral lesson taught by the issue of the 
trial of Adam in Paradise, is the entire depend- 
ence of man upon the Holy Spirit of God. God 
says to us, by the whole of this melancholy his- 
tory — may the important lesson not be given 
in vain ! — ' Without me ye can do nothing.* " 
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LETTER VIII. 



fUBBRAL OBGANIZATIOK DOBS NOT PRETEXT THE SALVATIOK 07 
THE SOUL. 

In Mr, Combe's works, (( The Constitution 
of Man," and "Moral Philosophy," he puts 
forth opinions on the subject of the Holy Spirit's 
influence which seem calculated to make a pain- 
ful impression on the minds of most people. He 
admits that serious persons are offended with his 
doctrine, and it is a question whether merely 
scientific readers are not offended still more by 
the doctrine of Scripture. 

This subject next engaged my very close at- 
tention and consideration. The inquiry arose, 
u Does the cerebral organization of any indi- 
vidual, in itself, absolutely preclude the soul 
from obtaining eternal happiness ? Are persons 
possessing brains similar in form to those of Pope 
Alexander, Hare, Williams, and the Carib, 
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of necessity finally lost?" If these queries 
must be answered in the affirmative, then the 
science of Phrenology cannot make its way I 

among those who receive God's word as truth/ 

Mr. Combe says, "It will be found extremely 
difficult to render persons with brains like Hare, 
&c. practical Christians. ,, (Constitution of Man, 
People's Edition, page 89.) I think our obser- 
vation, if we know anything of the science, will 
confirm this remark to be in accordance with 
facts* 

But if we look at the ground on which sinners 
are justified before God, we shall find that none 
are excluded from salvation but those who re- 
ject Him. " God so loved the world that He 
gave His only-begotten Son! that whosoever be- ' I 

lievetk in Him should not perish> but have ever- 
lasting life/' (John iii. 16.) This settles the 
question. Accordingly, we find that the thief 
was promised a place in Paradise, in answer to 
his penitential and believing prayer. The dying 
malefactor beheld the Saviour through the veil 
of His suffering humanity, and addressed Him 
as such, " Lord, remember me when thou 
comest into thy kingdom. And Jesus said unto 
him, Verily, I say unto you, To-day shalt thou 



OF PHRENOLOGY. 81 

be with mie in Paradise." {Luke xxiii. 42, 43.) 
And in reply to the questions of the chief priests 
and elders, Jesus spake a parable to them, which 
He ended by saying, " Verily I say unto you, 
That the publicans and the harlots go into the 
kingdom of God before you. For John came 
unto you in the way of righteousness, and ye 
believed him not, but the publicans and the har- 
lots believed him." (Matt. xxi. 31, 32.) The 
characters here spoken of were in the lowest 
grade in morals ; and if we admit that the. Holy 
Spirit wrought upon them, and subdued the 
alienation of their hearts, enabling them to ex- 
ercise faith, or cordial belief in the Messiah ; 
then we conclude that He did so notwithstand- 
ing the lowness of cerebral organization, which 
inclined them to such a course of occupation 
and conduct as that which they had previously 
followed. The woman who washed the feet of 
Jesus while He sat in the house of Simon the 
Pharisee, is generally thought to have been one 
of infamous character. Of her the Saviour said, 
" Her sins, which are many, are forgive»s for she 
loved much ! " Luke vii. 47. 

And some of the Corinthian, church had been 
guilty of the most disgusting practices: — " Know 
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ye not that the unrighteous shall not inherit the 
kingdom of God ? Be not deceived ; neither 
fornicators, nor idolaters, nor adulterers, nor 
effeminate, nor abusers of themselves with man- 
kind, nor thieves, nor covetous, nor drunkards, 
nor revilers, nor extortioners, shall inherit the 
kingdom of God. And such were some of you ; 
but ye are washed, but ye are sanctified, but ye 
are justified in the name of the Lord, and by the 
Spirit of our God," 1 Cor. vi. 9—11* 

Mr. Combe also remarks, that " an individual 
possessing a brain like that of Melancthon is 
naturally adapted to receive, comprehend and 
practise the precepts of Christianity ," (page 89.) 
This does not differ in principle from the fol- 
lowing, in a work by Mr Henry Dunn, entitled 
(( Principles of Teaching," fifth edition, page 
150. "All experience, — the history of the Church 
in all ages, — goes to prove that while, at various 
periods, the world has been startled and in* 
structed by the sudden and permanent conver- 
sion of large numbers of the profligate and 
profane,—** the salt of the earth' — the benefactors 
of the world, whether considered individually or 
in the aggregate, have generally been gathered 
from the habitations of the amiable, the intelligent, 
and the devout" 
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I now observe, that the adaptation of an «i- 
strument for the accomplishment of a particular 
purpose is no guarantee that the possessor will 
use it for that purpose. He may lack the will 
though he has the power. So we find that per- 
sons of the highest moral and intellectual de- 
velopment are not always influenced by pure 
and holy motives — love to God, and concern 
for His honour. To produce this love is the 
work of the Holy Spirit, and not that of man, 
except as an instrument in His hand. " By 
grace are ye saved through faith, and that not 
of yourselves; it is the gift of God.*' (Eph. ii. 8.) 
" As many as received Him, to them gave He 
power to become the sons of God, even to them 
which believe on His name/' (John i. 12.) 
" Where is boasting then ? It is excluded. By 
what law ? of works ? Nay : but by the law of 
faith. Therefore we conclude that a man is 
justified by faith without the deeds of the law." 
(Rom. iii. 27, 28.) " It is God that justifieth " 
the sinner. (Rom. viii. 33.) He accepts him 
as righteous, not because he is so personally, 
but because, under the influence of the Divine 
Spirit, he exercises faith in the atoning sacrifice 
and perfect righteousness of Christ, and pleads 
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this before God, As a sinner, he accepts the 
atonement, and in the same character he receives 
the robe of Christ's righteousness to cover his 
own spiritual deformity. It is entirely for the 
sake of what Christ did and suffered, that sinners 
of every class are accepted of God. And, upon 
this ground, a Melancthon and Alexander must 
stand side by side. 

Faith, however, is not the jground of our 
justification. It does not earn or procure the 
favour, though it is the instrumental cause of our 
receiving it. God is the author of our justifica- 
tion, and by faith we are put in possession of 
the blessing. 

Yet may the doctrine taught by Gall be true ; 
for the Spirit of God acts upon the human spirit, 
and this thinks and feels by the brain, which is 
its instrument or servant. 

The material organ must be efficient for the 
purpose of thinking and feeling, or the pheno- 
mena cannot be performed. Consequently, Mr. 
Combe says, " Persons either idiots or insane 
cannot practise the precepts of Christianity, or 
receive the advantages of Christian doctrine." He 
excepts the cases where the affection is only 
partial, and religious feeling co-exists. And we 
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do not expect, in every-day life, our Christian 
friends to exhibit high and unwavering principle, 
right conduct, and amiable temper, if we know that 
the head is in any degree affected by disease, local 
or sympathetic, or by external injury, or by mal- 
formation. The disease may exist in the blood 
which supplies the brain, or the nerves, or the 
membranes, or it may be the result of pressure, 
or inflammation, or water. But as non-medical 
students, we are not expected to know the. pe- 
culiarity of the case, and are compelled to receive 
information upon the testimony of medical 
friends. Injury may be inflicted, and the wound 
may be healed, yet the individual evince some 
peculiarity of temper and conduct never pre- 
viously exhibited. Nevertheless, the Holy Spirit 
may work upon that human spirit through the 
measure of intellect and feeling which it pos- 
sesses, and subdue its native alienation from its 
Supreme Author, although, in consequence of 
physical infirmity, He fails in producing per- 
fection of character. 

" This disturbance of brainular function is no 
excuse for peevishness, or impatience ; as in it- 
self , it forms no proof of a want of interest in the 
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atoning sacrifice of Christ, or of the absence 
of the transforming influence of the Holy 
Spirit." 

"But, it is a constant living proof of the 
debasing influence of sin upon all the mani-s 
festations of mind." 

" Thus it forms a portion of that trial of the 
Christian's faith and patience, for which he is 
placed in the world; and it therefore teaches 
him to be watchful, and to pray, lest he enter 
into temptation ; while the consciousness of its 
existence should lead him to the exertion of 
unwonted energy in his course, and should in* 
vite him to seek for strength, where §lone it can 
be truly found." — W, Neumham. (Essay on 
Superstition.) 

" In whatever degree, or from whatever cause 

the rational faculties are impaired, in an equal 

'degree, we most readily admit our power to be 

diminished," — Bev. J* H. Hint on' s Work, On the 

Spirit. 

The sympathies of the brain are most exten- 
sive, particularly with the heart, the blood, the 
organs of respiration, — the stomach, and alimen- 
tary canal, — also, with the liver, the functions of 
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secretion in general, — the muscular system, the 
skin, and with many other organs of the body. 

Well might David exclaim, when meditating 
on his physical existence, " I will praise Thee, 
for I am fearfully and wonderfully made ; mar- 
vellous are Thy works, and that my soul know- 
eth right well." Ps. cxxxix. 14» 

Phrenology, then, excludes no sinner from 
salvation, as " the blood of Jesus Christ cleanseth " 
those who believe in Him, and love Him, " from 
all sin." (1 John i. 7.) " God hath saved us, 
and called us with a holy calling, not according 
to our works, but according to His own purpose 
and grace, which was given us in Christ Jesus 
before the world began." 2 Tim. i. 9. 

In Dr. Watts's " Essay on the Powers and 
Contests of Flesh and Spirit," the following 
paragraph is quite applicable to the subject now 
under consideration : — " How great soever the 
difficulties appear which any soul is exposed to 
by the unhappy circumstances of flesh and blood, 
to which it is united, there is sufficient relief 
provided in the covenant of grace ; there is suf- 
ficient atonement and pardon in the blood of 
Christ to remove the deepest guilt; and sufficient 
aids of the blessed Spirit promised in the Gos- 



88 THE RELIGIOUS QUESTION 

pel, to mortify the most violent appetites, and 
perverse affections of the flesh ; and there are 
many souls now in heaven, who wrestled hard 
with as vile constitutions of body here on earth, 
as you are vexed with, but have been made con- 
querors by the power of this Gospel." 
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LETTER IX. 



THE NATURE, MODS, AKD RESULT OF DIVINE INFLUENCE. 

The apostle Paul asks the Christians at 
Corinth, " Know ye not that ye are the temple 
of God, and that the Spirit of God dwelleth in 
you ? If any man defile the temple of God, him 
shall God destroy; for the temple of God is 
holy, which temple ye are/' 1 Cor. iii. 16, 17. 

" For as many as are led by the Spirit of God, 
they are the sons of God. Ye have received the 
Spirit of adoption, whereby we cry, Abba, Fa- 
ther/' (Rom* viii. 14, 15.) Divine influence 
is of a holy nature and tendency, it brings the 
alienated human spirit back to God, and causes 
it to devote the powers it has a capacity or 
power of manifesting, to the service and honour 
of its God, 

Mr. Combe, in his " Constitution of Man," 
says, — "The Divine Spirit, revealed in Scripture 
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as a power influencing the human mind, inva- 
riably acts in harmony with the laws of organi- 
zation : " and in his " Moral Philosophy," he 
adds, — " It does not now please God to operate 
on the human mind either independently of, or 
contrary to, the laws of organization instituted 
by Himselfi" 

u I feel myself constrained by the dictates of 
truth to say, that my observations on actual cases 
lead to the conclusion that the action is uni- 
formly in harmony with those laws. The brain 
and those laws proceed from God himself." 

These opinions accord with the following ex- 
tract : — " Consider next, in what the Spirit's 
work really consists. Not in imparting new 
natural faculties, but in rightly directing the ex- 
ercise of those we already possess ; —not in effect- 
ing any mechanical change in the physical 
essence of the soul, but in producing a moral 
change in its disposition; — not in bestowing 
upon us natural power, but that which is moral. 

"Metaphysicians and divines have distin- 
guished between natural and moral inability, 
and the distinction is real, and exists in the very 
nature of things. Natural inability, is that 
which a man has no power to do, if he would ; 
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such, for instance, as in a blind man, with 
respect to vision, he cannot see if he would :— - 
Moral inability, is that which a man would not 
do if he could ; such, for instance, as a man has, 
who hates a person he ought to love — he mil 
not love him, 

" Every body perceives that there is a differ- 
ence between these two kinds of inability. Now 
the Spirit's work is, not to give natural power, 
but moral, or, in other words, will, inclination, 
disposition. If men had no natural ability, they 
could not be guilty and responsible ; but having 
natural ability, though not moral power, they 
are both guilty and responsible ; for not repent- 
ing of sins, believing in Christ, and loving God, 
A cripple has no natural power to go and hear 
a sermon, and is not blameworthy for not going, 
for he has no natural power; but if any one 
come and preach to him, in his house, he is 
guilty, and will be condemned, if he do not re- 
pent and believe ; yet it is certain he mil not 
repent and believe, unless the Spirit, which 
opened the heart of Lydia, shall dispose, and 
enable him to do so. Nothing, however, pre- 
vents him from believing, but the depravity of 
his heart ; nothing, but what makes him account- 
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able to God, but still, which the Spirit alone can 
remove. 

" Do not attempt to discriminate, at the time, 
between the influence that cometh from above, 
and the operations ofyowr own faculties, or of the 
word of God. There is nothing violent, nothing 
palpable, nothing ascertainable, either by the 
evidence of the senses, or of consciousness, at 
least, necessarily so, in this power, except as to 
its effects. The illapses of divine influences are 
so gentle, so harmonious with all the workings of 
our own mental faculties, as to insinuate them* 
selves unperceived, at any rate, in any other way 
than by their fruits, by the mind that is the sub- 
ject .of them. We may have just reason to 
believe we are wrought upon, without being 
able to discriminate between grace and our own 
mental acts." — Rev. J. A. James. — Pastoral Ad- 
dress, On the Work of the Spirit 

" The term ' moral inability ' means a want of 
disposition, a phrase which ought in all cases to 
become its substitute." — Rev. J. H. Hint on 8 
Work, On the Holy Spirit. 

" To be born of the Spirit is not to get new 
powers of mind. A man has sensation, memory, 
judgment, and every other faculty of the mind, 
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before this change — conversion, — just as he has 
after it. It is true that a very different use is 
made of these powers after this change has taken 
place ; still, however, the powers are the same. 
Sin is the abuse of our faculties. The loss of 
any of them is insanity, or imbecility, not sin. 
The restoration of any of them thus lost, would 
be restoration to a sane mind, — not restoration 
to holiness." — Rev* John Kirk. — Way of Life 
made Plain. 

The following extracts will not be irrelevant 
to the purpose I have in view: — "A clear under- 
standing of the difference between the ordinary 
and extraordinary work of the Holy Spirit* is of 
great importance, as it lies at the foundation of 
just views of the means by which the Gospel 
was revealed, propagated, and confirmed in the 
first age, the public worship of the churches 
conducted, and their instruction and growth in 
grace promoted. It is, moreover, a key to many 
texts of Scripture, as. well as a defence against 
some of the worst errors which the enemies of 
truth employ to subvert the faith of the Gos- 
pel, and destroy our dependence upon God; 
for these and other reasons, the consideration of. 
the general properties of inspiration as distin- 
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guished from the grace of saving illumination, 
may properly precede the discussion of the par- 
ticular and specific qualities and uses of the 
various spiritual gifts ; a phrase which, as re- 
marked before, is employed in the New Testa- 
ment to denote the several kinds of inspiration." 

(i As a further illustration of the difference 
between the fruit of the Spirit and spiritual 
gifts, it is of importance to remark that the 
former was produced in true believers only, 
while the latter were possessed by some who 
never knew the Lord after a saving manner. In 
order to bring forth good fruit, the tree must be 
good; but without this quality, it may be 
adorned with goodly gifts." 

" The fruit of the Spirit is attributed, also, 
to the Word of God, without which it is never 
produced by the agency of the Spirit alone." • . • 
" The work of the Spirit of God may be 
illustrated by that which is the direct reverse of 
it It is, incontrovertibly, a doctrine of Scrip-* 
ture, that Satan employs a fatal influence on 
the minds of all wicked men* (* Wherein, in. 
tore past ye wsiked. according to the caaneof 
this world, according to the prince of the power 
of the air, the spirit that now worketh in the 
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children of disobedience,' Eph. ii. 8,) the ordi- 
nary effects of which are ignorance, pride, entire 
pollution of the soul, and the perversion of the 
powers of the mind and body to the service of 
sin. The one dispensation of the Spirit was 
intended to be temporary, the other to continue 
to the end of the world* The Holy Spirit, in 
both his ordinary and extraordinary operations, 
was communicated through the mediation of 
Christ, The prophets spake of the Spirit as 
promised to the Messiah, and through Him to 
His people. ' And the Redeemer shall come 
to Zion, and unto them that turn from trans- 
gression in Jacob, saith the Lord* As for me, 
this is my covenant with them, My spirit that 
is upon thee, and my words which I have put 
in thy mouth, shall not depart out of thy mouth, 
nor out of the mouth of thy seed, nor out of 
the mouth of thy seed's seed, saith the Lord, 
from henceforth and for ever*' (Isa. lix„ 80, 
81.) Accordingly, their conversion to God is 
the work of this divine agent. * I will pour my 
spirit upon thy seed, and my blessing upon their 
offspring. And they shall spring up as among 
the grass, as willows by the water-courses. One 
shall say, I am the Lord's ; and another shall call 
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himself by the name of Jacob ; and another shall 
subscribe with his hand unto the Lord, and sur- 
name himself by the name of Israel.* (Isa. xliv. 
3 — 5.) The death of Christ opened up a way 

for the Spirit to come down on men/' 

"Both spiritual gifts and saving benefits axe 
denominated grace; God gave them freely. 
Accordingly, the gift of inspiration, and the 
better gift of eternal life, are received by faith." 

" Inattention to the difference between the 
miraculous and saving operations of the Spirit, 
has, doubtless, opened a wide door for the intro- 
duction of manifold and pernicious errors. . . . 
Some who have degraded the Gospel of God 
into a system of cold philosophical speculation, 
or a defective code of external morality, have, 
by greatly confounding the ordinary with the 
extraordinary work of the Spirit of God, almost 
entirely got rid of the doctrine of Divine in- 
fluence. Others, Tunning to an opposite extreme, 
have claimed as a common privilege, and ex- 
plained, as matters of their own experience, 
various extraordinary operations which have 
ceased." — A View of Inspiration by Mc Leod. 

" It remains, therefore, a truth, in defiance of 
all the cavils of the ignorant, that the Holy 



OF PHRENOLOGY. 97 

Spirit does influence the hearts of all the children 
of God,, or, in other words, they are inspired} not. 
with new revelations, but with grace and wisdom 
to understand, apply, and feed upon the great things 
already revealed in the Scriptures, without which, 
the Scriptures are as useless as spectacles are to 
the blind." — Cardiphonia,bytheB#e. John New-, 
ton. Letter xv. to a Nobleman. 

It seems to me that there is no discrepancy, 
between the opinions of these Christian ministers, 
from whose valuable works I have made free to 
extract the foregoing sentences, and those of the 
author of *' Moral Philosophy," and " The Con- 
stitution of Man." Of course, I refer to this 
one particular subject, 

" The fruit of the Spirit is love, joy, peace, 
long-suffering, gentleness, goodness, faith, meek- 
ness, temperance." Gal. v< 22, 23. But unjess 
the individual who exhibits this spirit, temper, 
and conduct, be united to Christ by faith in and 
love to Him, it is not " fruit" of the Spirit of 
God. "I am the vine, ye are the branches : 
he that abideth in me, and I in him, the same 
bringeth forth much fruit ; for without," or, as 
it is in the margin, "severed from me, ye can do 
nothing." — John xv. 6. 
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If I be asked what this spirit, temper, and 
conduct is, in persons who are not reconciled to 
God, by the death of His Son, I answer, It is 
natural excellence, very lovely in the sight, con- 
tributing much to the enjoyment and well-being 
of its possessor, very useful to society, but not 
sufficient for the salvation of the immortal soul. 

And none need be offended at this ; for # how 
could the human spirit whose alienation from 
the Infinite Spirit has never been subdued — how 
could such a spirit be happy in the immediate 
presence of its Author, or engage with delight 
in His worship and service, with those who love 
and honour Him ? 

Would to God that every amiable person 
were indeed grafted into Christ, a branch of the 
true vine, bringing forth fruit to His praise. 

We see, then, that the nature of divine in- 
fluence is holy, that its mode of operation is in 
accordance with our natural faculties, and its: 
result is, that it brings the soul to Christ for 
salvation. 
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LETTER X. 



PHRENOLOGY VIEWED IN CONNEXION WITH THE DOCTRINE OF 
SANCTIFICATION* 



"It is a Phrenological doctrine, that the 
higher faculties are made to govern the lower ; and 
that man is conscious of feelings, necessary, no 
doubt, in themselves, but of the gratification of 
•which, when undirected by the superior powers, he 
himself disapproves. Even the higher sentiments, 
however, must act conformably to the under- 
standing, to be approved of ; and excess of vene* 
ration, of benevolence, or of scrupulosity is 
always regarded as weakness, just as excess of 
any lower propensity is regarded as vice.* — - 
Elements of Phrenology, by Mr. G. Combe, p. 142. 
f€ Revelation prescribes certain requisites for 
salvation which may be divided into two classes : 
1. Faith, or belief; and 2. The performance of 
certain practical duties not as entitling to salva* 
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tion, but as the native result of that faith, or 
cordial belief, and the necessary evidence of its 
sincerity." — Constitution of Man, page 10. 

I endeavoured, in a preceding letter, to prove 
that no sane individual is prevented from receiv- 
ing salvation in consequence of his cerebral 
organization* And it is for this reason, " Be- 
cause his justification is & judicial, but gracious, 
act of God ; by which the individual is absolved 
from the guilt of sin, is freed from condemna- 
tion, and has a right to eternal life, adjudged, 
merely for the sake of our Lord's obedience, 
which is imputed to him, and received by faith." 
—-Reign of Grace, by the Rev. A. Booth. 

I now proceed to inquire how far the doctrine, 
of sanctification, as set forth in Revelation, har- 
monizes with that just quoted from the pages of 
Mr, Combe's works. 

To sanctify, means to set apart for holy pur- 
poses. The sinner, being justified before God, 
and having his heart filled with love to Him, 
resolves, by the assistance of the Divine Spirit, that 
he will consecrate all his powers, and all his 
talents, whatever they may be, to the service of 
God and the promotion of His glory, that he 
may thus manifest his union to the Vine, without 
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which no one can bring forth fruit. Progressive 
sanctification is a continued series of actions 
performed, and feelings cherished, from love 
to God ; the repetition of which forms the habit, 
so that perseverance therein, by degrees esta- 
blishes the character of the Christian. 

Contemplating the human spirit as an occupant 
of a material body, it naturally follows, that the 
more perfect in structure and condition the 
body, the better it is adapted to fulfil the pur- 
poses of its immaterial inhabitant. We know 
that man shares some propensities, instincts, and 
feelings with the brute creation. But there are 
endowments exclusively his own ; at least, not 
shared in by the lower animals, but by spiritual 
intelligences beyond this earthly sphere. It is 
the dominion of these endowments over the 
animal feelings which is required by God. " For 
if ye live after the flesh, ye shall die ; but if ye, 
through the Spirit, do mortify the deeds of the 
body, ye shall live." (Rom. viii. 13.) And in 
addition to this, God demands the consecration 
of these endowments to His service, and the 
benefit of our fellow-men. " Thou shalt love 
the Lord thy God, with all thy heart, and with 
all thy soul, and with all thy strength, and with 
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all thy mind ; and thy neighbour as thyself/' 
Luke x. 27. " Whatsoever ye would that 
men should do to you, do ye even so to them. 94 
Matt. vii. 12. " I beseech you, therefore, bre- 
thren, by the mercies of God, that ye present 
your bodies a living sacrifice, holy, acceptable 
unto God, which is your reasonable service." 
Rom. xii. 1. The consideration of the price 
paid for the salvation of our souls, is urged as a 
reason why we should glorify God in our bodies, 
1 Cor. vi, 20. And kindness shown to a fellow* 
creature, from a spirit of love to the Saviour, or 
to a fellow-Christian because he is such, shall 
meet with its reward hereafter. 

Mr. Combe says : €€ Hence right conduct i$ 
that which is approved of by the whole moral and 
intellectual faculties, fully enlightened, and acting 
in harmonious combination. We have deep cause 
for thankfulness that we can say with the 
Psalmist, ' Thy word is a lamp unto my feet, 
and a light unto my path.* Ps. cxix. 105. But 
no one will deny that our capacity for availing 
ourselves of this light, depends upon our having 
the use of our rational faculties ; and these being 
influenced by the Holy Spirit of God, we are 
ready to. say, ' The law of Thy mouth is better 
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unto me than thousands of gold arid silver.' "•«- 
J?s. cxix. 72» 

If then the sinner be accounted holy in conse- 
quence of the imputation of Christ's righteous- 
ness, he must be educated, or prepared, ere he 
enter the place, all whose inhabitants are holy. 

So the child who has incurred his father's dis- 
pleasure, upon repentance seeks and receives par- 
don, and subsequently he strives to subdue those 
inclinations which lead him to oppose his father's 
will, and to practise those duties which are en- 
joined, that he may thus prove he is no longer in 
rebellion and alienation. He thus hopes to render 
himself an object of parental love and compla- 
cency, that he maybe permitted again to enjoy his 
father's society, and the delights of his father's 
home. This accords with Holy Scripture:— " Thou 
hast a few names even in Sardis, which have not 
defiled their garments, and they shall walk with 
me in white, for they are worthy" — Rev. iii. 4* 

The reward, however, is of grace, not of debt ; 
for after all, the repentant child will have d6ne 
nothing but what it was his duty as a child to do. 

Phrenology teaches that before a thing ■" can 
be done at all, the faculty and organ on which 
it depends, must be possessed in an available 
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degree ; and the more powerful these are, the 
greater will be the energy with which the pos- 
sessor will do the thing at first, and the ease 
with which he will learn to repeat it." Elements 
of Phrenology, page 143. As then God has 
bestowed upon us a natural ability to perform 
what He requires, a habit of obedience is ac- 
quired by exercising ourselves therein ; and, 
although sin yet dwells in the Christian, it does 
not often rule for any length of time. And in 
proportion as he allows it to do so, he gives 
reason to doubt whether he. be such an one in 
truth. The believer may err from his usual way ; 
but by the influence of the Holy Spirit upon 
his mind, when the law and truth of God's word 
are presented before it, he returns to the way 
of righteousness. " Though he fall, he shall 
not be utterly cast down, for the Lord upholdeth 
him with His hand." Ps. xxxvii. 24. "I will 
never forget thy precepts, for with them, thou 
hast quickened me." — Ps. cxix. 93. 

" All the moral and intellectual faculties stand 
in the same relation to one part of our organized 
structure, viz. the brain, as the physical power 
of motion, or exercise, does to another, viz. the 
muscles; consequently, tp educate the moral, or 



OF PHRENOLOGY. 105 

intellectual faculties successfully, we must have 
the same constant reference to the laws under 
which organization acts, as we have in educat- 
ing the muscles, and training them to any of 
the ordinary exercises, of walking, &c. 

"Every moral feeling which we wish to 
strengthen and cultivate, must be duly, regularly, 
and systematically exercised, before full success 
can be attained, just as we see done with the 
intellectual faculties of music, painting, language, 
and memory of facts. We have no choice in the 
matter. Either we must obey the law which 
God has imposed on our constitution, or we 
must fail in attaining the moral excellence of 
which he has made us capable." " It is the 
same with the religious feelings. If these be ac- 
tively cherished and made to regulate ewry-day life, 
their organs acquire readiness and vigour of action, 
and the feelings become sources of happiness and 
right conduct" — Physiology, applied to Health 
and Education, by Dr, A. Combe. 

In perfect correspondence with this are the 
statements and precepts of Holy Scripture : " I 
say unto you, That unto every one which hath, 
shall be given ; and from him that hath not, 
even that he hath shall be taken away from 
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him/' Luke xix. 26. " The righteous, alstf, 
•shall hold on his way, and he that hath clean 
hands shall wax stronger and stronger," Job 
xvii. 9. " But, speaking the truth in love, may 
grow up into Him in all things, which is the 
head, even Christ," Eph. iv. 15. " We do not 
cease to pray for you, and to desire that ye 
might be filled with the knowledge of His will, 
in all wisdom and spiritual understanding. That 
ye walk worthy of the Lord unto all pleasing, 
being fruitful in every good work, and increasing 
in the knowledge of God." Col. i. 9, 10^ Paul 
avows his practice, " Herein do I exercise my- 
self, to have always a conscience void of offence 
toward God and toward man." Acts xxiv. 16. 
A^gain, he says, '< Brethren, I count not myself 
to have apprehended : but this one thing I do, 
forgetting those things which are behind, and 
reaching forth unto those things which are before, 
I press toward the mark for the prise of the high 
calling of God in Christ Jesus." Phil, iii. 13, 14, 

We now see what religion is. It is devoted- 
ness to God, — love to Him, not alienation from 
Him. It is obedience to His commands because 
they are Hie commands. Amiableness of cha- 
racter apart from union with Christ is not piety* 
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It is not possible to look abroad upon society, 
or read, ancient and modern history, without 
meeting with lovely and noble examples of moral 
excellence* 

Who does not call to remembrance the con- 
jugal affection of a Lucretia, the virtue of a 
Cyrus and Scipio, — the maternal love of a Cor- 
nelia, — the filial affection of the Roman daugh- 
ter, and that of Alexander with respect to his 
mother Olympias? We remember, also, the 
patriotism of Camillus, the truthfulness of 
Regulus, — the conscientiousness of Fabricius. 
Many other instances are recorded of the exhibi- 
tion of every virtue, in all ranks of society, but 
very little of which has been sanctification, or 
holiness unto God. Sanctification follows, ^t 
does not precede, the reception of Christ as our 
Saviour. Good works done, amiable tempers 
exhibited, before believing in the Son of God, 
though beneficial and lovely, are not to be put 
in the place of His atoning sacrifice, and perfect 
obedience ; neither will they save the souls of 
any who hear, or might hear the glad tidings of 
salvation through the crucified Saviour. 

With the condition of the heathen nations, we 
have nothing to do now but to make known the 
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gospel. Jehovah is a God of justice. He will 
at length vindicate His ways to man. They 
who have not heard the name of Christ cannot 
he chargeable with the sin of rejecting Him. 
By another rule will God judge them. 

Here I may introduce an extract from Cow- 
per's " Truth :— " 

" Is virtue then, unless of Christian growth, 
Mere fallacy, or foolishness, or both ? 
Ten thousand sages lost in endless woe, 
For ignorance of what they could not know? 
That speech betrays at once a bigot's tongue, 
Charge not a God with sneh outrageous wrong. 
Truly not I, — the partial light men have, 
My creed persuades me, well-employed may save ; 
While he that scorns the noonday beam, perverse, 
Shall find the blessing unimproved, a curse. 
Let heathen worthies, whose exalted mind 
Left sensuality and dross behind, 
Possess, for me, their undisputed lot, 
And take, unenvied, the reward they sought. 
But still, in virtue of a Saviour's plea, 
Not blind by choice, but destined not to see, 
Their fortitude and wisdom were a flame 
Celestial, though they knew not whence it came ; 
Derived from the same source of light and grace 
That guides the Christian in his swifter race. 
Their judge was conscience, and her rule their law : 
That rule, pursued with reverence and with awe, 
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Led them, however faltering, faint, and slow, 
From what they knew, to what they wished to know. 
Bat let not him that shares a brighter day, 
Traduce the splendour of a noontide ray, 
Prefer the twilight of a darker time, 
And deem his base stupidity no crime ; 
The wretch who slights the bounty of the skies, 
And sinks, while favoured with the means to rise, 
' Shall find them rated at their full amount, 
The good he scorned all carried to account." 
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LETTER XI. 



LIBERTY, OB FREEDOM. 



An objection is made to the science of Phre- 
nology, on the ground that it teaches, that our 
organization does not permit us to exercise a 
voluntary determination. That if the organiza- 
tion be good, we cannot avoid doing rightly ; 
and if otherwise, the conduct naturally arising 
therefrom is also a matter of necessity. In the 
first case, we are not deserving of praise, and, in 
the latter, we are not proper objects of censure. 

In our common experience, and every-day 
life, we are accustomed to praise and admire 
native excellence and beauty, whether of animate 
or inanimate life. Nay, we do not confine our 
approbation to these objects only, we extol every 
thing, which, in its nature, is good or useful : 
and we think ourselves quite justified in doing 
so, on the ground of common sense. Upon the 
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same principle, then, we proceed when the ob- 
ject of our praise is an intelligent being, acting 
under the influence of right motives, or yielding 
obedience to the will and command of the In* 
finite Spirit. The stronger the propensity 
such an one has to virtue, or moral excellence* 
the more we feel he is worthy of our esteem, 
respect, and love. In proportion, too, as the 
nature of the individual comes short of our 
standard of excellence, the less worthy do we feel 
him to be of our commendation. This leads me 
to the subject of my letter. 

" The plain and obvious meaning of the words,- 
Freedom and Liberty, in common speech, is 
power, opportunity, or advantage, that any one 
has, to do as he pleases ; or, in other words, 
his being free from hindrance or impediment in 
the way of doing, or conducting, in any respect, 
as he wills. And the contrary to liberty, what- 
ever name we call that by, is a person's being 
hindered, or unable to conduct as he will, or 
being necessitated to do otherwise.* — Freedom of 
Will, by the Rev. Jonathan Edwards. 

Dr. Gall writes thus on the subject of moral 
liberty : — " The liberty which we ought to ac- 
knowledge, must consider man as a being sub- 
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ject to the laws of causes and effects. This 
liberty must render the individual and the law- 
makers responsible for good and evil ; with this 
liberty, our acts must have the quality of merit 
and demerit; the development of this liberty 
must convey the full conviction, that it depends 
not only on the organization, but also on the 
influence of external things, whether man is 
more or less master of his actions, and that social 
institutions, education, morality, religion, laws, 
punishments, and rewards are eminently useful 
and indispensable. A liberty which has all 
these characteristics, is a moral liberty." 

" Moral liberty is the faculty of being deter- 
mined, and of determining by motives ; or, in 
other words, liberty is the power of willing, or 
not willing, after deliberation." 

" It is a great mistake to confound propen- 
sities and desires with tcill. Desires and pro- 
pensities are the result of the action of separate 
organs. Will, on the contrary, is a decision, a 
determination produced by the examination and 
comparison of several motives.' 9 

" Every one must feel that as long as the pro- 
pensities and desires are not awakened and 
strengthened by the participation of the indi- 
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vidual, he cannot be made responsible for them ; 
but that he is responsible for his determination, 
for his will and actions. Thus it is, and always 
will be true, that the organs of the moral facul- 
ties given by the Creator, constitute the principle 
which is called propensity, inclination, desire 
qt passion, according to the different degree 
of energy of these organs. Every one allows 
that, in this respect, man's power is limited, 
that he cannot annihilate his propensities, nor 
give himself inclinations at will; but, in the 
midst of his most earnest desires, if several 
faculties of a superior order, resulting from a 
perfect organization, act in him, and unite with 
External motives, which education, laws, and 
religion furnish him, these desires are overcome. 
The will which man, then, manifests, is no 
longer the action of a single organ." 

** It is the duty of the man, secured within 
and without by multiplied motives, and endowed 
with the faculty of comparing them, to weigh 
them and be determined, or to determine him* 
self, according to these motives. Now, it is 
incontestable, that, so long as man is in the posses- 
sion of sense, he can act thus, and that he often 
wills and does quite the contrary to what bis 
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propensities direct him ; consequently, he is 
morally free. It is this liberty which makes man 
a moral being, which gives to his actions mo- 
rality and responsibility/' 

" The moral evil does not consist in the 
strength of a desire, but in yielding to it. Eve 
looked at the Forbidden fruit, and she desired it ; 
but she did not sin in desiring it. That feeKng 
was the result of the constitution^of mind with 
which her Maker had endowed her. She began 
to sin when she began to cherish the desire ; and 
the sin was finished, when desire had produced 
the determination to take the fruit* Then lust, 
that is, animal appetite, ' brought forth sin, and 
sin, when it was finished, brought forth death. 1 
Animal appetites, even when they cannot be 
gratified without sin, — if they arise sponta^ 
neously, without any intention and effort on 
our part to excite them ; if they are not cherished 
and, d-fortiori, if there be a determination not to 
give them indulgence — are powerful temptations 
to sin, but they are not sinful themselves, * The 
moral evil,' if . I may venture to quote myself, 
' only commences, when they gain over the will 
to the side of indulgence ; and growing, as they 
do., out of constitutional tendencies, the mora 
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powerfully they are developed, the greater may 
be the virtue of the man who sternly refuses to 
listen to their pleadings.*" — Dr. Payne on Ori* 
ginal Sin, p. 226. 

I do not wish to put a meaning upon the above 
paragraph which the Rev. Doctor does not in- 
tend to convey; yet, I am much mistaken if he 
does not therein express the same sediments as 
those from the pen of Dr. Gall, from whose 
writings I extract the following remarks : — 

" We affirm that moral liberty can only exist 
on the supposition of a plurality of organs. 

" I believe, with St. Augqstine, that God* in 
giving the power, does not impose any necessity. 

" I admit, that sane and reasonable men are 
capable, from nobler motives and the effect of 
fortunate habits, of controlling their propensi- 
ties, or employing them in a lawful manner. 

" I affirm, that I have never taught the irre- 
sistibility of actions, and that I have always 
maintained moral freedom. 

" I have shown that man, by virtue of those 
faculties, the number and dignity of which ele- 
vate him above brutes, has the power of fixing 
his attention on the highest motives of his na- 
ture, whether springing from internal or external 
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Causes, and will be thus determined either by 
existing motives, or by new motives which a 
well-Organized man can continually call to his 
aid; and this power constitutes true moral 
liberty. 

" It follows, from my doctrine, that whenever 
a sane and well-organized man has willed a 
thing, he might have willed the contrary, not 
without a motive, which would be absurd, but 
by seeking for, and adopting other motives than 
those which have determined him* 

" I have proved, that, without the existence 
of moral evil, and vicious propensities, there 
would be neither moral freedom nor choice be- 
tween good and evil; nor, consequently, any 
threatening of future punishments, nor any hope 
of future reward." 

Dr. Spurzheim, on the same subject, says, — 
" To those who contend for the irresistible ac- 
tions of the powers, I would say, look at animals, 
and you will soon see whether those powers 
which act with the greatest impetuosity, namely, 
the passions, cannot be controlled. And if they 
can be counteracted in animals, I would ask 
whether the same cannot be accomplished in man? 
I would ask any man, wither he has not, at 
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some time or other, effectually overcome his 
natural inclinations ; whether he has not restrained 
certain impulses to action ? 

" There is no connexion between Phrenology 
and pre-determinate actions, or innate ideas* 
Phrenology merely asserts the existence of 
powers, not their application. 

"Man, then, to a certain extent, is free; and 
the first condition necessary for the existence of 
a free will, is, a plurality of powers. If any 
being has only one power, he acts in one way, r 
and can have no choice. A second condition 
necessary to have free will, is understanding, No 
being is free without this, . In common life, we 
blame a man who has received education more, 
for any bad actions he may commit, than we do 
a man who has not received such education. 
This shows that we consider a certain degree of 
understanding necessary in ordef to be free* 
The last condition, on which the state of moral 
freedom depends, is the influence of the under- 
standing, or the manner in which the powers act. 
It does not depend on me to have certain incli-s 
nations; but it does depend upon me, since I am 
endowed with understanding, to prevent their 
actions. We cannot eradicate the inclinations 
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planted in us by nature, but we can exercise con- 
trol over them by the understanding, as we do 
over our voluntary motion, and the five senses." 

Mir Locke, in his Essay, represents human 
liberty to consist in a power of delaying the 
execution of our desires, or suspending the 
acts of volition, or choice, until the man has 
diligently examined on all sides what is best. 

Dr. Watts makes the following observations 
on the sanie subject : — " Man is free, whether 
he will choose to honour God his Maker, or 
dishonour Him-— to do- good to his neighbour, or 
to do him hurt— to keep himself sober, or to 
make himself drunk. In all these things he may 
choose or refuse what he pleases/ 9 

The Rev. J. H. Hinton, in his work a On 
the Holy Spirit,'* writes thus : — " By freedom 
we mean merely the absence of restraint; as 
intelligent beings, we enjoy freedom when the 
faculties of understanding, feeling, determina- 
tion, and attention can all be exerted without 
obstruction." This coincides with the plurality 
of organs spoken of by Dr. Gall. 

Again, Mr. Hinton remarks, that " evil dis- 
position does not constitute an actual bondage, 

" Moral freedom can consist in nothing more 
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than the freedom of the powers by which nioral 
actions are wrought; and these powers are no- 
thing more than the intelligent faculties of man. 

" Notwithstanding all that may be said of 
bondage, and allowing to this and other meta- 
phors their full force, we do not scruple to 
maintain, that moral freedom has nothing what- 
ever to do with disposition. 

" It is hot in the nature of things, that, when 
an act depends on the state of the mind, power 
should be wanting; for if power is wanting, then 
the act does not depend on the state of the 
mind. 

" Different as power and disposition are in 
themselves, they agree in this, — that they are alike 
necessary to action; and, if either be wanting, 
their action is with equal certainty prevented, 
. M Power to do good, is the means of doing 
good, and nothing more. This is not a moral 
excellency, but merely a natural one. 

" Observe the distinction between man as a 
creature, and man as a moral agent — or between 
natural and moral qualities. Looking at any 
creature, ad such, the possession of power, or the 
means of action, is an excellency, and every in- 
crease of power adds to its excellency, inasmuch 
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as it confers an adaptation for some superior 
kind of action. So the power of performing 
moral actions is an excellency in man, enabling 
him to do what others cannot. But when we 
regard man as a moral agent, and ask wherein 
his excellency, as such, consists, it is not in 
power, but in the right use of power ; not in haying 
means of action, but in acting well. Power is 
a natural excellence, but not a moral one,— an 
excellence of structure, but not of character. 
It is excellence, but not goodness, and, there- 
fore, to ascribe power to man, is not to ascribe 
to him any goodness at all." 

Let us here discriminate between the house 
and its immortal inhabitant ; let us keep in view 
the difference between the instrument and its 
intelligent agent. Phrenology teaches us how 
to discover the excellence of the structure,' it 
points out to our observation the particular 
service for. which the instrument is most fitted 
while in possession of its reasoning agent. 

Power is a natural excellence, therefore, 
though not a moral one ; yet, as such, is worthy 
of our praise ; praise, however, not to be ad- 
dressed to its possessor, but to its Creator. Yet 
we ought to remember that the possession of 



OF PHRENOLOGY* 121 

power, the excellence of structure, the adapta- 
tion of the instrument, makes it more incum- 
bent upon the immortal spirit to use such gifts 
in the service of Him who gave them. 
- The human spirit is the subject of but one 
disease ; viz. sin. This consists in a perversion 
of the affections, so that they cherish no love to, 
or reverence for, the Infinite and Eternal Spirit* 
To Jieal this disease belongs only to Him who 
created the spirit ; yet this cure being effected 
by the power of the Holy Spirit, the more ex- 
cellent the instrument, the more power will the 
spirit possess for obeying God's commands. 

But while the disease remains unsubdued, 
while the will of the human spirit is not subject 
to the will of the Infinite Spirit, " power may 
be used for evil, and it is in many cases so used, 
so that it might in these cases be urged as an evil 
itself. The fact is, however, that power has no 
moral character at all. It is neither evil nor 
good, but a mere instrument of action, by the 
varied employment of which good or evil cha- 
racter is formed or exhibited." 

" Now man, as a moral being, is no other 
than an intelligent being acting under the per- 
ception of moral truths; so that his freedom, as 
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a moral agent, consists in the unobstructed 
action of his intelligent faculties, and in this 
alone ; nor can it consist in anything else, since 
there do not exist any other powers than these 
to be the instruments of his moral action." — 
Rev. J. H. Hinton. 

All this accords with the doctrines taught by 
Gall, Spurzheim, and Combe. They tell us 
they can discern the powers of man, but not the 
application of those powers. This will depend 
upon education, circumstances, the moral cha- 
racter of the social circle around the individual, 
the amount of knowledge, especially of God's 
word 9 and the influence this is suffered to exert* 

I now close this Letter with a remarkable 
passage from the Book of Jeremiah, seventh 
chapter: — "The word that came to Jeremiah 
from the Lord, saying, Stand in the gate of the 
Lord's house, and proclaim there this word, and 
say, Hear the word of the Lord, all ye of Judah, 
that enter in at these gates to worship the 
Lord. Thus saith the Lord of Hosts, the God 
of Israel, Amend your ways and your doings, 
and I will cause you to dwell in this place. 
Trust ye not in lying words, saying, The temple 
of the Lord, The temple of the Lord, The temple 
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of the Lord, are these. For if ye thoroughly 
amend your ways and your doings ; if ye tho- 
roughly execute judgment between a man and 
his neighbour ; if ye oppress not the stranger, 
the fatherless, and the widow, and shed not in- 
nocent blood in this place, neither walk after 
other gods to your hurt : then will I cause you 
to dwell in this place, in the land that I gave to 
your fathers for ever and ever. Behold, ye trust 
irt lying words, that cannot profit. Will ye steal, 
murder, and commit adultery, and swear falsely, 
and burn incense unto Baal, and walk after other 
gods, whom ye know not ; and come and stand 
before Me in this house, which is called by My 
name, and say, We are delivered to do all these 
abominations?" 
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LETTER XII. 

ON man's responsibility. 

. The preceding Letters have prepared the 
way for the consideration of the subject of 
human responsibility ; in some degree they have 
anticipated it. 

We have seen that no sane individual is ne- 
cessarily excluded from obtaining the blessings 
of salvation, or everlasting life, in consequence 
of his cerebral conformation being low, or " de- 
spicable" in the eyes of a Phrenologist, His 
intellect, such as it is, being illuminated by 
moral and religious truth, he is able to judge 
between right and wrong. 

Sinful feelings may arise involuntarily, but 
his intellect being so enlightened by scriptural 
truth, he at once can form a judgment of the 
nature and tendency of the feelings. His error, 
then, consists in cherishing them and allowing 
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them to result in action. On the other hand, a 
degree of moral goodness may be attained by 
his resisting the wrong feelings, knowing them 
to be such, and, after due consideration of what 
the law and word of God require, yielding obe- 
dience to that. Thus God would be honoured 
even by such an one. 

We have also seen that a splendid develop- 
ment of the brain may be possessed by indivi- 
duals who do not devote the powers they thus 
naturally possess to the service of their God. 
Their noble talents, used for Him, and exercised 
from a principle of love and obedience, because 
He is worthy of both, would produce to the 
gifted possessor, and to those around him, a 
large amount of happiness, while at the same 
time God would be honoured also by him. 

Mr. Combe says, (in p. 77, People's Edition :) 
— " The question naturally presents itself, What 
is the distinction between right and wrong under 
this system ? If offences proceed from unfor- 
tunate development of brain, not fashioned by 
the individual himself — from external tempta- 
tions which he did not make, or from want of 
knowledge which he never had it in his power 
to possess — how are the distinctions between 
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right and wrong, merit and demerit, to be 
explicated and maintained? The answer is 
simple :— 

" The natural distinction between fight and 
wrong y so far as man is concerned, depends on 
the constitution of the moral and intellectual 
faculties. The act of wantonly killing another 
is wrong, because it is in direct opposition to 
the dictates of benevolence. The act of appro- 
priating to ourselves effects belonging to another 
is wrong, because it is distinctly denounced by. 
conscientiousness; and so with all other mis* 
deeds. 

" The authority of the moral law, in forbid- 
ding these offences, depends on the whole ar- 
rangements of creation being constituted to 
enforce its dictates. If benevolence and con-> 
scientiousness denounce murder; and if the 
whole other faculties of the mind, and the ex^ 
ternal order of things, harmonize with their 
dictates and combine to punish the offender, 
the foundation and -sanctions of the moral law 
appear abundantly strong. . . . There are more 
principles in the mind than benevolence, vene- 
ration, and conscientiousness; and it is quite 
possible to misinform the intellect, and thereby 
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misdirect the propensities and sentiments." • . • 
" Was not this the case with the Apostle Paul 
at the time of which he spoke, when he, ad- 
dressing King Agrippa, said, ' I verily thought 
with myself, that I ought to do many things 
contrary to the name of Jesus of Nazareth?* 
(Acts sxvi. 9.) Subsequently, in writing to 
Timothy, he says, ' I obtained mercy, because I 
did it ignorantly, in unbelief.' Ignorance, too, is 
the plea which oux Lord used upon the cross, 
when, praying for His murderers, He entreats 
His * Father* tb * forgive them/ seeing that 
1 they know not what they do P " 

It is well that the blood of Jesus Christ 
cleanseth the believer from all sin ; for often has; 
he occasion to present the prayer — " Cleanse 
Thou me from secret faults ! " 

Under the Levitical law, God commanded a 
solemn sin-offering to be made for sins of igno- 
rance : " And if a soul sin, and commit any of 
these things which are forbidden to be done by 
the commandments of the Lord, though he wist 
it not, yet is he guilty, and shall bear his ini- 
quity. And he shall bring a ram without 
blemish out of the flock, for a trespass-offering 
unto the priest; and the priest shall make an 
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atonement for him concerning his ignorance 
wherein he erred and wist it not, and it shall be 
forgiven him," (Lev. v. 17, 18.) Once more: 
When Paul addressed the men of Athens on 
Mars' Hill, and alluded to the idolatry of them- 
selves and other heathen nations, he says, — 
" And the times of this ignorance God winked 
at; but now commandeth all men everywhere 
to repent." (Acts xvii. 3.) The reason for this 
he enforces by the assurance of the approaching 
day of judgment. 

In harmony with Mr. Combe's statements are 
the following extracts : — 

*' Professor Stewart has stated various causes 
by which men's notions of right and wrong are 
modified ; such as, by their physical circum- 
stances, and different states of society. Thus, in 
countries where the luxuries of life are easily 
got, the ideas of men are loose about the rights 
of property. In nations not commercial, taking 
interest is thought unlawful ; and in a country 
where justice is not properly administered, 
assassination is deemed justifiable. 

" They are likewise modified by their specu- 
lative opinions." 

Speculative opinions are not, therefore, harm- 
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less. In some cases they burden the conscience, 
blunt the moral sense, and obscure the intellect 
This observation is not my own. But to return 
to Professor Stewart : — " The ancients thought 
that the will of their gods was manifested by the 
events of life ; and they, on this account, deemed 
suicide lawful for the unfortunate. They — 
men's notions of right and wrong — were modi- 
fied by their different conceptions of happiness 
or misery, honour or disgrace. 

" To these remarks it may be added, that 
they. are much modified by the way in which 
men are educated, and by the conversation to 
which they are accustomed to listen. Men's 
ideas of sin, too, are much modified by their 
constitutional tendencies. Of the sin which doth 
most easily beset him, a man is disposed to take 
the most indulgent view ; while of one opposed 
to it, he is willing that it should be spoken 
against in terms of the severest indignation. 
How grateful should we be thatwe have, in the/air 
of -God, a standard of morality, clear and unerring, 
which varies not with the caprice of the times, 
or the wishes of the heart, but which is solemn 
and unbending as the throne of God!" — Pract. 
Expos, of the Assembly's Catechism, by Dr. Bdfrage* 
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Mr. Combe remarks, that <( the moral law, 
when cleared of other principles that may act 
along with it, but are not part of it, is obviously 
universal and inflexible in its dictates/' 

Again : *' Crimes may sometimes be regarded 
as venial, through vicious custom, even in the face 
of the Christian precepts ; but there are actions 
and states of mind which conscience and society 
everywhere condemn. Duelling may be var- 
nished over with the false colouring q£ honour, 
but where was murder in cold blood regarded 
as no crime ? What conscience or sane reason 
ever deliberately smiled on malice prepense as a 
virtue ? Selfishness may steel the heart and 
belie conviction; but which of the ancient moral 
systems would repudiate a regard to the rights 
of our neighbour, practical beneficence towards 
the needy, or the excellence of truth for its own 
sake ? Covetousness may dictate the obtaining 
of property by whatever means, however frau- 
dulent ; but where shall we find simple, unmixed 
fraud inculcated as a social duty by any pagan 
writer on ethics ? It has been said, that at 
Sparta theft was not regarded as a crime, but 
rather as a virtue. It is true that the boys of 
the Homaei were compelled, at times, to wander 
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about the country, and to live by petty plunder 
as they could, being subject to punishment only 
when they were caught in the factj but it 
should be remembered, that the articles which 
they were allowed to take, such as cheese, fruit, 
and the like, were all determined by law; and 
the object was to harden boys for warfare, and 
to prevent the Laconians from remaining secure 
in possession of their lands. No doubt this 
practice, as well as that of the annual military 
excursion, in which the Helots were the prin- 
cipal sufferers, was really wrong, and barbartus 
enough, but they may, with tolerable fairness, 
be put on a par with the colonial oppression, 
and the cruelty towards slaves, of which, unhapr 
pily, nations calling themselves Christian, and 
with the laws of Christ in their hands, have 
been far from guiltless. We have no proof 
here that dishonesty, deceit, and bad faith, or 
injustice between man and man, were re r 
garded at Sparta, theoretically, as elementary 

principles of virtue The mother, who 

sacrifices her child to false gods, may feel the 
highest complacency when she reflects on her 
conduct, because it is considered by her as the 
decisive evidence of her consecration to those 
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idok which she vainly adores. The inhabitant 
of Europe feels the greatest horror and indig- 
nation at snch crime ; but it is only because to 
him such an action is the index to a verjn dif- 
ferent state of mind. He understands, in some 
measure, the relations in which he is placed ; 
he knows that God abhors .such sacrifices ; he 
sees, in the natural and instantaneous tender- 
ness of a mother's bosom towards her hapless 
of&pring, not only the expression of the Divine 
will, but also the overflowing goodness of tie 
Divine Mind itself, towards the same object; 
and therefore he cannot but regard such, an 
action as a certain indication of the want of their 
love from which, perhaps, in some instances, it 
actually proceeds. The Hottentot does not, 
therefore, approve of what is wrong. Man, 
whether civilized or uncivilized, approves of 
devotion to God; the judgment respecting the 
manner in which it is to be displayed, is differ- 
ent ; the one conceives it to be evinced in. a 
mode which is uniformly the effect of vice in the 
country to which the other belongs, and the 
latter cannot but hold it in detestation and 
abhorrence.'* — Eclectic Review, May 1845. 
We come now to the more immediate part of 
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pur subject; and we ask, first, the meaning of 
the word " responsibility?" Responsibility is a 
state of being accountable or answerable fo^— 
the manner in which we we, the purposes to 
which we put, the care we take of, that which i* 
committed to our charge, or into our possemon, for 
a time. 

Now comes the question, What is respon- 
sible ? The soul— the immortal principle— is 
responsible. The body — as mere matter apart 
from spirit — is not responsible. But the soul, 
while in union with the body, is accountable for 
the manner in which it instructs its servant to 
act. If the servant has no power to act as the 
soul would wish to command, the case is altered; 
but the servant must not be allowed to usurp 
the authority of the master. 

The body is to be kept in subjection to the 
soul, that being the responsible party ; and if 
the body, in any case, incites the soul to trans- 
gress, the duty of the soul is to " keep under 
the body, and bring it into subjectiop," at all 
costs, having " respect unto the recompense of 
reward." " He that sinneth against me, wrong, 
eth his own sotd" (Prov. viii. 36.) €€ Unto them 
that are contentious and do not obey the truth, 
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but obey unrighteousness, indignation and wrath, 
tribulation and anguish, upon every soul of man 
that doeth evil." Rom. ii. 8, 9. 

" The will itself, and not only those action^ 
which are the effects of the will, is the proper 
object of precept or command. . . . • This is 
most manifest ; for it is the soul only that is 
properly and directly the subject of precepts 
and commands ; that only being capable of re- 
ceiving or perceiving commands. The motions 
or states of the body are matter of command, 
only as they are subject to the soul, and con- 
nected with its acts." — Jonathan Edwards, A.M. 

We next consider to whom the soul is respon- 
sible. There need be no hesitation on this 
point. Unquestionably it is unto Him whose we 
are, unto the Father of the spirits of all flesh ; 
unto Him who says, " All souls are mine ;" — 
unto Him "in whom we live, and move, and 
have our being ;"— unto Him i€ . who giveth to 
all life, and breath, and all things ;" — unto Him 
" whose is the corn and wine ; the wool and the 
flax which we enjoy." He it is who has a right, 
in the very nature of things, to call His crea* 
tures to account. 

God's justice, also, is manifested by His 
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revealing unto us His intention of so doing f 
iS Rejoice, O young man, in thy youth, and let 
thy heart cheer thee in the days of thy youth, 
and walk in the ways of thine heart, and in the 
sight of thine eyes ; but know thou, that for all 
these tilings God will bring thee into judg- 
ment." (Eccles. xi. 9.) — " We shall all stand 
before the judgment-seat of Christ." Rom* xiv« 
10. 

We shall now endeavour to ascertain for what 
does God hold the soul responsible. For the 
purposes for which it exercises its intellect ; — » 
for the objects on which it allows itself to ex- 
pend its affections, and also for the manner in 
which it allows its body to fulfil its peculiar 
propensities. 

In our every-day intercourse we hold our 
fellow-men responsible for what they hate to 
use, either for their own benefit or for that of 
others. We deem them accountable, also, for 
what they might acquire by a proper use of what 
they have* We do not feel they are responsible 
for what they have not, and cannot possess. 
Thus God holds us responsible. 

I have said that He holds us responsible for 
the legitimate and proper exercise of our intel-* 
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lect All human souls, who have the free use 
of their intellectual powers, are capable of che- 
rishing love and practising obedience to God's 
great command: "Thou shalt love the Lord 
thy God with all thy heart, and thy neighbour 
as thyself." And one manifestation of our love 
for God is, a disposition to think upon His 
glory, His perfections, His love, His commands. 
Thought will produce words: " Then they that 
feared the Lord, spake often one to another ; 
and the Lord hearkened, and heard it, and a 
book of remembrance was written before Him 
for them that feared the Lord, and thought upon 
His Name." Mai. iii. 16. 

I have said that God holds us responsible for 
the objects on which we allow our affections 
supremely to rest. Here is the precept for 
their regulation : " Love not the world, neither 
the things that are in the world ; if any man 
love the world, the love of the Father is .not in 
him. For all that is in the world, the lust of 
the flesh, and the lust of the eyes, and the pride 
of life, is not of the Father, but is of the 
world." 1 John ii. 15, 16. . 

And, also, God holds us responsible for the 
indulgence of our bodily propensities: " Mortify, 
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therefore, your members, which are upon the 
earth. " (Col. iii. 5.) " If ye, through the Spirit, 
do mortify the deeds of the body, ye shall live.* 
(Rom. viii. IS.) t€ Neither yield ye your mem* 
bers as instruments of unrighteousness unto 
sin." Rom. vi. 13. 

According to the circumstances in which we 
are placed, God holds us accountable for all that 
is or ought to be under our control. We may not 
be able to control all our circumstances ; but we 
are under solemn obligation to control our 
thoughts, feelings, and conduct under those 
circumstances. The faculties may be used to 
a right end ; the feelings exercised aright upon 
lawful objects, and the word of God be taken 
for our guide in a humble, child-like, submis- 
sive spirit: " Lord, what wilt Thou have me to 
do?" will be the inquiry of every Christian 
when in his right mind. The purpose for which 
this account is to be given is, " that every one 
shall receive the things done in his body, ac- 
cording to that he hath done, whether it be 
good or bad." 2 Cor. v. 10. And in order that 
God may be prepared to judge correctly, and 
reward righteously, He assures us that He 
" searcheth the hearts and trieth the reins," 
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even " to give every man according to his ways, 
and according to the fruit of his doings." (Jer. 
xvii. 10.) In the book which closes the sacred 
canon, the language is repeated: "I am He 
which searcheth the reins and hearts, and I will 
give unto every one of you according to your 
works." Rev. ii. 23. 

God has revealed Himself more or less clearly 
to His intelligent creatures in every age of the 
world. And though the page of Scripture, 
which announces glad tidings, was not spread 
before the heathen nations, yet are they, the 
Apostle says, " without excuse." And why ? 
" Because, being endowed with natural powers, 
they could not have failed to know much of the 
Divine character and will, had it not been for 
the depravity of their hearts; viz. their alien- 
'ation from Him : — ' they did not like to retain 
God in their knowledge.' Clearly, then, they 
are responsible for what they lost, and the con- 
sequences thereof. They, too, had the natural 
eeme of right and wrong, and many of them per- 
formed such duties as the moral law required, 
and were, in this respect, € a law unto them- 
selves.' They had that within which directed 
them what to do by the light of nature. By 
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the force and tendency of their natural notions 
and dictates they apprehended a clear and vast 
difference between good and evil. They did by 
nature the things contained in the law. They 
had a sense of justice and equity, honour and 
purity, love and charity; the light of nature 
taught obedience to parents, pity to the miser- 
able, conservation of public peace and order, 
forbade murder, stealing, lying, perjury. Their 
consciences, by their thoughts reasoning within 
themselves, accused, or excused themselves, or 
one another." — Com. an Rom. ii. 14. 

This accords in principle with the general 
argument pursued by Mr. Combe in the second 
chapter of his work. On the same verse, Dr. 
J. P. Smith says : " The whole spirit and re- 
quirements of the moral law lie in the single 
idea of justice ; rendering to- every being that 
which in right he ought to have. The great 
commandment, * Thou shalt love the Lord thy 
God,' is nothing but the demand of justice; 
consequently, it is the same as the law of nature, 
or the collection of moral principles, which men 
in general, without any positive revelation, have 
the power and opportunity of inferring from 
their own feelings, wants, and wishes, acted 
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upon by the occurrences of individual expe- 
rience and social life." 

Phrenology discovers the cause of some of 
the heathen manifesting the moral qualities in 
so eminent a degree ; your memory will con* 
firm the statement, that some individuals, who 
never knew the name of God, have exhibited 
high moral excellence. These, too, will stand e 

at " the judgment seat of Christ;" for " before i 

Him shall be gathered all nations," that He may 
" render to every man according to His works." 

But we, who live when the Angel is flying in 
the midst of heaven, having the everlasting 
gospel to preach unto us that dwell on the 
earth, and to every nation, and kindred, and 
tongue, and people ; we are required to accept 
the terms of salvation therein offered* The j 

command to us is, " Repent ye, and believe the 
Gospel. " Our alternative is, u He that believeth 
on the Son hath everlasting life ;" or, " He that 
believeth not the Son shall not see life, but the 
wrath of God abideth on him." (John iii. 36.) 
These commands and overtures of reconcilia^ • 
tion man can understand when they are pre- 
sented to his mind ; and it is not only his duty 
immediately to believe, and obey, and accept 
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them, but it is his high privilege to be allowed 
to do so- Nevertheless, as " the devils also be- 
lieve and tremble," our faith must be proved by 
our works. The Apostle James says, (ch. ii. 26,) 
" For as the body without the spirit is dead, so 
faith without works is dead also." 

I may here be reminded of the passage in 
Holy Scripture wherein we are told, that " The 
natural man receiveth not the things of the 
Spirit of God, for they are foolishness to him, 
neither can, he know them, because they are 
spiritually discerned." (I Cor. ii. 14.) w Not 
the natural faculty of discerning is lost, but evil 
inclinations and wicked principles render the 
man unwitting to enter into spiritual matters, 
and- yield to their force and power. It is the 
quickening beams of the Spirit of Truth and 
Holiness, that must help the mind to discern 
the excellency, and to feel a conviction of the 
truth, so as heartily to receive and embrace it 

" By the natural man, we must understand 
theunregenerateman, however sagacious,learned, 
or free from sensual indulgences; for he is 
placed in opposition to the spiritual man ; and 
the pride of carnal reasoning is as much opposed 
to spirituality as the most grovelling sensuality. 
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No man who is not ' born of the Spirit 9 can re- 
ceive in faith and love the spiritual mysteries of 
redemption by the cross of Christ." — Com. on 
% Car. xiv. 

By this I understand that, while the aliena- 
tion and rebellion continue in the human spirit 
against its God, His gracious overtures of recon- 
ciliation, although understood by the intellectual 
faculties, are neither perceived to be excellent, 
nor received into the affections of the soul. 

Phrenology, however, relates to the material 
organ by which the spirit, even when renewed 
in its affections, and reconciled to God, obeys the 
Divine commands relative to himself, and those 
plso which have reference to his fellow-men. 

An acquaintance with the physiology of 
the brain, and the temperaments, would have 
explained the causes of " diversity of character 
in Christians" to the late respected writer of 
the following paragraphs : — 

" We must make great allowance for consti- 
tution. I could name a man, who, though a 
good man, is more unguarded in his tongue 
than many immoral persons. Shall I condemn 
him ? He breaks down here, and almost here 
only, On the other hand, many are so mild 
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and gentle, as to make one wonder how such a 
character could be found without true grace 
entering into his composition." 

ts God has given to every man a peculiar con- 
stitution. No man is to say, ' I am such or 
such a man, and I can be no other ; — such or 
such is my way, and I am what God made me.' 
This is true, in a sound sense ; but, in an un- 
sound sense, it has led men foolishly and wick- 
edly to charge their eccentricities, and even 
their crimes, on God. It is every man's duty 
to understand his own constitution; and to 
apply to it the rein or the spur, as it may need. 
All men cannot do, nor ought they to do all 
things in the same way, nor even the same 
things. But there are common points of duty, 
on which all men of all habits are to meet," 

" There is a great diversity of character among 
real Christians. Education, constitution, and 
circumstances, will fully explain this diversity. 
.... He has seen but little of life, who does 
not discern everywhere the effects of education 
on men's opinions and habits of thinking. Two 
children bring out of the nuiyery that which 

displays itself throughout their lives As 

to constitution, look at Martin Luther : we may 
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see the man every day : his eyes, and nose, and 
mouth, attest his character. Look at Melanc- 
thon : he is like a snail with his couple of horns: 
he puts out his horns and feels — and feels — and 
feels. No education could have rendered these 
two men alike. Their differences began in the 
womb* Luther dashes in, saying his things : 
Melancthon must go round about — he must 
consider what the Greek says, and what the 
Syrian says. .... Men often take to themselves 
great credit for what they owe entirely to na- 
ture. If we would judge, rightly, we should see 
that narrowness or expansion of mind, niggard- 
liness or generosity, delicacy or boldness, have 
less of merit or demerit than we commonly 

assign to them Circumstances, also, are 

not sufficiently taken into the account, when we 
estimate character. For example : we generally 
censure the Reformers and Puritans as ' dogma- 
tical, morose, systematic men/ These men had 
to • bear the burden and heat of the day ;' they 
had Ho fight against hard times; they had to 
stand up against learning and power* Their 
times were not J^ke ours." 

Since the Rev. R. Cecil wrote the above 
paragraph, a " change has come o'er the spirit 
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of the times;" and if Christians of the present 
day are not to be dogmatical and morose — as 
there is no necessity for such an exhibition of 
character — they ought to be " men of under- 
standing, knowing what Israel ought to do," and 
of decision and perseverance to do the high and 
solemn duties which the Providence of God 
calls them to perform. 

Nor are the wives of the present, and mothers 
of the coming generation, laid under a less so- 
lemn obligation to ascertain and discharge their 
duties — duties which will not only affect their 
present condition, but the welfare and happi- 
ness of the world — and more — which will give 
impression to the character of a coming eternity. 
Did the artist of ancient days paint for eternity? 
How much more noble for wives and mothers 
to live for it ! Diligently performing the do- 
mestic duties of providing for the physical com- 
fort of every individual member of their circle, 
they ought to strive for the honour which 
cometh from God — of being co-workers toge- 
ther with Him, in accomplishing His grand 
designs. He works by human agency. It is not 
only their duty, it is their high privilege to 
do so. 
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Mr. Cecil concludes his remarks " on diversity 
of character/' with the following observations: — 
" Every one should seriously consider how far 
his talents and turn of mind drive him out of 
the right road. It is an easy thing for a man of 
vigour to bring a quiet man before his bar ; and 
it is as easy for this quiet man to condemn the 
other; yet both may be really pious men — 
serving God with their best powers. Every man 
has his peculiar gift of God : one after this man- 
ner, and the other after that." 

If, by the light this science gives us, we per- 
ceive that we possess particular tendencies, the 
legitimate exercise of which shall qualify us for 
certain usefulness, we are bound, by every so- 
lemn obligation or consideration drawn from 
the word of God, to use those talents in the 
promotion of His honour by whose law of or- 
ganization we are endowed with them. Yet 
humility before God, and a kindly deportment 
towards men, even in this case behoves us: 
"For," says the Apostle, "who maketh thee 
to differ from another? and what hast thou 
that thou didst not receive ? Now, if thou 
didst receive it, why dost thou glory as if 
thou hadst not received ?" 1 Cor. iv. 7. " Of 
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thine own have we given thee." 1 Chron. 
xxix. 14. r 

On the other hand, if by Phrenology we dis- 
cover that we have strong native tendencies to 
a course of conduct opposed to the will of God, 
as laid down in His word, and the indulgence 
of which would dishonour Him whose followers 
we profess to be, as well as to injure the inte- 
rests and well-being of any one individual in the 
social community, we are also bound, as reason- 
able beings, and responsible moral agents, to use 
every means to weaken the capacities ; to with- 
draw from the scenes calculated to call them 
into exercise, and to control ourselves, as "seeing 
Him who is invisible." 

Bearing upon this subject, Dr. Watts thus 
writes : — " Suppose it were the inclination of 
animal nature, in its original frame, to be in- 
temperate, proud, angry, impatient, and luxu- 
rious ; and suppose all the present evil appetites 
and passions of the flesh were the attendants 
of man in his first estate ; yet, has not God, 
your Creator and Governor, a right to place 
you in a state of trial, in order to future rewards 
and punishments ? And may He not forbid 
your spirit to comply with these inclinations of 
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nature and the flesh, as a test of your obedience 
to God your Maker? Is it not proper that 
there should be some difficulties to conquer in 
such a probationary state? And, if the God 
who made you has actually appointed the mat- 
ter of your probation or trial to be a conflict of 
the spirit with flesh and blood, has He not a 
right to make this appointment ? And does 
not your own reason and conscience tell you 
that you deserve His anger and severe punish- 
ment, if you abandon yourself to all the wild 
motions and extravagancies of bodily appetite, 
which He requires you to resist and subdue?" — 
Watts'* Works, Vol. I. Sermon IV. 

" What say you," asks an opponent, " to the 
irresistible force of particular tendencies ? What 
say you to ominoiis protuberances in this or 
that region of the cranium ? What, to a morbid 
condition of the hepatic apparatus ? What, to 
undue constitutional mixtures in the blood?" 
" What we say to these untoward conditions of 
human nature is this : That, whereas man shares 
them with the brute orders around him, he is 
distinguished from them by the possession of 
faculties, and a susceptibility to motives in which 
they have no part, and which give to him, at 
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the worst, a counteractive force, or power of 
control." 

w If, indeed, the possession of such powers, 
and a sensibility to such motives, still leave man 
on a level with the brutes — equally helpless — 
equally irresponsible — then power is not power, 
motive is not motive. In truth, the tendencies, 
defects, redundancies of. the individual organi- 
zation, are. but varied types of the common 
organization, and they all stand related, some 
more and some less favourably, to those forces 
of the moral world, which it is our business to 
acquaint ourselves with, and to employ. We 
are neither denying nor underrating the diffi- 
culties that arise from temperament and organi- 
zation. But the very word difficulty reminds 
us of powers which are to surmount it. It 
is quite true that, if these powers are un- 
known to the . individual, or, being known and 
present, they are abated by false notions, or are 
turned aside by sophisms, then temperament 
and organization will have their way. . . . What 
is this but to affirm that, if the expansive force 
of heat be uncontrolled, or ill-managed, it will 
prove destructive, not useful." — Man Responsible, 
by Isaac Taylor. 
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" Man's moral responsibility rests on the fact 
of his possessing some mode of communication 
between all his organs and functions and the 
supreme presiding Mind. The brain is sub- 
jected to the power of volition, and is therefore 
under the control of the will ; hence, for all its 
actions and promptings, and for all its associated 
sympathies, and for all its mental manifestations, 
man is minutely answerable How all- 
important, then, is religious principle, in pre- 
serving the mind from those causes which conduct 
to cerebral disorder!" — Essay on Superstition, 
by W.Newnham. 

I ask, now, wherein the sentiments of the 
Rev. Doctor and those of Mr. Taylor differ 
from the opinions of Dr. Gall? He thus 
writes : — 

" I have said that evil dispositions, and per- 
verse inclinations, enter into the plan of eternal 
Providence. In fact, what would be said by 
those who pretend to act as apologists for the 
happiness and virtue that is to come if it was 
proved to them, that, without a propensity to 
evil, there would be neither virtue, reward, nor 
punishment ? For, as we have already said, 
what can be called liberty, if we do not mean, 
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by this expression, the power of choosing be- 
tween good and evil ? If we had no propensity 
except for good, where would be the possibility 
of doing evil? And without this possibility, 
on what could we establish the idea of vice and 
virtue, the merit and demerit of actions ? He 
who does not do evil, because nothing tempts 
him to do so, is certainly to be envied, but he 
cannot pretend to virtue, nor to the merit of 
actions. Why boast so much of self-denial, if 
it is not because we have succeeded in subduing 
injurious propensities." 

" Ancient and modern philosophers, Plato, 
Aristotle, Seneca, Pascal, Kant, as well as the 
Fathers of the Church, have founded the notion 
of virtue on the control which we obtain over 
our vicious propensities. It is precisely those 
evil propensities which many persons consider 
incompatible with the glory of God, with the 
dignity of man, and the welfare of society, 
which give to man the possibility of being vir- 
tuous or vicious; the merit and demerit of 
actions depends solely on the existence of evil 
propensities ; and whosoever should extinguish 
in man the belief in them, would also extin- 
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guish in him the fear of punishment and the 
hope of future reward," 

An acquaintance with the sciences of Phre- 
nology and human Physiology will reveal to us 
" the tendencies, defects, and redundancies" of 
our individual organizations and temperaments ; 
and, knowing them, our duty becomes plain. 
It is to maintain a contest with whatever is 
opposed to the commands of God. The conflict 
may be severe ; we may have to return to it 
again and again. Nevertheless, each period of 
the contest, if well-sustained, will strengthen us 
to renew it on a future occasion ; because, the 
power which is not permitted to act will, in 
some degree, lose its power to do so. David 
says, " I kept myself from mine iniquity." (Ps. 
xviii. 23.) Paul — " But I keep under my body* 
and bring it into subjection: lest that by any 
means, when I have preached to others, I myself 
should be a cast-away." 1 Cor. ix. 27. 

In such cases we must remember, that it is 
" Him that overcometh" who will be made " a 
pillar in the temple of our God,'* (Rev. iii. 12,) 
and who will be "clothed in white raiment," 
and whose " name shall not be blotted out of 
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the book of life." The word " overcometh" 
denotes the presence of an enemy, a foe ; and 
we all carry about with us some one or more 
tendencies which need to be controlled and kept 
under. 

These differ in different individuals, and the 
knowledge of the presence of disease ought to 
lead us to endeavour to counteract its progress, 
if we cannot entirely remove it. To be ac- 
quainted with the advance of a powerful foe 
ought to induce us to secure ourselves either by 
flight or otherwise. The former is very often 
the wisest procedure. 

One paragraph in Mr. Combe's work, (chap, 
ix.) requires especial notice, and though not ex- 
actly in accordance with the subject of this Let- 
ter, I may not perhaps find a more appropriate 
place for my observations upon it than I can find 
here. The paragraph to which I refer is this : — 

"Christianity stands before us, therefore, at 
present, as interpreted by men who knew ex- 
tremely little of the science of either external 
nature or the human mind. They have con- 
ceived it to be a system of spiritual influences, 
of internal operations on the soul, and of repent- 
ant preparation for another world, rather than 
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an exposition of pure and lofty principles, in- 
herent in human nature itself, 'and capable of 
being largely developed and rendered practical 
in this world."—-" Pure principles, inherent in 
human nature !" " So God created man in His 
own image, in the image of God created He 
him ; male and female created He them." (Gen. 
i. 27.) " God hath made man upright." (Eccles. 
vii. 29.) Such is the testimony of Holy Writ. 

And, to quote the second time the same para* 
graph from Dr. Payne's Lectures on Original 
Sin : " Properly speaking, there is no positive 
tendency in our nature, even in its fallen state, 
to evil." Also, a second time, "What Dr. 
Russel very justly calls the inferior and animal 
principles, belong to that class of principles 
which are essential to our very nature; we 
could not be men without them. They existed 
in Adam before ike fall" 

" While we are far from approving of the 
language in which some speak of the excellence 
of human nature, in the warmth of their admi* 
ration of themselves, or of their favourite cha- 
racters, we must condemn the unqualified terms 
in which others have degraded it, as contradicted 
by fact, and as inconsistent with the existence 
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of various principles and feelings which God 
has preserved" in it for the being and order of 
society. Thus, there are the feelings of natural 
affection, a sense of right and wrong, emotions 
of kindliness and pity to our fellow men, and 
impressions of the power and authority of a 
superintending Providence. We say not that 
these are as pure and influential as they ought 
to be; but amidst the corruption we trace in 
them, still they work, and society would be # 
without them, a scene of unmixed horror." — 
Practical Exposition of the Assembly's Catechism, 
by Dr. Bdfrage. Question XVIIL 

" There are some things declared and en- 
joined in the Gospel which have their founda- 
tion in the law and light of nature ; such are 
all the moral duties which axe taught therein ; 
these, the remaining light of nature, though 
obscurely, yet does teach and confirm. The 
Apostle, speaking of mankind in general, says, 
' That which may be known of God is manifest 
in them :' the essential properties of God, ren 
dering our moral duty to Him necessary, are 
known by the light of nature. And by the 
same light are men able to make a judgment of 
their actions, whether they be good or evil. 
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(Rom. ii. 14, 15.) The same law and light which 
discover these things, do also enjoin their ob- 
servance. Thus it is with all men before the 
preaching of the Gospel unto them. The Gospel 
adds two things to the minds of men : First, it 
directs us to a right performance of these things 
from a right principle, by a right rule, and to a 
right end, so that they, and we in them, may 
obtain acceptance with God. Hereby it gives 
them a new nature, and turns moral duties into 
evangelical obedience. Second, by a communica- 
tion of that Spirit which is joined to its dispen- 
sation, it supplies us with strength for their per- 
formance in the manner it directs." — BogaUhfs 
Golden Treasury, for August 29. 

Mr. Combe, then, must refer to our natural 
principles, or the principles which constitute us 
men and women. But there are principles in 
morals, and principles in Christianity, which we 
are enjoined to manifest ; and having the power 
to do so, we are under solemn' obligations to 
exhibit them. 

Evangelical obedience and Christianity are 
synonymous terms. " Christianity " — let me 
iavail myself of the very few words of a friend, 
Mrs. H. More, in maintaining ber argument— • 
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" is a religion of motives. That only is Chri** 
tian practice, which flows from Christian prin- 
ciples ; and none else will be admitted as such 
by Him, who will be obeyed, as well as worship- 
ped, 'in spirit and in truth.'" — WHberforee on 
Christianity, Ch. iv. Sec. 4. 

It is therefore of importance, that we ascer- 
tain what Christian principles are, from which 
only can proceed that practice that may be truly 
accounted Christianity. The Apostle says, 
"Nofr abideth faith, hope, and charity;" or, 
let us read it as " cordial belief, hope, and love." 
These principles placed in, and fixed upon, the 
Infinite Spirit, God the Father, and His Son, 
Jesus Christ our Saviour, constitute a necessary 
part of Christianity. " Thou shalt love the 
Lord thy God with all thy heart, and with all 
thy soul, and with all thy mind, and with all 
thy strength." Thus, while the service of God 
is a reasonable service, it is carried on by the aid 
of our moral sentiments, or affective faculties. 
Mr. Combe remarks: " Those parts of the brain 
which manifest the feelings constitute by far 
the largest portion of it; and they are best 
exercised by discharging the active duties of 
life and ofreli<jion." He does not, then, dismiss 
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the affections from the service of God. Nor is 
it possible they can be so dismissed or excluded, 
since they form " so grand a part of the compo- 
sition of man." 

" One cannot but suppose that, like the organs 
of the body, so the elementary qualities, and 
original passions of the mind, were all given us 
for valuable purposes by our All-wise Creator. 
.... We can scarcely, indeed, look into any 
part" of the Sacred Volume without meeting 
abundant proofs that it is the religion erf the 
affections which God particularly requires." — 
Wilberforce. 

I am certainly mistaken in Mr. Combe, if he 
intends in this first paragraph to exclude the 
affections from any participation in our religion ; 
and if he does not so intend, then he is correct 
in the statement, that " Christianity is an expo- 
sition of pure principles, capable of being largely 
developed and rendered practical in this world." 
This faith in, and love for God, must be ope- 
rative in their effects ? — " If a man love Me, he 

wiU keep my sayings This is the love of 

God, that we keep His commandments." 

" This, therefore, is the best standard by 
which to try the quality ; or, the quality being 
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ascertained, to estimate the strength of the 
religious affections. Without suffering our- 
selves to derive too much complacency from 
transient fenxmrs oi devotion, we should care- 
fully and frequently prove ourselves by this less 
doubtful test ; impartially examining our daily 
conduct ; and often comparing our actual, with 
our possible services ; the fair amount of our 
exertions, with our natural or acquired means 
and opportunities of usefulness." — WiJberforce. 

To the same effect are the following extracts 
from the Discourses of Dr. Watts, " On the 
Doctrine of the Passions ;" " The Love of God 
the commanding Passion ;" with " The Use and 
Abuse of the Passions in Religion :" — 

" It is evident, from the nature of things, 
that there must be, in pure and separate spirits, 
some affections correspondent to most of those 
passions which our spirits feel who dwell in 
animal bodies. They have love and hatred, 
desire and aversion, joy and sorrow, fear and 
hope, as well as we. But, while we dwell in 
these bodies, the affections of our minds will be 
accompanied with some commotions of animal 
nature, and some peculiar sensations whereby 
they obtain the name of passions The 
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soul which governs its affections by the sacred 
dictates of reason and religion, and keeps itself 
at a proper loose from every creature, stands 
much less exposed to the injuries and sorrows 
of life, and is better prepared to part with all 
earthly comforts at the call of Providence. Such 
a happy temper of mind will make us cheerfully 
to resign life itself, with all its mortal interests, 
at the appointed hour, and to enter gloriously 
upon the nobler employments, and the divine 

joys, that await us in the upper world It 

is an irregular management in the affairs of 
religion, or an abuse of devout passions, when 
we content ourselves with the exercise of these 
inward and affectionate sensations of the mind, 
while they have no influence on the holiness of 

our conversation Consider, my friends, 

what were the passions made for ? Not merely for 
the sensible pleasure of human nature, but to 
give it vigour and power for useful actions. I 
have but a poor pretence to be a sincere lover 
of Christ, if I rejoice to hear His name repeated 
often in a sermon, and say never so many affec- 
tionate things of Him, and yet take no care to 
keep His commandments. Whereas this is the 
appointed way wherein Christ has required His 
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disciples to manifest their love to Him. In vain 
do I pretend to pious sorrows; in vain do I 
mourn for some great and grievous sin, in my 
secret retirements, or in public worship, if my 
life be spent among the gay follies and vanities 
of the world. True Christianity, where it reigns 
in the heart, will make itself appear in the purity 
of life. We should always suspect those flat- 
teries of affection, those sudden inward sensations 
of sorrow or delight, which have no power to 
produce the fruits of holiness in our daily con- 
versation." 

Let us never content ourselves with any 
exercise of lively devotion, unless we feel our 
corrupt affections in some measure subdued 
thereby. " Where the treasure is, the heart trill 
be also." If God be our portion, Christ our 
life, and heaven our inheritance and our home, 
then our " affections trill be set on the things 
that are above, where Christ is at the right 
hand of God." — " Do every thing in the name 
of God." 

" The sanctified affections are so great a part 
of the • new creature,' that the very graces of 
the Holy Spirit are called by their names. 
What is divine love, religious fear, and heavenly 

M 
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hope ? What is a sacred contempt and disdain 
of sensual vanities, and an immortal aversion to 
sin, and utter abhorrence of it ? What are holy 
desires, penitent sorrows, and spiritual joys ? 
What is all this blessed catalogue of ' the fruits 
of the Spirit/ but the passions of nature, refined 

and renewed by grace f Let us remember, 

that though the passions are of excellent use 
in religion, yet they were never designed to 
stand in the place of reason and judgment, or 
to supply the room of an enlightened under- 
standing, a sanctified will, and a conversation 
attended with all the fruits of holiness." 

The Rev. J. A. James thus writes in his 
Pastoral Address on Spirituality of Mind : — 
" It is a spurious spirituality, and one of the 
artifices by which Satan deceives and destroys 
unwary souls, to indulge in pious thoughts, 
and luxuriate in devotional feelings, while the 
temper is unsubdued, the corruptions of the 
heart unmortified, and the actions of the life 
are little in conformity with the word of Grod." 

Again : " It is, indeed, difficult to say how 
far wicked men may go at times in praying for 
mercy in the name of Christ. You have, no 
doubt, known men who could pray with won- 
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derful fervour, and with every appearance of 
sincerity, and who have been found out after- 
wards to have been living in gross sin at the 
very time. Neither public nor social prayer, 
however remarkable, is therefore any sure test 
of faith or sincerity. Secret prayer is the test. 
The men who can pray and drink, — pray and 
lie, — pray and defraud, — pray and be profligate, 
— do not, dare not, pray in their closets. Secret 
sin cannot be combined with secret prayer." — 
Guide to the Devotional, by Rev. R. Philip. 

— " It is quite possible to take a very lively 
interest in religious duties, and to be much 
pleased, for a considerable time, with prayer- 
meetings and spiritual conversation ; and yet to 
remain unregenerate all the time. This is often 
proved by the return of such persons to their 
old habits of indifference and neglect." — Guide 
to the Perplexed, by Rev. R.Philip* 

" Religion is a habit of mind. It consists 
not in isolated acts of worship ; riot in our 
regular attendance on the Sabbath in the house 
of prayer ; but the conviction that God seeth 
us at all times, should make us religious in all 
places. Frequently the piety of men is con- 
fined to the sanctuary, like the fawning homage 
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of the earthly courtier to the presence-chamber 
of the king. But if God is everywhere, if He 
is in your shops and counting-houses, in the 
market and on the exchange, in the domestic 
circle and at the convivial meeting, a Sabbath- 
day religion will neither be an honour to God, 
nor a source of happiness to you. Religion 
must be, my dear hearers, the staple of life ; it 
must regulate all your conduct ; it must influ- 
ence all your actions. We must live in the 
Divine presence ; we must set Him always be- 
fore us. The abiding conviction of His presence 
is the life, the spirit, of all piety ; the great 
safeguard against temptation ; the strongest 
incentive to holy action* If we realize this 
truth, how often shall we, in the hour of our 
soul's peril, be able to say, ' Is it better to please 
God, or to please man? How can I do this 
great wickedness, and sin against God V How 
frequently would it urge us to duty, if we re- 
membered that God was with us ! Job main- 
tained his integrity, because he lived under 
this impression — 'Doth He not see my ways? 1 
And the Psalmist could say, ' I have kept Thy pre- 
cepts and Thy testimonies : for all my ways are 
before Thee.' " — Serm. by the late Rev. S. Summers. 
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" The great objects contemplated by religion 
in the world cannot be secured by the religion 
of sentiment Equally true is it, that the religion 
of forma is not adapted to such an enterprise— 
the Missionary enterprise. Equally clear is it, 
that we cannot rely on the religion of feeling or 
emotions. The great laws of our nature forbid 
it." We " cannot bear long excitement. There 
remains but one other source of reliance ; — it is 
the religion of principle " — Sermon, by the Re®. 
Albert Barnes, entitled w The Missionary Enter- 
prise dependent on the Religion of Principle for 
Success." Preached before the Americem Board 
for Foreign Missions at Worcester, Mass. U. S. 9 
Sept. 1844. 

As it is with the intellect, so it is also with 
the sentiments of the human spirit. They differ 
in amount, and in the degree to which they 
may be excited. Dr. Watts thus consoles the 
Christian who is not the subject of warm emo- 
tions in religious exercises : — " Though all the 
sons and daughters of Adam have some degrees 
of passion in their very frame and nature, 
yet remember that the temper of all men is 
not equally affectionate. Consider, now, and 
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inquire, whether your temper has so much of 
these affectionate principles wrought in it, as 
some of your neighbours may possess. There 
are some of a much calmer and more sedate 
constitution ; their passions of desire and joy, 
of fear and hope, of sorrow and anger, axe 
seldom moved about earthly things ; and then 
it is no wonder that they are not so sensibly 
impressed with things heavenly. God requires 
no more than He gives ; where He has wrought 
these pathetic principles in the constitution, 
He requires the exercise of them in the things 
of religion. But where persons are of a more 
dispassionate and a calmer frame, there God 
will require less of the sensible exercises of 
affection in the Christian life : — * If there be 
a willing mind, it is accepted according to what 
a man has, and not according to what he has 
not/ 2 Cor. viii. 12." 

I confess, if you hate warm and lively 
emotions for all other things, and none at all 
for God, and religion, and heavenly objects ; 
—if your fear, joy, sorrow, and desire are 
vigorous in their action, and are immediately 
raised by the affairs and occurrences of this 
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life, — and yet always lie asleep with regard 
to divine things, — it is a very bad sign indeed, 
and has a very unfavourable aspect on the case 
of your soul : — for " where much is given, much 
shall be required." Luke xiv. 48. 
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LETTER XIII. 



OH THE KCTIG&OT OF FBATEB. 



" The right way of interpreting Scripture is, 
to take it as we find it, without any attempt to 
force it into any particular system. Whatever 
may be fairly inferred from Scripture, we need 
not fear to insist on. Many passages speak the 
language of what is called * Calvinism/ and that 
in almost the strongest terms : I would not have 
a man clip and curtail these passages to bring 
them down to some system. Let him go with 
them in their free and full sense ; for, other- 
wise, if he do not absolutely pervert them, he 
will attenuate their energy. 

" But, let him look at as many more, which 
speak the language of Arminianism ; and let 
him go all the way with these also, God has 
been pleased thus to state and leave the thing ; 
and all our attempts to distort it, one way or 
the other, are puny and contemptible." 
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We apply these judicious remarks of the late 
Rev. R. Cecil, " On the Scriptures," to the sub-, 
ject before us; substituting only other words 
in the place of Calvinism and Arminianism; 
such words as will best express our ideas of the 
Divine government of the world by established 
laws and the efficacy of prayer. 

Mr. Combe informs us that an objection has 
been made against the doctrine of the one, as 
inconsistent with belief in the other. He adds, 
" This objection has been often urged and an* 
swered ; indeed, it has been deliberately settled 
by the Church of Scotland itself, in harmony 
with the views advocated in this Treatise." 

Mr. Cecil says, " Metaphysicians seem born 
to puzzle and confound mankind. They know 
nothing at all on the subject of moral and reli- 
gious truth, beyond what God has revealed." 

" There are two different ways of treating 
the truths of the Gospel — the scientific and the 
simple. The Bible scorns to be treated scien- 
tifically. After all your accurate statements it 

will leave you aground The Bible does 

not come round, and ask our opinion of its con- 
tents ; it proposes to us a constitution of grace, 
which we are to receive, though we do not 
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wholly comprehend it. Numberless questions 
may be started on the various parts of this con- 
stitution. Much of it I cannot understand, 
even of what respects myself; but I am called 
to act on it. And this is agreeable to analogy : 
my child will ask me questions on the fitness or 
unfitness of what I enjoin ; but I silence him, 
— * You are not yet able to comprehend this ; 
your business is, to believe me, and obey me/ 
But the Schoolmen will not be satisfied with 
this view of things; yet they can make out 
nothing satisfactorily." 

The difficulties which arise in the minds of 
Christians upon the perusal of those paragraphs 
in Mr. Combe's pages, upon the subject of 
prayer, are occasioned by the fact, that such 
do not clearly distinguish between the two great 
classes into which the Scriptures divide man-* 
kind ; viz., those who are yet alienated in heart 
from their heavenly Father, and are not invited 
or encouraged to pray to Him; and the other 
class, who are reconciled unto God through the 
death of His Son, upon whom prayer is en* 
joined, and to whom promises of answers to 
such prayer are given. Upon the first class, God 
sends His blessings, because " His tender mercies 
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are over all His works," and He would win 
these rebellious children by His kindness. 
Their first duty is not to pray, — not to ask. 
God for more, or other blessings, but to repent 
and believe; — to come back from their aliena- 
tion ; and then prayer becomes their duty, and 
their privilege. Then it is " the means of pro- 
ducing that frame of mind which qualifies us 
to receive." It is in drawing near to his hea- 
venly Father in prayer, that a change is wrought 
upon the temper and feelings of the Christian. 
And— 

a When such a man, familiar with the skies, 
Has fill'd his urn where those pure waters rise; 
And once more mingles with us meaner things ; 
'Tis e'en as if an Angel shook his wings — 
Immortal fragrance fills the circuit wide, 
Which tells us whence his treasures are supplied." 

We will first revert to the Bible, and there 
learn what God, the Infinite Spirit, has revealed 
of Himself. Here we are taught that He is 
" the Everlasting God, the Creator of the ends 
of the earth ;" He is " the Father of lights, 
with whom there is no variableness, neither 
shadow of turning." God says of Himself, " I 
am the Lord, I change not, therefore ye sons of 
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Jacob are not consumed." Not only is God 
unchangeable, but He has a perfect knowledge 
of our necessities — " Your Father knoweth what 
things ye have need of before ye ask Him." 
Notwithstanding this, Christ spake a parable 
unto those around Him, that "men ought 
always to pray, and not to faint." We are 
exhorted to "be careful for nothing, but in 
every thing, by prayer and supplication, with 
thanksgiving, to let" our "requests be made 
known unto God." The effect upon us, which is 
promised, is, that u the peace of God, which 
passeth all understanding, shall keep" our 
" hearts and minds through Christ Jesus." 

In the Advertisement to the thirteenth edition 
of " The Domestic Ministers Assistant, by the 
Rev. W. Jay," we have the following obser- 
vation : " Prayer is designed, not only as an 
homage to God, but as a moral exercise to 
affect ourselves." This accords with the remark 
on Mr. Combe's page, that " the change which 
our devotions are intended to make, is upon 
ourselves, not upon the Almighty." But this 
is not all : — 

God is our Moral Governor, — our Lawgiver, 
■*— our Judge, — our Father, — a Dispenser of 
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rewards and penalties. He has other designs 
to accomplish than the supply of our mere 
bodily wants. He intends to restore His own 
moral likeness on the human spirit, and there- 
fore takes measures to bring it into communi- 
cation with Himself. 

Created spirits, and the immortal souls of the 
human race, are subject to but one disease, — 
that is, sin. " God spared not the angels that 
sinned, but cast them down to hell." Theii* 
affections, alienated from the God of Heaven, 
were employed to the worst purposes. " The 
devil sinneth from the beginning." (1 John i. 8.) 
And now our " adversary, the devil, as a roaring 
lion, walketh about, seeking whom he may 
devour." (1 Pet. v. 8.) " He was a murderer 
from the beginning, and abode not in the truth, 
because there is no truth in him. When he 
speaketh of a lie, he speaketh of his own, for 
he is a liar, and the father of it." (John viiL 44.) 
" For this purpose the Son of God was mani- 
fested, that He might destroy the works of the 
devil." 

Satan's design being to accomplish the ruin 
of mankind, the Saviour's errand was to frustrate 
his malicious purpose. Accordingly, " the Father 
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sent the Son to be the Saviour of the world." 
(1 John iv. 14.) " And now in Christ Jesus, we, 
who sometime were far off, are made nigh by the 
blood of Christ:" (Eph. ii. 13 :)— so that "by the 
washing of regeneration, and renewing of the 
Holy Ghost, we are made heirs according to the 
hope of eternal life." (Titus iii. 5, 7.) Having 
" received the Spirit of adoption, whereby we 
cry, Abba, Father; the Spirit itself beareth 
witness with our spirit, that we are the children 
of God. And if children, then heirs, heirs of 
God, and joint-heirs with Christ." Rom. viii. 
15—17. 

The first duty of a rebellious child is, mani- 
festly, that of repentance and submission ; of 
an alienated child, that of reconciliation ; after 
this, requests for continued proofs of a father's 
love and favour come as a matter of course, — 
the child being still dependent for all supplies 
upon its parent. So, with the human spirit, in 
relation to its God: repentance and faith are 
the first duties of all who live under the Gospel 
dispensation ; then the child of God, renewed in 
the spirit of his mind, presents the prayer, which 
is acceptable, through Christ Jesus. " There 
must be reconciliation before there can be help. 
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Those, therefore, who are unreconciled by the 
death of Christy send up their cries for help to 
a God who does not hear, accept, or answer 
them. But when Christ is known as * the 
Peace,' and the way of access to God, there 
can be no instance of trial or difficulty, when 
our reliance upon the Lord has failed. Not, 
indeed, that we shall always return from the 
throne of grace with the wished-for relief. We 
may have brought our burden, and laid it before 
the Lord ; and yet, through distrust or unbelief, 
have neglected to leave it with Him." — Expo- 
sition of Psalm cxix. by Rev. 0. Bridges. 

In the opposite case, God may say, as He did 
of His people in former times, " This people 
draweth nigh unto me with their mouth, and 
honoureth me with their lips ; but their heart 
is far from me." Matt. xv. 8. 

Not every prayer is acceptable to the Infinite 
Spirit : " He that turneth away his ear from 
hearing the law, even his prayer shall be abomi- 
nation." (Prov. xxviii. 9.) " "Woe unto you, 
scribes and pharisees, hypocrites ! for ye devour 
widows' houses, and for a pretence make long 
prayers, therefore ye shall receive greater dam- 
nation." Matt, xxiii. 14. 
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/ The reconciled child of God may present 
prayer that is not acceptable : " If I regard 
iniquity in my heart, the Lord will not hear 
me." (Ps. lxvi. 18.) But when repentance and 
faith are exercised, and sin is put away, then 
the exhortation is gladly heard — " Take with 
you words, and turn to the Lord; say unto 
Him, Take away all iniquity, and receive us 
graciously, so will we render the offerings of 
our lips." The promise is gladly received, " I 
will heal their backsliding, I will love them 
freely; for mine anger is turned away." Hos. 
xiv. 2, 4. 

But in this world, this beginning of our ex- 
istence, we inhabit an "earthly house," a material 
vehicle. We possess an instrument which brings 
us into contact with, and occasions our relations 
to, other immortal spirits, similarly circum- 
stanced. These bodies, as they were originally 
created by God, and are continued in their 
successive generations by His will, and the ope- 
ration of His laws, — these frail bodies are con- 
stantly sustained and fed by the operation of 
other laws proceeding from, and under the con- 
trol of the Infinitely Wise and Almighty 
Creator. On Him we depend for all things ; 
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and prayer for those supplies to be granted for the 
nourishment and welfare of our bodies, — sup- 
plies, both personal and relative, — is commanded. 
As it is the first duty of all men to repent, 
and turn to God, and obey Him, so also it is 
the duty of all men to pray unto Him, because 
He is their Creator, the Father of the spirits 
of all flesh ; and " in Him" all " live, and move, 
and have their being." On His power and 
faithfulness all depend for their daily supplies : 
" He causeth grass to grow for the cattle, and 
herb for the service of man, that He may bring 
forth food out of the earth, and wine that 
maketh glad the heart of man; and oil, to 
make his face to shine ; and bread, which 
strengthened man's heart." Here is something 
for man to work upon. These blessings come 
in accordance with the natural laws by which 
God governs and replenishes the earth. Yet 
there are occasions when He sees fit to modify 
the operation of the laws by which these bless- 
ings are obtained; and other laws act in their 
stead. These occasions are when our Moral 
Governor takes the rod of discipline into His 
hand for the purpose of chastising His children 
when they forget, or rebel against Him. 

N 
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It was because the Jews forsook the worship 
of Jehovah, and adopted the worship and prac- 
tices of idolaters, that God said of His benefits 
that He had bestowed : " Therefore will I 
return, and take away my corn in the time 
thereof; and my wine, in the season thereof; 
and will recover my wool and my flax, given to 
cover her nakedness/' (Hos. ii. 9.) And when 
brought into this wilderness of trouble, He 
would persuade them to return to Him by 
giving them hopes of happiness; and, upon 
their return, the promise of earthly good was 
added : %t And it shall come to pass in that day, 
saith the Lord, I will act upon the heavens, 
and they shall affect the earth, and the earth 
shall affect the corn, and the wine, and the oil." 
{Com. Note y by ParMurst.) " He which doeth 
great things, past finding out," (Job ix. 10,) 
would thus restore the blessings, by again 
bringing into operation a law which had been 
modified, not superseded, by the action of an- 
other law. For the same sin, Jeremiah thus 
prophesied: " Therefore the showers have been 
withholden, and there hath been no latter rain." 
Jer. iii. 3. 

For their oppression of the poor, the prophet 
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Amos is charged with the following message to 
the nobles of Samaria : " The Lord God hath 
sworn "by His holiness, that the days shall come 
upon you that He will take you away with 
hooks, and your posterity with fish-hooks. And 

ye shall go out at the breaches And I 

also have given you cleanness of teeth in all 
your cities, and want of bread in all your pa- 
laces ; yet have ye not returned unto me, saith 
the Lord, And also I have withholden rain 
from you, when there were yet three months to the 
harvest ; and I caused it to rain upon one city, 
and caused it not to rain upon another city : 
one piece was rained upon, and the piece where- 
upon it rained not, withered. So two or three 
cities wandered unto one city, to drink water, 
but they were not satisfied; yet have ye not 
returned unto me, saith the Lord. I have 
smitten you with blasting, and with mildew ; 
when your gardens, and your vineyards, and 
your fig-trees, and your olive-trees increased, 
the palmer-worm devoured them ; yet, have ye 
not returned unto me, saith the Lord. I have 
sent among you the pestilence after the manner 
of Egypt, yet have ye not returned unto me, 
saith the Lord." Amos iv. 2, 3 ; 6—10. 
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After these, and other judgments, we read a 
merciful exhortation in connexion with a pro- 
mise : " Seek ye Me 9 and ye shall live." For 
their oppression of the poor was accompanied 
by idolatrous worship. But continued rebel- 
lion against " the Lord/' and His commands, 
would inevitably bring a continuation of their 
troubles : — " Forasmuch, therefore, as your 
treading is upon the poor, and ye take from kirn 
burdens of wheat ; ye have built houses of hewn 
stone, but ye shall not dwell in them ; ye have 
planted pleasant vineyards, but ye shall not 
drink wine of them," Amos v. 11. 

In the commentary upon the first seven verses 
of the seventh chapter, we read — " God bears 
long, but He will not bear always with a pro- 
voking people." God showed both to the pro- 
phet : — " Behold, He formed grasshoppers in 
the beginning of the shooting up of the latter 
growth ; and, lo, it was the latter growth after 
the king's mowings. And it came to pass, that 
when they had made an end of eating the grass 
of the land, then I said, O Lord God, forgive, 
I beseech Thee : the Lord repented for this." 
In answer to the prophet's prayer, He replies, 
" It shall not be." (Amos vii. 1 — 3.) Judgments 
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again are sent, and again the prophet intercedes, 
and seeks to turn away God's wrath, who " gra- 
ciously lets fall His controversy in answer to 
the entreaty of His servant : He did not change 
His mind, for He is of one mind, and who can 
turn Him? But He changed His way, and dealt 
in mercy, $nd not in wrath. See the power of 
prayer— of ' effectual fervent prayer !' A stop 
has many a time been put to a judgment by 
making supplication to the Judge." 

" We have, in the seventh and eighth verses, 
the rejection of those, at last, who had been 
often reprieved, yet never would be reclaimed." 
God, who " upholdeth all things by the word of 
His power," and " worketh all things after the 
counsel of His own will," has engaged to hear 
and to answer prayer : '* Call upon me in the 
day of trouble; I will deliver thee, and thou 
shalt glorify me. . . . Then they cried unto the 
Lord in their trouble, and He delivered them 
out of their distresses/' Ps. cvii. 6. 13. 19. 28. 

God works by means. These may be of a 
nature which man cannot control ; as the winds, 
the waves, the weather; yet, in His infinite 
benevolence, ** He bringeth forth the winds out 
of His treasures," (Jer. x. 13,) which takes His 
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petitioners into the desired haven. (Ps. cvii. 30.) 
" He stilleth the noise of the seas, so that the 
waves thereof are still." (Ver. 29.) $i He visiteth 
the earth, and watereth it; He greatly enricheth 
it with the river of God, which is full of water ; 
He prepareth them corn, when He has so pro- 
vided for it. He watereth the ridges thereof 
abundantly; He settle th the furrows thereof; 
He maketh it soft with showers; He blesseth 
the springing thereof." (Ps. lxv. 9, 10.) But 
what is the course to be pursued by man, — for 
he must not be wanting or deficient on his part ? 
The vessel, in which he puts to sea, must be 
sea-worthy ; she must be carefully and scienti* 
fically navigated, or he has no reason to expect 
a favourable issue to his voyage. The seed- 
corn, which the agriculturist sows, must be in 
good condition, and sown in the soil most con- 
genial to the promotion of its vegetation, deve- 
lopment, and growth. It must be secured, when 
above ground, from the foot of the passing tra- 
veller, whether man or beast — or the harvest 
cannot be reaped. Nevertheless, when man has 
done all, he is entirely dependent upon the God 
of Nature and Providence for such a blessing as 
shall crown his labours with success. And this 
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blessing should be sought by prayer, with the 
remembrance that God sometimes " turneth a 
fruitful land into barrenness for the wickedness 
of them that dwell therein." Ps. cvii. 34. 

And with reference to bodily health. In 
2 Chron. xvi. 12, we read, that "Asa, King of 
Judah, in the thirty-ninth year of his reign, was 
diseased in his feet, until his disease was exceed* 
ing great, yet, in his disease, he sought not to 
the Lord, but to the physicians. And Asa 
slept with his fathers, and died in the one-and- 
fortieth year of his reign." Here, then, he had 
recourse, during two years, to the best human 
aid that could be obtained, yet he died, and the 
Infinite Spirit, by the pen of the sacred histo- 
rian, censures the deceased monarches conduct, 
because he sought not unto the Lord, but trusted 
to the means alone. 

2 Kings xx. :-— " In those days was Hezekiah 
sick unto death. And the prophet Isaiah, the 
son of Amoz, came to him, and said unto him, 
Thus saith the Lord : Set thine house in order, 
for thou shalt die, and not live. Then he turned 
his face unto the wall, and prayed unto the 
Lord, saying : I beseech Thee, O Lord, remem- 
ber now, how I have walked before Thee in 
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truth and with a perfect heart, and have done 
that which is good in Thy sight. And Hezekiah 
wept sore* And it came afore Isaiah was gone 
out into the middle court that the word of the 
Lord came to him, saying, Turn again, and tell 
Hezekiah, the captain of my people, Thus saith 
the Lord, the God of David thy father, / have 
heard thy prayer? I have seen thy tears: Behold* 
I mil heal thee : on the third day thou shalt go 
up unto the house of the Lord. And I will 
add unto thy days fifteen years ; and I will de- 
liver thee and this city out of the hand of the 
King of Assyria; and I will defend this city 
for mine own sake, and for my servant David's 
sake," This is the answer to the prayer of the 
royal sufferer. We are now informed of tie 
means which were employed for his restoration, 
in the use of which God performed His promise: 
" And Isaiah said, Take a lump of figs. And 
they took and laid it on the boil, and he re- 
covered." Would the king have recovered if he 
had not had recourse to prayer ? I think not ; 
•—the figs would have been applied in vain, as 
were the applications of Asa's physicians. 

And, if a particular good be; desired, the 
reception of which depends on the will of 



OS PHRENOLOGY. 186 

another, over whose mind we have no control, 
" God, who knoweth all hearts," (Luke xvi. 5,) 
"and turneth them whithersoever He will," 
(Prov. xxi. 1,) can in this way, and in perfect 
accordance with the laws of mind in union with 
organization, accomplish the desire of them who 
pray to Him. 

When Laban was about to pursue after 
Jacob, God appeared to him in a dream by 
night, and said unto him, " Take heed that thou 
speak not to Jacob either"— or, as it is in the 
margin — ^fww good to bad," (Gen, xxxi. 24;) 
and, accordingly, when he overtook the fugi- 
tive, he acknowledged to his nephew that he 
was prevented by God from exercising the 
power he had to do him hurt. 

Again: when the temple of Jerusalem was to 
be rebuilt, God put it into the hearts of heathen 
princes to assist His people in the good work. 
(Ezra vi. 22 ; vii. 27.) So it is, that *' when a 
man's ways please the Lord, He maketh even 
his enemies to be at peace with him." Prov. 
xvi. 7. 

So, when the enemies of the Jews had pre- 
vailed with the Persian monarch Ahasuerus, to 
issue his royal letters for the destruction of 
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these people throughout the provinces of the 
kingdom, Esther, the Jewish queen, requested 
that, prior to her acceding to her uncle's desire 
that she should intercede with her royal hus- 
band on the behalf of her despised nation, 
fasting should be adopted, and prayer be made 
to the God of Heaven. She intimated her 
intention to pursue the same plan with her 
maidens; and then, and not till then, would 
she venture on the step which might prove so 
disastrous in its consequences to herself* On 
the day appointed, she arrayed herself in royal 
apparel out of respect to her princely husband, 
and took her standing at a humble distance from 
the throne. She was invited to draw near ; and 
upon being asked her errand, she made a very 
modest request, which was granted, A renewal 
of the favour of the king's visit was desired for 
the next day also. Haman, elated with the 
honour conferred on him, as being a guest with 
the king, and filled with a cruel jealousy at the 
conduct of Mordecai, resolved to commence the 
destruction of the Jews by the sacrifice of this 
man. He seemed to have him in his own power. 
What was to prevent the accomplishment of his 
fishes? "On that night the king could not sleep!" 
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This is not, by any means, an uncommon cir- 
cumstance for any person; but it does seem 
rather singular that he should cause an import- 
ant document to be brought and read before . 
him. Here was the turning point, according to 
human observation. Every tiling takes place 
agreeably to the order of nature, — yet prayer 
prevailed, and the Jewish nation was saved. We 
remark the question of Mordecai to his niece : 
-*-"Who knoweth whether thou art come to 
the kingdom for such a time as this ?" — and we 
say, that "prayer was one of the appointed 
means whereby God intended to carry His own 
purposes into effect. This wanting, on the part 
of man, the chain would not have been com- 
plete. 

Upon the subject now under our contempla- 
tion, Dr. Chalmers thus writes : — 

" "We may as well, at once, make it known, 
that our own understanding of prayer is in the 
plain or popular acceptation of the term. We 
hold, that there is in it a real interchange be- 
tween earth and heaven; and that, for the 
requests of faith and piety, which ascend from 
the habitations of men below, there do come 
down actual returns from the upper sanctuary. 
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The asking upon the one side is met by a con* 
sent, and so, a giving, or a performance, upon 
the other." 

" We expect, in the course of our argument, 
to unfold the harmony which obtains between 
the spirit of activity and the spirit of devotion, 
—to show that neither of these two supersedes 
the other, — but that, while labour without 
prayer may be utterly abortive," — as in the case 
of King Asa, — " prayer does not supersede, but 
should rather stimulate labour." This was the 
conduct of King Hezekiah, and his attendants, 
after he had received the promise of healing, 
sent by the prophet. 

" Let it be observed, that the doctrine of the 
efficacy of prayer may add another law of nature 
to those which have been formerly observed. 
But this surely may be done without invasion 
on the constancy of nature. The general truth 
may be preserved, that the same result always 
follows in the same circumstances, although it 
should be discovered that prayer is one of those 
influential circumstances by which the result is 
liable to be modified" 

(( The law of magnetism does not repeal, — it 
does not even intercept the law of gravitation, 
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although the loadstone should keep the iron 
weight that is suspended beneath it from falling 
to the ground. There is still a certain and in- 
variable effect produced by the action of two 
forces, each of which is certain and invariable. 
There is nothing in this to disturb the actual 
mechanism of nature — but only to complicate 
it. Nature, after this discovery, may appear a 
more complex, but not a more capricious me- 
chanism than before. It may disclose to obser- 
vation a new train of sequences which must 
interfere occasionally with other trains, — when 
it will modify, but in no way derange, the work- 
ings of a sure and regular economy. What, 
then, if prayer, and the fulfilment of it, are but 
the two terms of a sequence, having the effect, 
like every other sequence, to complicate the 
processes of nature, but not to bring them under 
the misrule of a fitful and wayward contingency? 
insomuch, that the doctrine of the efficacy of 
prayer may be no more in conflict than the 
doctrine of the composition of forces with the 
steadfastness of nature, and the regularities of 
a harmonious universe." 

" Let but the touch of communication be- 
tween the Deity and His works, when He goes 
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forth to meet the desire of any of His creatines, 
be behind, or underneath that surface which 
marks and measures off the farthest verge of 
man's possible discovery, and then may there be 
many a special request which receives as special 
an accomplishment, yet without disturbance to 
those wonted successions, which either the eye 
of man, or his nicest instruments of observation, 
shall enable him to ascertain." 

" Now, do you expect from me a solution of 
this difficulty ? Here is a chain thrown across 
a river ; I can see the two opposite ends, but 
not the union in the midst ; but were the chain 
raised, or. the water lower, I could see the con- 
nexion as well as the extremities. ' Secret 
things belong unto God ; but things that are 
revealed belong to us and to our children.' All 
our knowledge of the affair begins and ends 
here: God's fore-knowledge and man's free- 
agency harmonize really, but inexplicably." — 
Sermon, preached at Surrey Chapd 9 March 15, 
1835, by the Rev. W. Jay. 

We are reminded of the following lines :— • 

" Prayer was appointed to convey 
The blessings God designs to give." 
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Sometimes, in our ignorance, we ask for what 
God does not design to give, because in His 
infinite wisdom He knows it would not be good 
for us to receive ; at other times, in our folly 
and presumption, we neglect to seek at His 
hands the blessing He waits to bestow. 

"The doctrine of a Supreme and All-dis- 
posing Providence is one of the leading subjects 
of Divine revelation ; and it is one of the most 
consoling truths contained in the sacred pages. 
From thence we learn, that universal and un- 
controllable dominion is the essential and inalien- 
able prerogative of Jehovah : * None can stay 
His hand, or say unto Him, What doest Thou?' 
In carrying on His great designs, He employs 
many second causes and mere instruments ; but 
He is the great First Cause that moves, and the 
Supreme Being who directs the affairs of the 
universe. ' He hath prepared His throne in the 
heavens, and His kingdom ruleth over all ;' but 
while He directs the affairs of the universe in ge- 
neral, in infinite condescension He orders all the 
concerns of His beloved and believing people in 
particular. All ' their times are in His hand ;' 
it is He, therefore, who metes out to them, as 
by weight and measure, their appointed portion 
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both of enjoyment and of suffering. Job said, 
' He performeth the thing that is appointed for 
me. He is in one mind, and who can turn Him? 
And what His soul desireth, even that He 
doeth.' " — Sermon, by the late Sev. B. Davis. 

" To every believer, in all ages of time, Je- 
hovah says, ' I will surely do thee good ;' but 
spiritual benefit, rather than physical enjoy- 
ment, or the supply of our mere bodily wants, 
is the end God has in view. Yet, of the bless- 
ings which are promised, He hath declared, ' I 
will yet for this be inquired of by the house of 
Israel, to do it for them,' (Ezek. xxxvi. 37 ;) 
and, in order to the accomplishment of His 
promise, His children have the privilege of 
being permitted to 'put Him in remembrance 
of it.' Isa. xliii. 26." 

Once more : " There are many unavoidable 
ills in life; but there is a large multitude of 
evils entirely of our own producing, and God is 
no otherwise accessary to them, than as He has, 
in the nature of things, and the course of Provi- 
dence, established a connexion between foUy and 
misery. 

" The religion that, > aiming at something 
uncommon and preternatural, disregards the 
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plain dictates of reason and revelation, is always 
to be suspected. On the other hand, caution 
and exertion, unaccompanied with a devout 
dependence upon God, is the ' wisdom of the 
world/ which is 4 foolishness' with Him; and 
He will take ' the wise in their own craftiness*/ 
therefore, prudence and piety should always be 
connected together. 

u Promises do not supersede prayer. If God 
has engaged to do a thing, it will, indeed, be 
accomplished, but in His own way \ and He has 
ordained the means, as well as the end* The pro- 
mises furnish us both with matter and encou- 
ragement when we pray ; and we cannot do 
better than to repeat them, and to plead them 
with God. This, says an old writer, is sueing 
God upon His own bond : ' Remember Thy 
word unto Thy servant, on which Thou hast 
caused me to hope.'" — Morning Exercises, by 
the Rev. W. Jay. 

Mr. Combe treats the subject which has just 
passed under bur review, as a philosopher. He 
regards Jehovah as the Great First Cause of ail 
things, who is unchangeably the same in His 
designs; who forms His own purposes; who 
devises His own plans, and works " all things 
o 
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after the counsel of His own will." One part 
of His will is manifested by His decision, that 
" whatsoever a man soweth, that shall he also 
reap." It may be that the harvest is gathered 
shortly after the sowing of the seed, or the 
reaping may be postponed until months or 
years, or — Eternity shall open upon Him ! 

This is all in perfect accordance with Scrip* 
ture. It is truth ; but it is not all the truth. 
The extension of it, that of contemplating 
Jehovah as our Moral Governor, does not enter 
into Mr. Combe's design in this part of his 
valuable work. 
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LETTER XIV. 



CONCLUSION. 



My object, in commencing the course of study 
which has produced these Letters, viz., that of 
ascertaining if Phrenology were a safe study for 
a Christian to pursue, has been most satisfac- 
torily answered to my own mind. 

I have before affirmed, that the perusal of 
Mr. Combe's work, " The Constitution of Man," 
had given me clearer light upon the nature of 
mind in connexion with a material body, than any 
other volume with which I had met. And now 
I feel that I have obtained a safe and sure, 
though not yet perfect, guide to direct me in 
the duty of ^-government, and that which 
belongs to me in the various relations of life — 
public and private — domestic and social. 

Viewing the human spirit, simply as such, 
I have obtained a stronger conviction than ever 
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I had before, that it is man's natural birthright 
to worship the Infinite Spirit according to the 
dictates of his own conscience, in submission to 
the will of God a$ laid down in His ward, and 
not according to the dictates of his fellow-man. 
Any interference between the human spirit and 
its Author, or Father, is an infringement upon 
the prerogative of Jehovah, who says, "All 
souls are mine ;*' and who issues His own laws 
to His own subjects. " God is a Spirit," and 
the true worshippers " shall worship the Father 
in spirit and in truth." — " One is our Master, 
even Christ." 

Again, contemplating the human spirit as an 
intellectual and moral agent, I see that a second 
natural right is that of intellectual and moral 
training; — in one word, — education, to enable 
him to exercise all the faculties with which be 
is endowed by his Creator, in such manner as 
shall best promote his own happiness and the 
good of others; — this training to be received 
from his parents, or from such persons as they 
shall think proper to appoint. I mean, as a 
general principle ; and I am supposing for the 
parents a possession of intellectual discernment 
and moral worth. It seems to me, that a 
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moderate portion of these endowments, with 
instinctive love of offspring, will induce every 
parent to do something for this object according 
to his ability. 

A third natural right is that which belongs 
to the animal existence of man; viz. a full 
supply of wholesome food, and pure air in his 
habitations, for the nourishment and health of 
the body. These rights are not separated from 
man because of the scale he occupies in civil 
society, although he may be deprived of the 
enjoyment of. them. 

None will, in words, deny that these are the 
true rights of man ; yet it is painful to think 
that laws have been, and do still exist, which 
interfere with them. Happy will the condition 
of nations be, when their law-makers and rulers 
learn and practise righteousness and wisdom! 
It must not, however, be understood that, be* 
cause thousands of people are unable to procure 
education for their children, the rising gene- 
ration must lose the advantages thereof. Let 
there be public schools provided, but let it also 
be carefully ascertained that those appointed to 
teach do not infuse into the minds of the pupils 
mental and moral error. The Bible, and the 
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Bible only, ought to be the source whence 
should be drawn religious knowledge. 

Upon the same principle on which we desire 
public schools for the training of the young, we 
might desire also public tables to be provided, 
in every district, for the half-fed poor ; when it 
would become the duty and interest of those who 
were taxed for the supply of these tables, to 
see that the food provided for their poorer 
brethren was of a good quality, and in adequate 
quantity. . 

Yet, conscientiousness would teach us that no 
man ought to be hindered in his attempts to 
provide for his own household, all they require 
for their minds, and for their bodies, not, how- 
ever to the infringement upon the natural rights 
of others. 

1 Another view, which has opened up to my 
mind, by the study of the subject, in a more 
decided manner than formerly it had, is this, — 
that while a common brotherhood exists between 
all human spirits, all being the children of the 
Infinite Spirit, and no one having the right, 
simply as such, of controlling the rest, — all 
waiting to be judged by their common Father, 
the God of the spirits of all flesh, — yet, those 
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spirits who are brought back from their alien-* 
ation, and into a state of harmony with God 
again, are bound, by every consideration, 
to cherish a feeling of love for each other, 
" notwithstanding differences of opinion and 
imperfections of character." The children, 
reconciled to the Parent, are to keep His com- 
mandments ; and if one be given to them, 
specially enjoining mutual love, it becomes their 
duty to their Parent to fulfil this commandment 
in addition to all the rest. 

Why should it not be said again, " See how 
these Christians love?" Possessing one com- 
mon nature; reconciled to the same Father; 
brought back to Him by the influence of the same 
Holy Spirit in the use of the same truth upon 
their hearts and understandings ; ransomed from 
their common adversary by one Lord ; receiving 
one rule, by which to conduct themselves; jour- 
neying through the same world of trial to the 
same final and happy home ; it were most ardently 
to be desired that they should have no need of 
the injunction given by Joseph to his brethren, 
" See that ye fall not out by the way!" 

I allude only to the redeemed children of 
God ; and they are to be found, — Where ? 
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In ike Church of England, as by law established ; 
in other churches in England, not established by 
the law of the realm. They are to be found in 
Scotland and Ireland; on the continents of 
Europe and Asia : " Ethiopia stretches out her 
hands to the Lord," He has " His redeemed 
ones" in the islands of the Great Pacific; and 
on that noble continent which extends almost 
from pole to pole, thousands " worship the 
Father in spirit and in truth." Thus are the 
children of God " scattered abroad." Finally, 
" a great multitude of all nations, and kindreds, 
and people, and tongues," will stand " before 
the throne* and before the Lamb." 

" One in Christ," therefore, all belong to the 
Church of Christ. God recognises but one, — 
that which " He hath purchased with His own 
blood." To these children, reconciled to Him, 
is this commandment given, " That he who 
loveth God, love his brother also." And if 
they would "walk worthy of the vocation 
wherewith" they " are called," it must be " with 
all lowliness and meekness, with long-suffering ; 
forbearing one another in love ;" endeavouring 
to " keep the unity of the Spirit in the bond of 
peace." 



-. J 
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One other duty devolves upon them, — that of 
entreating those who are yet rebel children to 
be reconciled to their heavenly Parent This is 
a noble work. 

An acquaintance with the science of Phreno- 
logy cannot fail to be useful to all individuals 
who have not adopted a monastic mode of life ; 
and even such persons, I think, would find, by 
strict self-scrutiny, that they had mistaken the 
way to usefulness and happiness : God " setteth 
the solitary in families," and He must be the 
most competent judge of what will best pro- 
mote the welfare of His creatures. Besides, 
the precepts of our Moral Governor have rela- 
tion to us in the various offices of ruler and 
subject, parent and child, master and servant. 
To retire from these relations, and to relinquish 
their consequent duties, is to pervert the designs 
of our Creator, and bring injury upon ourselves. 

I " have thus, in some degree, anticipated a 
reply to the inquiry, i To whom is Phrenology 
important V It is important to physicians, to 
judges, to lawyers, to teachers, to parents, to 
ministers; to all who are called to act upon, 
and mould the minds of others ; and it is im- 
portant especially to those who exert most of 
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this controlling and moulding influence, and 
particularly at those periods when this influence 
is the most potent, and the most efficacious. To 
teachers, therefore, it is especially important; 
because often large masses of youth are under 
their influence; but to parents it is pre-emi- 
nently so, for to them is intrusted the mind, in 
its most plastic state, and in the most charmed and 
magic circle — home. 9 ' — Phrenology in the Family. 

There exists a close connexion between mind 
and body, and successfully to operate upon both 
requires some knowledge of the laws by which 
each is governed. " No one should be ignorant, 
as multitudes are, of his bodily structure and 
functions, or anatomy and physiology; of his 
various systems of bones, muscles, blood, viscera, 
nerves, and, above all, brain; the last, formerly 
so little understood, but now advanced, from 
mere anatomical nomenclature, to a well-ascer- 
tained physiology." 

" The nature of Pathology, or disease, and its 
relief in medicine, should at least be compre- 
hended as a part of science, though to an 
extent" necessarily "short of professional attain- 
ment." — Prize Essay, by James Simpson, Esq., in 
the Educator. 
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If the condition of the physical frame ex- 
ercises so powerful an influence upon the moral 
character, so also does character, or, in other 
words, the intellect and passions, affect the 
general health. Whatever perverts or disorders 
the one, speedily implicates the other. 

" Our physical interest, then, had we no 
other motive, should of itself be a sufficient 
inducement for cultivating the good, and re- 
straining the evil passions of our nature. And 
let me here urge, that children cannot be too 
early and vigilantly subjected to a discipline so 
essential to their present and future welfare. 
No error is more pernicious, and, unfortunately, 
more often committed, than that of delaying 
the moral education. Every day that this is 
neglected will the baneful feelings be acquiring 
new force and obstinacy. It is in their very 
germ, in the weakness of their birth, that they 
are to be successfully combated." 

" We are, as I have previously alleged, the 
subjects of moral feeling, and therefore of moral 
discipline, at an age far earlier than is usually 
imagined. That many children suffer in their 
health, and oftentimes to no slight extent, under 
the repeated and severe operation of passions 



204 THE HELIGIOUB QUB8TION 

which parents have neglected to reprove, is a 
truth too plain for contradiction. And not only 
have they to undergo present suffering from 
such unpardonable remissness, but too often 
does it become the cause of an afflictive train 
of infirmities, both of mind and body, in their 
future years ; and experience, frequently of the 
most painful nature, must teach them to bring 
under control feelings which should have been 
repressed in the impotence of their origin." 

" There is no period of our existence, from 
opening infancy to closing age, wherein a pru- 
dent government of our moral, will not contri- 
bute a propitious influence to our physical 
constitution. Man, unrestrained by discipline, 
or abandoned to the turbulence of unbridled 
passion, becomes the most pitiable and degraded 
of beings. But, although the passions implanted 
within us are the occasion of so great an amount 
of evil, both to. the physical and moral consti- 
tution, so prolific a source of disease, sorrow, 
and ignominy, yet are they the subjects of edu- 
cation ; and, as when uncontrolled they become 
the bane and reproach of our nature, under a 
wise restraint and prudent culture they may 
be rendered our richest blessing and fairest 
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ornament." — Mental Hygiene ; by W. Stceetzer, 
M* D; late Professor of the Theory and Practice 
of Physic, and Fellow of the American Academy qf 
Arts and Sciences. 

I may here, with propriety, introduce some 
remarks of the celebrated Justin Martyr :— 

" The opponents of the doctrine of the Re- 
surrection, who lived in the age immediately 
succeeding that of the Apostles, sought to 
strengthen their denial by the antitheses that 
the body was not worthy of a resurrection and 
reception into heaven j for, in the first place, it 
was of earthly materials, and consequently must 
be the seat of sin, and hurry the soul into sin." 
To counteract this undervaluation of the human 
body, Justin Martyr appealed to the Scripture 
account of the creation of man, and the recipro- 
cal influence of psychical and material being. 
" The human body," he remarks, " is made 
after the image of God, as is evident from the 
declaration of the Creator, (Gen. L 26,) taken 
in connexion with the narrative in Gen. ii. 7 ; 
and all other creatures are destined for his ser- 
vice and use. No one would be inclined to 
deny that the flesh must be esteemed valuable 
in God's sight, since it bears His image; for 
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his own image is dear to every artist and painter; 
and among all created things, this must be the 
most valuable, since other things were created 
on its account. It must therefore be absurd to 
maintain that a work, which bears the linea- 
ments of the Creator, is worthless and useless. 
And as to the other allegation, that the body is 
exclusively the seat and source of sin in man, it is 
untrue and unjust. Body and soul are yoked 
together like a team of cattle ; if their connexion 
be dissolved, they can as little effect any thing 
in their isolated state, as one ox can plough 
alone. The flesh, therefore, sins in no case for 
itself alone, but always follows the leading and 
enticement of the soul. But even supposing 
that the flesh alone produced sin; this would 
form a ground of hope^ for its preservation, for 
then the Redeemer has appeared in its behalf: 
* for He [came that He might destroy the works 
of the devil.'" — Life and Times of Justin Martyr. 
Our eternal thanks are due unto our God for 
His gracious promise, wherein He says, " I will 
ransom them from the power of the grave ; I 
will redeem them from death ; O death, I will 
be thy plagues ! O grave, I will be thy destruc- 
tion ! " Hqs. xiii. 14. 
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The body is truly *' sown in corruption ; it is 
raised in incorruption : it is sown in dishonour; 
it is raised in glory : it is sown in weakness ; it 
is raised in power : it is sown a natural body ; 
it is raised a spiritual body. There is a natural 
body, and there is a spiritual body. So when 
this corruptible shall have put on incorruption, 
and this mortal shall have put on immortality, 
then shall be brought to pass the saying that is 
written, Death is swallowed up in victory. O 
Death, where is thy sting? O Grave, where 
is thy victory ? The sting of death is sin ; and 
the strength of sin is the law. But thanks be 
to God, which giveth us the victory, through 
our Lord Jesus Christ. Therefore, my beloved 
brethren," — continues the Apostle, — " be ye 
steadfast, immoveable, always abounding in the 
work of the Lord, forasmuch as ye know that 
your labour is not in vain in the Lord." 1 Cor, 
xv. 42—44, 54—58. 

" Ask not how this can be. Sure, the same power 
That raised the piece at first, and took it down, 
Can reassemble the loose scattered parts, 
And put them as they were. Almighty God 
Hath done much more ; nor is His arm impaired 
Through length of days ; and what He can He will ; 
His faithfulness stands bound to see it done. 
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When the dread trumpet sounds, the sliimb'ring dust, 

Not (inattentive to the call, shall wake; 

And ev'ry joint possess its proper place 

With a new elegance of form, unknown 

To its first state. Nor shall the conscious soul 

Mistake its partner, but, amidst the crowd, 

Singling its other half, into its arms 

Shall rush, with all th' impatience of a man 

That's new come home, and haying long been absent, 

With haste runs oyer ev'ry different room, 

In pain to see the whole. Thrice happy meeting ! 

Nor time, nor death, shall ever part them more." 



THE END. 



a. claT, pbimt**, bbead stbect kill. 



